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PREFACE.

IN recent years there has been an enormous amount of
study of- the religions of India and the allied people
of ancient Bactria and Persia; and we may now form
definite opinions as to many questions which in previous
ages were not understood. There can be little doubt ot
the great antiquity of the religious i1deas represented
by the Vedas, extending probably to a thousand years
before Christ. = We see 1n them that the early belief in
numerous spirits superintending departments of nature
had become crystallised into poetry of a high order in
the hands of a series of religious poets; and we realise
too the common origin of numerous ideas about religion
and the gods which both the early Aryan Hindus and the
Greeks had. We find in them a worship of the Powers of
Nature personified, which was 1n many ways of an ele-
vating nature. Ideas of immortality and a future life
are by no means absent. Later on, we find expressions
pointing to the existence of ancestor worship and the
tendency to deification of departed heroes.

In still later times the remarkable attainments of many
Hindus, both in philosophy and in legislation, were dis-
played in such books as the Brahmanas, the Upanishads,
and the laws of Manu; and by this time the Brahmans
had made themselves of vital importance as a religious
caste, without whom the Hindus could not attain or
keep ceremonial and religious purity. Henceforward
the Hindu system presents a remarkable combination of
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degeneration into polytheism with degrading rites, and
of movements aiming at elevation and reform. The
later of these have been Sikhism and the Brahmo Somaj,
to which considerable reference will be made i1n the
following pages.

Buddhism 1s really an offshoot of early Brahmanism,
and was 1n part a revolt against the iron tyranny of the
Brahmans, 1n part a revolt against polytheism and a re-
action towards unbelief in any knowledge of the gods or
certainty of immortality. The idea of seeking absorp-
tion 1n the Infinite was however conjoined with a practical
moral discipline that long gave Buddhism an enormous
vitality and power of increase. Later, like most religions,
it became degraded, practically polytheistic, and full of
meaningless or superstitious rites. In power to develop
and 1nfluence people for good i1t appears now to be far
inferior to Hinduism.

Zoroastrianism was a simpler yet a kindred system,
reversing early Vedism 1n some curious features. In its
simple worship of God by the symbol of fire 1t had a
lofty side. - In 1ts conception of a dual government of the
universe by good and evil powers it contributed most
importantly to world-philosophy. It never appears to
have degenerated like Hinduism, for Mohammedanism
violently expelled i1t, and was manitestly a higher religion.
Until modern days its few surviving representatives were
sunk in ignorance even of their own religion; but a re-
vival of learning has taken place among the Parsees,
which bids fair to keep their religion alive in its purer

aspects for a long time.
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BRAHMA (FROM A NATIVE PICTURE).

CHAPTER L
The Carly Tedie Religron,

Analogies to Greek and Roman Religion—Date of the Rig-Veda, anterior to
writing—Language of Rig-Veda—Religious basis-—The earliest hymns—
Worship of powers of Nature personified—Dyaus and Prithivi (heaven
and earth)—The origin of things—Mitra and.Varuna—Indra, the god of
the clear blue sky—The Maruts, or storm-gods—The sun-gods, Surya
and Savitri—Pushan—Soma, the Indian Bacchus or Dionysus—Ushas,
the dawn goddess—Agni, the god of fire—Tvashtri—The Asvins—Brah-
manaspati—Vishnu—Yama, and a future life—Virtues rewarded by
heaven—Future punishment—Transition to monotheism and pantheism
—Visvakarman—Absence of later Hindu doctrines—Organisation of early
Hindus—Morals—The other Vedas —The Brahmanas—Human sacrifice—
Animal sacrifice—Tradition of a flcod—Immortality—Idea of the sun’s
course—Origin .of caste —Self-assertion of Brahmans—Nature of the
Brahmanas — Household sacrifices — Purification — Fasting — Establish-
ment of sacrificial fires—The Upanishads—The syllable Om—The origin
of the world in ether—The Atman, or self-existent—The Svetas-vatara—
Transmigration of souls—Purpose of the Upanishads.

, HATEVER may have been the history of the

- Aryans, by whom the Vedas were produced, pre-
vious to their entering India, 1t 1s certain that when they
1

B
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did so, long betore Buddhism took its rise, in the sixth
Analogies to CEREUTY B.C. , they had developed religious 1deas
Greek and and eoneeptlons which present singular analo-
r%ﬁgi%% oles and similarities to those which appear
to be most primitive among the Greeks; and
which suggest, 1f they do mnot prove, that the Kuro-
pean and Hindu Aryans sprang irom a common stock.
When we find their divinities termed * devas,” or ‘the
shining ones,” "and recognise the same word 1n the
Latin Deus, divinity; when we compare the Dyaush-
pitar (Heaven-Father) of Danskrit, with Jupiter or Dies-
piter of Rome, and the Zeus of Greece; Varuna, the
encompassing sky in Sanskrit, with Ouranos Uranus in
Greek ; and many other like words, we cannot help realis-
ing that, strange as 1t might seem at first, Brahmanism
and Greek and Latin religion sprang from a similar
source. And 1t 1s not very important which 1s the older,
We know that the Hindu sacred books, the Vedas,—at
any rate some of them,—are among the oldest of extant
human compositions, and exhibit to us some of the earliest’
human i1deas that were handed down by writing.!

The best opinions place the date of the Rig-Veda some-
where between 800 and 1200 B.c. The collection consists
of ten books, containing altogether 1,017 hymns; eight

Date of the out of ten books begin Wlth hymns addressed
Rig-Veda. to Agni, and others addressed to Indra follow.
It appears probable that at least two distinct generations
or series of .authors composed them, the later being more
imitative and reflective; and 1t is probable that some of
the hymns date from a period earlier even than 1200 B.c.
In the whole series there 1s no reference to anything con-

Anterior to nected with writing, and this suggests that they
.writing.  gre relatively anterior to the Book of Exodus,
where ‘ books” and writing are distinctly mentioned.
Itven long after the period of the Rig-Veda, writing

-1 See Muir, “ Original Sanskrit Texts” (M.); Max Miiller, ¢ History of
~ Ancient Sanskrit Literature,” ¢ Lectures on the Origin and Growth of Re-
ligion,” ¢ Sacred Books of the Kast’ (M. M); Sir Monier Williams,
‘“ Indian Wisdom,” ¢ Hinduism’ (M. W.); Sir W. W. Hunter, ¢‘ India ;”
H. H. Wilson’s works. -
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1s never mentioned. Thus we must ascribe the preser-
vation of these wonderful collections entirely to memory,
which 1s, no doubt, equal to the task. Many years, we
know, are still regularly spent by Brahmans in the slow,

methodical lear ning and repetition of their sacred litera-
ture; and there 1s every sign of this habit having been
handed down from a period when no other means of
preserving the Vedas existed. In ancient compositions,
later than the Rig-Veda, we are told 1in detail every event
in the life of a Brahman, but there 1s no mention of his
learning to write. It 1s not till we come to the Liaws of
Manu that writing 1s spoken of.

The very language of the Rig-Veda 1s a further con-
firmation of its antiquity. The words are so difficult of
explanation as to have given rise to extensive ranguage of
commentaries ever since. W hen the words are Rig-Veda.
known, great differences of opinion arise as to how they
are to be connected together, or what 1dea they represent.
Often the most puerile or irrelevant things (to us) are
interspersed among the loftiest sentiments, and great
verbosity alternates with the most terse and pregnant
aphorisms. This precludes the 1dea of single authorship
of any considerable portions. In fact, early Hindu litera-
ture was not concerned about authorship n the modern
sense. The word Veda, meaning ‘' knowledge,” clearly
refers to Divine knowledge 1magined as proceeding like
breath from the self-existent Spirit, and 1nspiring a class
of sages called Rishis; and thus 1t 1s held to this day to
be absolutely 1ritallible.

The general form of the Vedas 1s that of the simplest
lyrical poetry, with a not very regular metrical flow;
and the matter 1s almost exclusively religious. Religious
This fact i1s regarded as due largely to the  Pasis.
character of the people. ‘‘ No great people, surely,” said
Prof. Whitney, ‘‘ever presented the spectacle of a develop-
ment more predominantly religious; none ever grounded
1ts whole tabric of social and political life more absolutely
on a religious basis; none ever meditated more deeply
and exclusively on things supernatural ; none ever rose,
on the one hand, higher into the airy regions of a purely
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speculative creed, or sank, on the other, deeper 1into
degrading superstitions—the two extremes to which such
a tendency naturally leads.”
Although the earliest Vedic hymns are so ancient, they
must have been preceded by an indefinitely long period
The earliest Of growth and development of the race, for the
hymns.  Janguage 1s fixed, complex, tull-grown; the idea
of gods was fully developed, indeed their number seems
to have been fixed as thirty-three, who are described as
all great and old, and are besought not to lead their
votaries far from the paths of their fathers. It may be
sald generally that 1n the earliest hymns each god that
1s manifested 1s for the time being contemplated as
supreme and absolute, and not limited by the powers of
the rest. Max Miiller says, ‘‘ ach god 1s to the mind
of the suppliant as good as all the gods. He is felt at the
time as a real divinity, as supreme and absolute, 1n spite
of the necessary limitations which, to our mind, a plural-
1ty of gods must entail on every single god.” In fact the
Worship of early Hindu of the Vedas was a worshipper of
powers of the powers of Nature personified, and capable
Nature of being influenced by his praises, prayers, and
personified. o ctions. Their qualities are not precisely limited
or distinguished from one another. While the gods are
termed 1mmortal, they are mostly not regarded as un-
created or self-emstent but are often described as the
offspring of heaven and earth. There 1s no uniformity.
however, on this point. But there are numerous passages
reconcilable with the view that some of these oods repre-
sent deified ancestors, as where they are said to have
acquired 1mmortality by their acts, or their virtues, or
by gift oI Agni; and i1t is even implied that the gods
named were the successors of others previously existing.
Thus we find Indra thus invoked, ‘* Who made thy
mother a widow? What god was present in the fray,
when thou didst slay thy tfather, seizing him by the
foot ?”’ and there is no doubt that at times the gods are
represented as being at war with one another. As to the
powers and prerogatives ot the gods, they are above all
-mortals, who can by no means frustrate their decrees,
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they will reward dutiful worshippers, and punish the
necligent.

Heaven and Iarth, the progenitors of the gods, are
represented by Dyaus and Prithivi. Hymns addressed to
them include the following, ‘* At the festivals (I worship)

VARUNA (FROM A NATIVE PICTURE).

with offerings, and celebrate the praises of Heaven and
Icarth, the promoters ot righteousness, the great, Dyaus and

the wise, the energetic, who, having gods for Prithivi-
their offspring, thus lavish, with the gods, the (7€&7Vel
choicest blessings, in consequence of our hymn. |

With my invocations 1 adore the thought of the beneficent
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Father, and that mighty inherent power of the Mother.
The prolific Parents have made all creatures, and through
their favours (have conferred) wide immortality on their
offspring.” . . . Soclosely did the old Hindus approach
the Greeks and Romans in their conceptions of Mother
Karth and Father Heaven. In various passages, however,
they are themselves spoken of as created, especially by
Indra, who formed them out of his own body, and to

The origin Whom they do homage. How then was the

of things. origin of things 1magined? The following ex-
tract 1s from Sir Monier Williams’s metrical rendering ot
one of the most remarkable Vedic hymnuns.

“In the beginning there was neither nought nor aught,
Then there was neither sky nor atmosphere above.
What then enshrouded all this teeming universe?
In the receptacle of what was 1t contained ?
Was it enveloped in the gulf profound of water?
Then there was neither death nor imrortality,
Then there was neither day nor night, nor light nor darkness,
Only the Existent One breathed calmly, self-contained.
Then first came darkness hid in darkness, gloom in gloom.
Next all was water, all a chaos 1ndiscrete

In which the One lay void, shrouded in nothingness.”

But Dr. Muir’s literal translation gives a better notion
of the original: “ There was then neither nonentity nor
entity ; there was no atmosphere nor sky above. What
enveloped (all)? Where, in the receptacle of what (was
1t contained) ? Was 1t water, the profound abyss? Death
was not then, nor 1immortality ; there was no distinction
of day or night. That One breathed calmly, self-sup-
ported; there was nothing different from, or above it.
In the beginning darkness existed, enveloped in Darkness.
All this was undistinguishable water. That One which
lay void, and wrapped 1n nothingness, was developed by
the power of fervour. . . . Who knows, who here can
declare, whence has sprung, whence, this creation? The
oods are subsequent to the development of this (universe);
who then knows whence 1t arose? From what this
creation arose, and whether (any one) made 1t or not,—he
who 1n the highest heaven 1s 1ts ruler, he verily knows, or
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(even) he does not know.” KFrom this we sez that man in

the ancient Vedic times had progressed almost, 1f not
quite, as far 1n speculation as to the origin of thmgs as
the latest and most advanced of men, and with as little
definite result. '

Leaving aside Aditi, apparently a personification of
universal Nature or DBeing, the mother of the gods
(Adltyas), and capable of setting people free witra and
trom sin, but confessedly a difficult personifica- Varuna.
tion to explam we pass to consider the characters of Mitra
and Varuna, sons of Aditi, frequently associated, and otten
interpretable as day and night. Varuna 1s sometimes
represented as visible; and the two deities are said to
mount on a car drawn by horses, and soar to the highest
empyrean, and behold all things in heaven and earth.
Sometimes the sun 1s called the eye of Mitra and Varuna;
and both jointly and separately they are termed king of
all and universal monarch. Varuna has attributes like
those of the (Greek Ouranos, Latinised as Uranus. He
made the sun to shine; the wind 1s his breath; river
courses are hollowed out by his command, and the rivers
pour their water into the one ocean, but never fill it. He
knows the flicht of birds in the sky, the path of ships
on the ocean, the course of the tfar-travelling wind, and
beholds all the sacred things that have been or shall be
done. He beholds as it he were close at hand. Whatever
two persons sitting together, devise, Varuna the king
knows 1it, as a third. He has unlimited control of men,
and 1s said to have a thousand remedies; hence he 1s
besought to show his deep and wide benevolence, and
drive away evil and sin. Muir’s verse translation, almost
literal, 1s so attractive that 1t demands quotation.

“*The mighty Lord on high, our deeds as if at hand, espies;

The gods know all men do, though men would fain their deeds
disgouise.

- Whoever stands, whoever moves, or steals from place to place,
Or hides him in his secret cell—the gods his movements trace.
Wherever two together plot, and deem they are alone,
KKing Varuna 1s there, a third, and all their schemes are known.
This earth is his, to him belong those vast and boundless skies;
Both seas within him rest, and yet in that small pool he lies.
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‘Whoever {ar beyond the sky should think his way to wing,

He could not there elude the grasp of Varuna the King.

His spies descending from the skies glide all the world around,
Their thousand eyes all-scanning sweep to earth’s remotest bound.
Whate’er exists in heaven and earth, whate’er beyond the skies,
Before the eyes of Varuna, the King, unfolded lies.

The ceaseless winkings all he counts of every mortal’s eyes;

He wields this universal frame, as gamester throws his dice.
Those knotted nooses which thou Hling’st, O God, the bad to snare,
All liars let them overtake, but ail the truthful spare.”

In this and 1n many
other passages Varuna
appears as a moral Be-
ing of high elevation.
His fTorgiveness 1s 1m-
plored by the Rishi or
sacred bard; and 1t 1s
urged that wine,
anger, dice, Or
thoughtlessness have
led him astray. Very
much the same at-
tributes are ascribed
to Mitra and Varuna
together as to the
latter alone. It will
be seen later how
closely the Zoroastrian
Mithra resembles the
Indian Mitra; and
there cannot be much
doubt that this con-
ception of the Deity
existed previous to the separation of the Indian from the
Iranian (Persian) branch. Later, Varuna became specially
associated with the rule over water, and was solicited to
send Hlood and rain from the sky.

mdrathe _ 10dra and Agni, at first less 1mportant than
god of the the foregoing, later grow i1n 1mportance: they
CIGg;Iue were born of parents, and have various striking

- qualities, and there are many features of

INDRA (FROM A NATIVE PICTURE).
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evitably suggest the 1dea of a conflict between opposing
forces; even we ourselves often speak of the war or
strife of the elements. The worshipper would at one
time transtform the fantastic shapes of the clouds into
the chariots and horses of his god, and at another time
would seem to perceive in their piled-up masses the cities
and-castles which he was advancing to overthrow.” Ire-
quently Indra 1s saluted as the god most powerful -over
the external world, “the most adorable of the adorable,

the caster down of the unshaken, the most d1st111g1ushed
of living things.” His Worshippers are enjoined to have
taith 1n him, and his power 1s asserted against denials of
scepticism. He has a love for mortals, and 1s the helper
of all men, a wall of defence and a deliverer, hearing and
answerlng prayers. He 1s supposed to be capable of
bestowing all kinds of temporal benefits, and in fact
arbitrarily to control the destinies of men. Yet the sim-
plicity of the worshipper 1s sometimes shown by prayers
that the god will prove his prowess, and statements that
‘“little has been heard of as done upon earth by one such
as thou art.” Indra 1s especially the champion and
ouardian of the Aryan Hindus against the darker races
whom they subjected. It appears almost as i1f the con-
ception of Indra-expanded with the advance of the Aryans
over India, while that of Varuna declined, who 1s more
directly related to the early common Aryan belief before
India was reached, and which appears also in the Zoroas-
trian Ormuzd and the Greek Ouranos. Another view
- regards Dyaus as the god whom Indra threw into the
shade ; answering to the difference between the time
when 1n the more elevated and mountainous regions of
Central Asia, the brilliant radiance of heaven was the
holiest and most desirable thing, and the later time, 1n
India, when the rainy sky was most longed for, and. 1ts
representation as Indra became most popular.

Passing by Parjanya, the thundering rain god, and
Vayu, the wind, as less important deities, we find the
The Maruts, Maruts Rudras, or storm gods, many in num-

or storm- ber, often associated with Indra and with Agni.
gods.  Some extracts from one of the hymns addressed
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to them will give a better 1dea of the conceptions attached
to them than a description. ¢ They shake with their
strength all beings, even the strongest, on earth and in
heaven. . . 'I'hey who confer power, the roarers,
the devourers of toes, they made winds and lightnings by
their powers. The shakers milk the heavenly udders
(clouds), roaming arcund they fill the earth with mailk
(ramn). . . . DMighty you are, powertul, of wondertul
splendour, firmly rooted Ilike mountains, (yet) lightly
ohding along;—you chew up iforests like elephants.

. . Give, O Maruts, to the worshippers strength
glormus invincible in battle brilliant, wealth-conierring,
praiseworthy, known to all men. Let us foster our kith
and kin during a hundred winters.” (M. M.)

The gods personitying the Sun, under different phases,
are Surya and Savitrl, who are praised and described 1n
the Veda with appropriate epithets; they are o, gun-
drawn 1n cars by numerous horses, preserve all gods, surya
things, enable men to perform their work, and 2nd Savitrh
see all things, both the good and the bad deeds of mortals.
Surya 1s sometimes said to be dependent on Indra, who
causes him to shine and prepares his path. Pushan is
another solar deity, a guide on roads and jour-
neys, a protector and multiplier of cattle and
of human possessions generally. A hymn addressed to
him runs thus: * Conduct us, Pushan, over our road;
remove distress, son of the deliverer; go on before us.
Smite away from our path the destructive and injurious
wolf which seeks after us. Drive away from our path
the waylayer, the thief, the robber. . . O god who
bringest all blessmgs and art distin gmshed by thy golden
spear, make wealth easy ot acquisition. Convey us past
our opponents; make our paths easy to traverse; gain
strength for us here.” Another hymn more emphatically
prays the god for personal favours: * Bring to us wealth
suitable for men, and a manly suitable householder who
shall bestow on us giits. Impel to liberality, O glowing
Pushan, even the man who would fain bestow nothing ;
soften the soul even of the niggard. Open up paths by
which we may obtamn food; slay our enemies; let our

Pushan.
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Pushan.
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designs succeed, O glorious god.” With him 1s sometimes
assoclated Soma, and the two are celebrated together as
the generators of wealth and preservers ot the world.
Soma, the god animating the exhilarating juice of the
soma plant, probably a species ot Asclepias, seems to repre-
sent Dionysus or Bacchus among the- early
Somd, 118 Indian gods. The whole of the hymns, 114 in
Bacchus or number, of the ninth book of the Rig-Veda arc
vlonysus. - dedicated to him. Prof. Whitney says of him :
“The stmple-minded Aryan people had no sooner perceived
that under the influence of this liquid the individual was
prompted to and capable of deeds beyond his natural
powers, than they found in 1t something divine; the plant
which afforded 1t became to them the king of plants; the
process of preparing 1t was a holy sacrifice; the instru-
ments used therefore were sacred.” The worship of Soma
was very ancient, as 1t 1s mentioned in the Zend-avesta.
To Soma are attributed almost all divine power and
honours, especially in reference to his influence on the
other gods and on his human votaries; but his worship
declined and almost wholly passed away with the early
Vedic worship.
Ushas, the goddess ot dawn, has many of the most
beautiful hymns addressed to her. She is described as
Ushas, the restoring consciousness, smiling like a flatterer,
dawn awakening all creatures to cheerfulness, rousing
goddess.  into motion every living thing, born again and
again, revealing the ends of the sky. ¢ Blessed Ushas,”
says the worshipper, thou who, animated by strength,
shinest forth with wonderful riches, may I obtain that
renowned and solid wealth which consists 1n stout sons,
numerous slaves, and horses.” (M.) Ushas is most usually
described as the daughter of the sky, and 1s said to have
the sun for her lover. - The name Ushas (Ushasa) 1s
1dentical with the Greek Hws (I£6s) and the Latin Aurora
(=Ausosa). .
Agni, the god of fire (the Roman Ignis, the Slavonian
Ogni), 1s a most prominent deity, being only paralleled,
Agni, the 10 the number of hymns addressed to him, by
god of fire. Indra, His characteristics aptly portray the
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wonder with which our forefathers vicwed fire. Agni 1s
an 1mmortal and messenger from and to the gods, who
has taken up his abode with man. He 1s both sace and
sacrificer, supreme director of religious ceremonies and
duties. ‘0O Agni, thou from whom, as a newborn male,
undying flames proceed, the brilliant smoke goes towards
the sky, for as messenger thou art sent to the gods: thou
whose power spreads over the earth in a moment, when
thou hast grasped food with thy jaws,—like a dashing
army thy blast goes forth ; with thy lambent flame thou
seemest to tear up the grass. Him alone, the ever youth-
ful Agni, men groom like a horse in the evening and at
dawn ; they bed him as a stranger in his couch.” (M. M.)
The world and the heavens are made manitest at his
appearance, after having been swallowed up in darkness.
He 1s all-devouring, has a burning head, 1s thousand-eyed
and thousand-horned ; his flames roar like the waves of
the sea, he sounds like thunder, and roars like the wind.
He 1s described as having the highest divine functions
of all kinds, and his votaries prosper and live long. He
protects and blesses the worshipper who sweats to bring
him fuel, or wearies his head to serve him. Prayers were
made to him for all kinds of blessings, and tor forgiveness
for any sin committed through folly. The same simple
familiarity in speaking to the gods which we have noticed
before 1s seen 1n such an address as this: ¢ If, Agni, thou
wert a mortal, and I were an 1mmortal, T would mnot
abandon thee to wrong or to penury. My worshipper
should not be poor, nor distressed, nor miserable.” That
there was also an association of Agni with a {uture may
be gathered from the following paraphrase. (M. W.)

-tlw.L W-LJ.L

“ Deliver, mighty lord, thy worshippers,
Puarge us tfrom taint of sin, and when we die,
Deal mercifully with us on the pyre,
Burning our bodies with their load of guilt,
But bearing our eternal part on high
To luminous abodes and realms of bliss,

For ever there to dwell with richteous men.”

Tvashtar is the artisan and skilful contriver, and 1n
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many ways answers to Hephaistos and Vulcan. He
sharpens the iron axe of Brahmanaspati and
forges the thunderbolts of Indra. All kinds ct
created powers are attributed to him. The Asvins are
the earliest- bringers of light in the morning
sky, before the dawn, and are often connected
with Surya; they were enthusiastically worshipped and
praised, being hailed as chasers away of darkness, and
described as the guardians of the slow and hindmost, as
physicians restoring the lame, blind, and sick, as placing
the productive germ 1n all creatures, and as capable ot
renewing the youth of all. Consequently they were
supplicated for varied blessings, and were begged to over-
whelm and destroy the niggard who offered no oblations.
It 1s thought by good authorities that these gods represent
deified mortals who were at the same time switt in their
movements and appeared to possess remarkable healing
powers,
A somewhat later god than these 1s variously known
as Brihaspati -and Brahmanaspati, and personifies the
Brahmanas- Worshipper, represented by the priest and sacri-
patl.  ficer interceding with the gods, thus showing
a distinct advance 1n moral ideas. The word Brahman 1s
one of the most difficult in all Sanskrit, having been very
diversely derived and explained; but while in its highest
use 1t came to denote the obJectlve Self or Cause ot the
universe, 1t may have originally represented the impulse
and striving towards the gods, then every sacred word,
formula, ceremony, or act, and finally the priest. Brah-
manaspati 1s represented as the god of prayer, aiding
Indra 1n conquering the cloud demon, and in some
instances appearing to be identified with Agni. He 1s
the offspring of the two worlds (Heaven and Karth), and
is the inspirer of prayer, and by prayer accomplishes his
designs; he mounts the chariot of the ceremonial and
proceeds to conquer the enemies of pray