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PREFACE.

The aim of the following woir< is defined by its
title; 1t 1s a short history, not of Buddhism in general,
but of the twelve Japanese Buddhist sects. It 1s a
translation of a Japanese Ms, which consists of an
introduction and twelve chapters written separately
by nine living Japanese priests within the last seven
months. When I was requested by Mr. S. Sano to
undertace this worz 1n May last, the Ms. was not yet
complete. As my translation was going on, the
writers, gradually sent me their respective Ms. from
various parts of the country, saying that they wrote
in a great hurry. Their style of composition 1s not
always the same, and this has given me a special
difficulty to render their words exactly into the
English language, with which I am not at all very
well acquainted. Moreover the subject itself is
of course a very bard one though I have already
spent many years in studying 1t. Whenever the
original text 1s too complicated, I have been obliged
to mace 1t short, or to leave certain portions untrans-
lated.

The following are the names of the writers of the
text, and some other matters : —

The introduction and the fifth, sixth and eighth
chapters on the sects of San-ron, Ke-gon and Shin-
ocon were written by iy {riend the Rev. Ko-cho
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Ogurusu of the Shin-shti. The first chapter on the
Ku-sha-shii was written by the Rev. Shtu-zan IEmura
of the Shin-shii. Anuother and longer text on the
same sect was written by the Rev. Kyoku-ga Saizi
of the Shin-gon-shii, but it was too late to be used
for this translation. The second and third chapters
on the sects of Jo-jitsu and Ritsu are the productions
of the Rev. Sho-hen Ueda of the Shin—-gon-shd.
The writer of the fourth chapter on the Hosso-shi 1s
the Rev. Dai-ry0 Tacashi of the Shin-gon-shii, and
that of the seventh chapter of the Ten-dai-shiiis the
Rev. Kyo-cwan Uemura of that cect. Another
text on the San-ron-shii was written by the Rev.
S0-ken Ueno of the Shin-gon-shi; and that on the
Kec-gon-shu, by the Rev. Jitsu-ben Kazuyama of
the Ji-shi. But these were also too late to bc used
for this worz. The Revs. Gyo-:al Fuiuda, Ken-ko
Tsuji, Ren-jo A camatsu and Ze-jun Kobayashi have
eagh written a chapter on their own sect. Their
subjects are the Jo-do-shii (the 9th chapter), the Zen-
shii (10th), the Shin-sht (11th) and the Nichi-ren-
shii (12th) respectively.

The text 18 full of proper names and technical
terms, which I have mostly restored to their Sanszrit
forms, adding the Japanese sound of the Chinese
translation or transliteration, and ¢lso giving an
English translation.

For the orthography of the Sans:rit names and
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terms, Professor Max Miiller’s missionary alphabet
has been adopted, as 1t avoids the use of diacritical
marzs. It has this peculiarity that italic £ and ¢
are emplyed to represent ch and j as usually pronounc-
ed 1n English. This is because these palatal sounds
are derived from gutturals.

For the orthography of the Japaneze sound of the
Chinese and Japanese names and terms, the alphabet
of the Ro-ma-ji-cwal or ‘Roman Letter Society’
has been adopted.

I greatly regret that the scale of the present worz
has hindered me from giving in detail the authorities
for every statement. In the original text, the autho-
rities are not given, and I have also had no time to
looz through even the principal boozs of the tweleve
sects, during the progress of this worz, as my time
has been much occupied by professional duties.
Nevertheless I have'done my best, though the worx
be very imperfect indeed.

I have now only most sincerely to thant Dr. W.
S. Bigelow for his <indness in correcting some parts
of this translition, and Professor Chamberlain for
similar assistance with regard to certain others.

Bunyiu Nanjio.

Asakusa, To:y0, Japan:
0th December, 19th year of Meiji (18806).



VIII
INTRODUCTION.

Those whose minds are confused are called the
ignorant. Those whose minds are enlightened are
called Buddhas.

Among the confused, there are insects whether
flying quiczly or moving slowly, such as wasps and
caterpillars. There are animals of the scaly tribes,
and those covered with shells or crusts. There are
animal tribes which are either bairy or naced.
Some are one-horned, and others two-horned. Some
are two-footed, and others many-footed. Nome
have wings with which they fly, and others have
talons with which they seize their prey. There are
large animals called whales; the ferocious are tigers
and wolves; the poisonous are vipers and water-
bugs; and the cunning are foxes and badgers.
There are horned owls which eat their mothers.
There are some animals calied owl-cats which eat
their fathers. Thus there are several different kinds
of animalg, of which the weeker are always 1njared
by the stronger. Such is the state of the beings
who have entered into the nature of animals
(Tiryag-yoni-gata, or Chiku-sho-dd, or I'0-sho-
shu).

There are Pretas (Ga-ki) or ‘departel spirits,’
whose bellies are as large as a hill, while their
mouths are as small as the eye of a needle; so that
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they can neither eat nor drinc. There are Pretas,
for whom water 1s always changed into fire, as soon
as they desire to drin<; so that they can never satisfy
their thirst. There are Pretas, who eat nothing but
excrements and matter. There are Pretas, whose
bodies are pierced by their own hairs, the points of
which are as sharp as swords. Again there are Pretas,
who eat their own children. Such 1s the state of
the Pretas. Thisstate 1s not seen by human eyes;
but among manczind there 1s often seen something
lize the above.

The eight kot hells are the states of blazing fire,
and the eight cold hells are those of freezing water.
The former eight are called Samgiva (L'do-kwatsu),
Kalastitra (Kotu-)9), Samghata (Shu-go), Raurava
(Kyd-<wan), Maha-raurava (Dai-kyo-<wan), Tapana
(Sho-netsu), Pratapana (Dai-sho-netsu), and Aviki
(Mu-ken). The latter eight are called Arbuda (A-
bu-daj, Nirarbuda (N1-ra-bu-da), Afata (A-se-ta), Apa-
pa (Ko-ko-ba),Hahadhara (Ko-ko-ba), Utpala (U-ha-
1a), Padmwa (Ha-do-ma', and Maha-padma (Ma-ka-
ha-do-ma). No words can sufficiently express the
several tindsof sufferings in these hells. Such are
the states of the beings 1n these hells (Narakas).
Both the blazing fire and freezing water are not
made by any other being, but by their own thought

alone.
Not only the beings who have entered into the
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nature of the above three states of the lower animals,
departed spirits, and those in the various hells, are
confused or perplexed; but also the Devas or heavenly
beings, Nagas or serpents, and the other eight classes
of beings (Ten-ryui-hachi-bu) are the same. They are
called Mahoragas (¢great serpents’), Kinnaras (lit.

‘ what sort of men ?’), Garudas, Rdhu (‘ the geizer '),
Asuras, Gandharvas, Ratshasas, Yakshas, Nagas (‘ser-

pents’), Visvakarman (‘all-doer ’), Strya {¢ the sun ),
Soma (‘ the moon ’), Mariki, Mahesvara, Satra Deva-
nam Indra (¢ the ting of gods named Sazra’), Maha-
brahman, beings of the four Dhyana-gokaras (Shi-
zen-ten), and the four Artpas (Shi-mu-shizi). Though
their pains and pleasures are somewhat different from
each other, being themselves either holy or ignorant;
yet they all beloag to the three worlds of desire, form,
and formlessness, and are not free from confusion.
Among the beings of the three worlds, men are
more thoughtful than all others. Thinzing is their
mental faculty. Being thoughttul, they are contused.
Being thoughtful, theyare enlightened, Being thought
ful, they become rich and noble. Being thought-
ful, they become poor and mean. Being thoughtful,
they <eep peace. DBeing thoughtful, they begin
to fight. Being thoughtful, they plan to strengthen
themselves. Being thoughtful, they fear to be weaz-
ened by others. Thus, whether their thinzing be

st1lful or not, some people are flourishing, while others
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are put to shame.
There are wise princes and clever ministers. There

are rebellions ministers and villainous sons. Some
people are appointed to high office, given large salaries
and intrusted with the power of government. Some
people are always piczing up things which are rejected
or useless. Some dwell 11 splendid houses and halls,
and eat excellent food at every meal. Some live 1n
the dilapidated houses, wear torn clothes, and suffer
hunger. Some are in fear of assasins; and others 1n

dread of epidemic disease. Some are in dread of
inundation and conflagration; and others are atraid of

theives and robbers. NSome are drowced 1n the water,
and others are hanged by the necz. 'There are people
either deaf, dumb, or blind. Thus greatly do they
differ in happiness and unhappiness; some being
joyful, and others sorrowful. This difterence de-
pends only on the goodness and badness of their
thinzing; and they are the effects of the causes of
the former existence.

In short, all those who are only caretul for the
present life and can not see into the future, are called
the confused, whether they be wise or ignorant, rich
or poor. It 1s quite impossible for human power to
cause every man In the world to become rich and
noble, wise and healthy, and long-lived. No religion
except the doctrine of Buddha can place all beings 1n
the true state of permanence, joy, self and purity
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(Jo-ratu-ga-jo, i. e. the four virtues of Nirvana). This
Buddhism does out of compassion, being itself inde-
pendent of all the troubles of the three worlds.

Buddha OSéaiyamuni appeared in the world to
pertorm the most important thing, namely, to cause
beings to become enlichtened. There are many
different accounts given of his life. We shall give
here an outline of one of these accounts.

LIFE OF BUDDHA.

Buddha was born in the zingdom of Kapila-vastu
(Ka-bi-ra-e) in Central India, on the eighth day of
the fourth month of the twenty fourth year ot the
reign of the <ing Sho of the Shi (Chow) dynasty 1n
China, 1027 B. C. At the moment of his birth, he
sald : ‘I alone, ot'all beings in heaven above and under
the heavens, am worthy of honour.” His father
was the Maha-raga or ¢ great <ing ’ Suddhodana (Jo-
bon Dai1-0), and his mother was the Devi or ¢ queen ’
Maya (Maya Bu-nin).

At the age of seven he was thoroughly acquainted
with astronomy, geography, arithmetic and military
science. At ten he surpassed other princes in shoot-
ing through seven iron targets. At fifteen he was
formally recognised as heir-apparent. At seventeen
he was married to Yasodhara (Ya-shu-da-ra). At
eighteen he began to thint of leaving home, because
he perceived how existence was traversed by the
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pains of birth, old age, disease and death. On the
seventh day of the second month of his nineteenth
year, he entered the forest in order to study the
pertect way.

On the seventh day of the second month of his
thirtieth year, he awoze to perfect tnowledge, while
sitting under the Bodhi tree. Buddha had three
bodies, viz., 1. Dharma-<aya (Hosshin) or the ¢ law-
body,” which 1s colourless and formless; 2. Sambhoga-~
caya (Ho-shin) or ¢ the compensation-body,” by which
Buddha appears before the Bodhisattvas of the Dasa-
bhtimis (Ju-j1) or ten stages; and 3. Nirméana-zaya
(O-jin, or Ke-shin) or the ‘transformed body,” by
which he appears before the Pratyekabuddhas, Sra-
vazas, Devas and men. This i1s the reason why
Buddha Sa:tyamuni was seen differently by the
hearers of the Mahayana and Hinayana doctrine
during his whole life.

After his enlichtenment, Buddha sat for seven
days absorbed 1n meditation, and felt the pleasure
of the Law.

In the second weez, he preached the Buddhava-
tamsalka-mahavaipulya-siitra (Ke-‘-’-gon-gy6)1 In nine
assemblies held at seven different places. This 1s
called the first period of Ke-gon by Ten-dai Dai-
shi.

On the thirtieth day ot the second month (i. e. the

1 Nos. 87,88.
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4 th weez), Buddha converted the Nagaraga or
‘snace <ing’ Makilinda (Mon-rin Ryu-6). On the
seventh day of the third month, he converted Deva-
pala (? Dai-i-ha-r1). On the-following day, he went
to Varanasi, where Kaundinya and others were con-
verted. - At the age of thirty-one, he converted the
Sreshthin or wealthy merchant Yasas (Ya-sha Cho-
ja). Then he went to the tingdom of Magadha and
converted Uruavilva-casyapa and others. Then,
going to Ragagriha, he converted King Bimbisara
and his retainers. In the same year, the Sreshtlin
Kalya (? Ka-ryo Cho-ja) presented to Buddha the
monastery of Venuvana +(Chiku-rin-sho-ja) or the
‘bamboo grove.’” At the age of thirty-two, he con-
verted Nagas (Ryti) or snazes and Yakshas (? Ki) or
demons, at mount Gajasirsha (Zo6-dzu) or the ‘ele-
phant’s head.” At thirty-three, Sariputra and Ma-
hamaudgalyayana became his disciples. At this
time the disciples who attained to Arhatship num-
bered twelve hundred and fifty. In the same year,
Mahakasyap became a disciple of Buddha. He pre-
sented to Buddha a robe valued at one hundred
thousand taels. At thirty-four, Buddha was 1in
Vaisali and established the rules of morality. After
this year, he constantly added to the number of these
rules. At thirty-five, the Sreshtiin Sudatta (Shu-
datsu Cho-ja) of Sravasti together with the Prince
Geta, presented to Buddha the Geta-vana Anétha-



INTRODUCTION, XV

pindada-arama (Gi-ju Gikko-dotu-on) or Geta's
orove and Andthapindada’s garden tnown as the Gi-
on-sho-ja. In this year, Buddha went bact to Kapila-
vastu, when his father King Suddhodana sent his
retainers and subject people to meet him at a dis-
tance of forty miles. The <ing also selected five
hundred rich men to wait upon Buddha, so that he
was as splendid as a phoenix flying towards Mount
Sumeru. At thirty-six, Buddha preached the Pra-
tyutpanna-buddhasammukhéavasthita-stitra (Han-
ju-kyo),* in Godhanya (Ku-ya-ni). At thirty-seven,
Ananda became his disciple, when he was eight
years old. In this year, Buddha converted
a younger brother of Kinnara-raga Druma (Jun
Shin-da-ra-0) on Mount Ryd. At thirty-eight,
Rahula became his disciple, when he was nine years
old. At thirty-nine, Buddha went to Magadha and
converted King Pushya (? Hoz<ta-sha-0). In this
year, a ‘votive altar’ (Kai-dan) was erected on the
south-east of the Gi-on. At forty, Buddha preached
to Maitreya (Mi-rozu) the Abhinishkramana-siitra
(Hon-gi-kyd).> At forty-one, he returned to Kapila-
vastu a second time and preached the Buddha-
dhyana-samadhi-sigara-siitra (Kwan-butsu-san-mai-
ky®d)," to hiis father the <ing. In this year, his aunt
Mahépragapati left home and became a Bhikshuni.

During the above twelve years, Buddha spoze for the
2 No. 73. * No. 509. * No. 430.
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most part the Hinayana doctrine. This 1s called
the second period of Rozu-on (Mriga-dava or ‘deer
par:’) or A-gon (Agama) by Ten-dai Dai-shi.

At the age of forty two, Buddha preached the
Vimala-kirtti-nirdesa-stitra (Yui-ma- citsu-kyo)’ in
the city of Vaisali. At forty-three, he preached the
Viseshakinta-brahma-pariprikkia-sttra (Shi-yazu-
bon-den-sho-mon-gyo).® At forty-four, he preached
the Lankavatara-sitra (Ryo-ga~kyo) on mount
Lanca in the Southern sea. In this year he also
spozethe Suvarna-prabhasa-siitra (Kon-ko-myo-kyo)®
and the Srimala-devi-s.mhanada-sttra (Sho-man-
2y9).” From the age of forty-five to forty-nine, Bud-
dha preached the Mahavaipulya-maha-samnipata-
sitra (Dai-ho-dd-dai-shikkyd)’ to Buddhas and
Bodhisattvas assembled from ten different regions,
by a great stair-case made between the world
of desire and that of form. He also preached to
Ananda the Stram gama-samadhi-sitra (Shu-ryo-
oon-gy0).'! The above eight years are called the
third period of Ho-do (Vaipulya) by Ten-dai Dai-
shi.

During the next twenty-two years from the age of
fifty to seventy-one, Buddha preached the Pragiia-
paramita-sitra in sixteen assemblies (Ju-rozu-e) held

> Nos. 146,24'7,149. °¢ Nos. 189¢190. 7 Nos. 175,
176,177. 8 Nos. 126,127,130. ? No. 59. ** No. 61.
" No. 399.
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one to seventy-nine, Buddha preached for the most
part the Saddharma-pundarika-siitra (Ho-ke~kyo).!®
He also preached the Amitayur-dhyana-stitra (Kwan-
mu-ryd-ju-kyo)"” to Queen Vaidehi in the city of Ra-
gagrtha. At the age of seventy-five, his father the
cing deid. At seventy-eight, he spoce the Saman-
tabhadra-bodhisattva-karya-dharma-statra (Fu-gen-
bo-satsu-gyo-bo-kyo)"” in the city of Vaisali. At the
age of seventy-nine, that was the fifty-first or fifty-
third year of King Bozu of the Shii (Chow) dynasty
in China, 949 B. C., Buddha ascended to the Travas-
trimsa heaven (To0-ri-ten) and preached to his mother
Queen Maya.'®* Coming down from 1it, he preached
the Nirvana-sitra (Ne-han-gyo)” and the Sukhavat-
ivytitha (A-mi-da-kyo),”® etc. At midnight on the fifte
enth day of the second month, he entered Parinir-
vana, lying down in an avenue of S4la trees near the
city of Kushi. All the Devas and all manzind mour-
ned the departure of their Great Teacher. This 1s
called the fifth period of Ho:te and Ne-han by
T'en-pai Dai-shi.

Thus we have arranged Buddha’s preachings in a
chronological order. But this 1s not at all complete.

For the true state of Buddha is not perfectly under-

stood by the Bodhisattvas, Pratyekabuddhas, Sriva-

kas, Devas and men. The appearance of Buddha in-
3 Nos. 134. 138. 139. ™ No. 198. * No. 394.
1% No. 1568.1 Nos. 113, 114. ** No. 200.
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the world 1s free from any ordinary form and speech.
Therefore he can put countless Kalpasin one thought,
and mace his transtormed body appear at several
different places at the same time, just asthe Kinta-
mani (Nyo-1-ho-shu) or fabulous gem yields its pos-
gessor all desires, and the sun and moon are reflected
1in the water of 11vers, lakes and wells at one and the
same time. In short, Buddha leads those who are
not yet enlightened, teaching themn the doctrine
which he has perfectly understood. The dispositions
of beings are various, so that the teachings for them
are also divided into several manmners. Accordingly
there are different classes of doctrines, greater and
lesser, partial and complete, temporary and true,
apparent and hidden. Though there are numerous
doctrine, yet the object 1s only one, that 15, to per-
ceive the truth. If they are confused, all beings on
the three worlds are ignorant. If enlightened, the
ten different worlds are full of nothing but Buddhas.
BUDDHISM IN INDIA.

There were two schools in India after Buddha’s
entry into Nirvana, namely, 1. the Sthaviras (Jo-za-~
bu), and 2. the Mahasamghikas (Dai-shu-bu). In
the former there were five succeeding teachers, whose
names ale Kasyapa, Ananda, Madyhantika, Sanava-
sa and Upagupta. They are equally reveied as
patriarchs by the followers of the Hinayana and
Mahayana echools. In the Ten-daisect, twenty-
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three patriarchs are ennmerated, with Kés—

yapa as the first. Kasyapa 1s also the first of
the twenty-eight patriarchs of the Zen sect. At the

assembly in which Buddha preached the Nirvana-
gltra (Ne-han-gyo), Kasyapa was intrusted with the
transmission of the teaching of Buddha's whole life.
When the Mahabrahma-raga-pariprikkha-stitra (Dai-
bonnd-mon- butsu-<etsu-gi-kyd) was spozen, the
Secret of theeye of right Law (see chapter 10) was
also intrusted to Kasyapa.

For a hundred years after Buddha, while the five
teachers succeed each other as patriarchs, the two

schools were harmonious. After that, they began to
quarrel. Two centuries after Buddha, the Mahéasam-
chikas were divided into nine schools. A century
later, the Sthaviras were also divided into eleven
schools. These are called the twenty schools of
the Hinayana. Of these, the Sarvastivada school was
the most flourishing. It depended upon one cheif
Sastra and on its so-called ‘six feet.” The latter
are: 1. Sariputra’s Samgiti-paryaya-pada(Shu-1-
mon-sozu-ron),”” 2. Mahamaudgalyidyana’s Dharma-
skandhapada (Ho-un-socu-ron),” 3. Katydyana's (or
Mahédmaudgalydyana’s) Pragfiapti-pada (Shi-setsu-
soku-ron),” 4. Devasarman’s Vig#ana-<aya-pada
(Shizci-shin-soku ron),’? 5. Vasumitra’s Prakarana-

¥ No. 1276. ** No. 1396. ** No. 1317. * No.
1361.
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pada (Hon-rui~sozu-ron),® and 6. Dhatu-caya-
pada (Kai-shin-socu-ron).”® These six Sastras are
called the ‘six feet,” of which the first three were
composed during Buddha’s life-time; the fourth
was produced a century, and the last two, three
centuries after Buddha. The chief Sastra is Katya-
yana’s Giiana-prasthana-sastra (Hot-chi-ron),* which
also dated from three centuries after Buddha. A
century later, five hundred Arhats who were disci-
ples of Katyayana, compiled the Maha-vibhasha-
sastra (Dai-bi-ba-sha-ron).*® This 1s a commentary
on the last Sastra. Nine centuries after Buddha,
Vasubandhu (Se-shin) composed the Abhidharma-
cosa-sastra (Ku-sha-ron),”” in which the author some-
times adopts the principles of the NSautrantikas
(Kyo-bu). Samghabhdra (Shu-gen) then composed the
Nyayanusara-sastra (Jun-sho-ri-ron)* and refuted
the last mentioned worc. This may show that the
flourishing state of the Sarvastivada school lasted for
some time 1n India.

Eight hundred and ninety years after Buddha,
there was an Indian named Harivarman, who was
a disciple of Kumarila-bhatta (?) of the Sarvastivada
school, and composed the Satya-siddhi-sastra (Jo-jitsu-
ron).”> This booz: was much studied 1n India.

The above i1s an outline of the history of the Hina-

- B abegprr- Uiy c—— v S e -~
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% No. 1217. ¢ No. 1282. = No. 1275. * No. 126—1—3_;
1 Nos..1267,1269. *® No, 1265. @ No. 1274,
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yana schools 1n Iudia.

Though the doctrine of the Mahayana was ftrans-
mitted by Kasyapa and Ananda, it lost its power, when
the doctrine of the Hinayana became flourishing.
Six centuries after Buddha, Asvaghosha (Me-myd)
comnposed the Mahayana-sraddhotpada-sastra (Dai-jo-
ki-sliin-ron)*® and promulgated the Mahiyina. A
century later, Nagarguna (Ryti-ju) composed the Ma-
hibhaya-sastra (Dal-mu-i-ron), the Mahapragna-
paramita-sastra (Dai-chi-do-ron),”> the Madhyamaka-
sastra (Chu-ron),” and other worts; with which he
explained the apparent doctrine. Finding the 1ron
tower 1n South India, he also expouuded -the
hidden doctrine.*® At that time, the Mahdya-
na school was as bright as the rising sun. Nine cen-
turies after Buddha, Asamga (Mu-jazu) asted the
Bodhisattva Maitreya to discourse the Yogakarya-
bhliimi-sastra (Yu-ga-ron).* He himself composed
the Mahayana-samparigraha-sastra (Sho-dai-)d-ron),”
on which his younger brother Vasubandhu (Se-shin)
compiled a commentary.’ The latter also composed
the Amitavus-sttropadesa (Jo-do-ron),” the Buddha-
ootra-sastra (Bus-sho-ron),” the Saddharma-pundari-
ka-sttra-sastra (Hozce-ron),"® the Nirvana-sastra

3 Nos. 1249,1250. 3t This has not yet been trans-
lated into Chinese. ®* No. 1169. * No. 1179. ** See
Chapter S. # No. 1170. * Nos. 1133,1184. * No.
1171. 8 No. 1204. ¥ No. 1220. *° Nos. 1232,1233.
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(Ne-han-ron),"! the Vagrakkhedika siitra-sistra (Kon-
g0-han-nya-ron),”” and the Dasabhlinika-sastra (Ju-
ji-ron).” Hs also composed thirty verses of the
Vidyamatra-siddhi-tri-dasa-sistra(or-trimsakkhastra)
-zariza (Yul-shici-san-ja-ju),** on which ten Séastra-
teachers each compiled a commentary.*” The worzs
of Vasubandhu are said to number one thousand in
all. The doctrine of the Mahayana ha3s bzacome
flourishing, owing to the-1nfluence of the two teachers
Nagarguna and Vasubandhu. Therefore every Suc-
ceedine generation has looted up to them with deep

veneration.
BUDDHISM IN CHINA.

In th2 tenth year of the Ii1-hei period, in the reign
of the Emparor Mei (Ming) of the Latter Kan (Han)
dynasty, 67 A. D., 1. e. one thousand and sixteen
years after Buddha, the two Indian priests Kasyapa
Matanga (Ka-shoMa-t6) and Chiku Ho6-ran (Dhar-
maralsha ?) bringing with tiem an image of Buddha
and some sacred books, arrived in Raku-yo, the
capital of Chini. The Empzror then ordered them -
to live in the Hazu-ba-ji, or ¢ White horse monas-
tery.” This was the first time that Buddhism was
tnown 1n th» Far-East. During the period of the

"' No. 1206. ** No. 1168. * No. 1194. * No.1215,
© No. 1197, 1. e. Jo-yui-shici-ron, consists of extracts
made by the translator Gen-jo from the ten different

commentaries.
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Latter or Eastern Kan dynasty (25-220 A. D.) and
of the San-gozu or ‘T'hree Kingdoms’ (220-265 A. D.),
1t was mnot yet very flourishing. After the
Western Shin (Tsin, 265-316 A. D.), or the Eastern
shin (317.420 A. D.), the s:holars of the Tripitaza
(San-z0-hos-shi) came to China from India one after
another, and translated the sacrel books into Chinese.
From that time, the three trainings in the higher
morality, thought and learning became greatly pros-
perous. China is a vast country and 1ts people are
niumerous; 80 that we can not minutely hera give the
history of Buddhism there, except an outline of the
follome' thirteen sects: —

. The San-ron-shii, or ¢Thre: Sa»tra sect’ (sze
chapter D). In 409 A. D, Kumaéaragiva finished his
translation of the Three Sastras.® His four princi-
pal disciples D3j-sho, ©0-)6, Do-yi anl S58-ei,
cenerally called Sho Jo Yiu Ei for brevity, expound-
ed these boozs. This sect was firmly established
by Kichi-zo of the Ka-jo monastery under the Zui
.(Sul) dynasty, 5389-618 A. D.

2. The Jo-jitsu-shii, or ¢Satya-siddhi-sastra-sect ’
(sez chapter 2). Kumaragiva translated the Jo-jitsn-
ron,”” which was extensively taught by the priests of
succeeding ages.

3. The Ne-han-shii, or ¢ Nirvana-sitra-szct.’” In
423 A. D.,, Dharmaraksha (Don-mu-sen) translated

“ Nos. 1179,1186,1188.  No. 1274.
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the Ne-han-gyo. E-:wan of the S0 (Sung) dynasty
(424-453 A. D.) divided the doctrines into five classes
with reference to their chronological order, and called
the doctrine of the Nirvana-sitra the fifth doctrine of
permanence.

4, The Ji-ron-shii, or ¢ Dasa-bhimika-sastra-sect.’
In 508 A. D., Bodhiruki translated the Jii-ji-ron,”
which was extensively taught by the priests of succeed-
Ing ages.

5. The Jo-do-shii, or * Pure Land sect’ (see chapter
9). Bodhiruki translated the Jo-do-ron or *Pure
Land Sastra,’ i. e. the Amitiyus-siitropadesa,” on
which Don-ran of the Gi dynasty (386-534 A. D.)
compiled a commentary. At the time of D®d-shaiu
and Zen-do (both lived about 600-650 A. D.), this
sect was firmly established.

6. The Zen-shii, or ¢ Dhyina sect’ (see chapter 10).
In 520 A. D,, the twenty-eichth partriarch Bodhidhar-
ma arrived 1in China, and transmitted the seal of
thought to E-ka. _It passed throgh S6-san, Dd-shin-
and Ko-nin successively. After Ko-nin, the sect
was divided 1nto five schools.

7. The Sho-ron-shti, or ¢ Mahayana-samparigraha-
sastra-sect.” In 563 A. D., Paramartha (Shin-dai)
translated the Sho-dai-)o-ron,” which was extensively

. taught by the priests of succeeding ages.
8. The Ten-dai-shii, or * Mount Ten-dal sect’ (see
3 No. 113- * No. 1194. ™ No. 1204. ** No. 1183,
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chapter 7). In 551 A. D., E-mon understood the
doctrine of Buddha through the Ho-ze-kyd, 1. e.
Saddharma-pundarika-stitra.” He was succeeded by
E-sh1 and Chi-ki. The latter. who 1s better
tnown by his pcsthumouvs title of Chi-sha Dai-shi
of Ten-dai (died 597 A. D.), caused this sect to
become firmly established.

9. The Ke-gon-shii, or * Avatamsaka-stitra-sect’

(see chapter 6). In 418 A. D, Buddhabhadra (Kazu-
cen) translated the Ke-gon-gyd * in sixty volumes.

Under the Chin dynasty, 557-589 A. D., To Jun
expounded 1t and was succeeded by Chi-gon. At the
time of Ho-z8 (Gen-ju Dai-shi, died 712 A. D.) this
sect was firmly established.

10. The Hossd-shi, or ¢ Dharma-lakshana sect’
(see chaptér 4). In 645 A. D., Gen-jo (Hiouen-thsang)
returned from India to China and translated many
Stitras and Sastras. He bad three thouzand disciples;
of whom Ki-ki (Ji-on Dai-shi) was the principal one,
and who made this sect flourish in China.

11. The Bi-don-shii, or ¢Abhidharma-sect’ (see
chapter 1). In 391 A. D., Gantama Samghadeva
translated the Hossh’o-bi-don, 1. e. Abhidharma-hs-
daya-sastra,” which was extensively taught by the
priests of succeeding ages. But the flourishing state
of this sect dates from the time of Gen-15 (about 650

A. D), when the Ku-sha or Abhidharma-cosa,™ the
2 No. 134. ® No. 87. * No. 1288. ® No. 1267 ;
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Ba-sha or Mahavibhisha ® and other Séastras were
translated into Chinese.

12. The Kai-ritsu-shii, or *Vinaya sect’ (se2 cha-
pter 3). In 410 A. D., Buddhayasas translated the
Shi-bun-ritsu, or ‘ Vinaya of four divisions,” i. e. the
Dliarmagupta-vinaya.” There were three great com-
mentators on this boo: under the To (T’ang) dy-
nasty, 618-907 A. D. Among them, Do-sen of the
Nan-zan or Mount Shiu-nan 1s consilered the or-
thodox teacher of this sect.

13. The Shin-gon-shii, or Mantra s3ci’ (see chap-
ter §). In 716 A. D., Subhakarasimha (Zen-mu-i)
arrived 1n China and greatly promulgated the hidden
doctrine. He was succeeded by Vagrabodhi (Kon-
go-chi) and Amoghavagra (Fu-ki).

The above thirtesn sects are those which existed
up to the time of the To (T’ang, 618-907 A. D.)
and 90 (Sung, 960-1280) dynasties. Since the ac-
cession of the Gen (Yuen)dynasty, 1280-13638 A. D,
there has bzen addel ons szct more, namely, the doc-
trine of Ri-my, or Lamaism, of Tibet. In 1873,
I went to Pecing, and ascended Mount Go dai (Wu-
tal) 1n the following year. Two years later I visited
Mount Ten-dai (Tien-tal), and als> went through
Sei-ko, Nanzing, Bu-sho and Kan-ko. Thus I exa-
mined the religions of the people of that vast coun-

\ try, and found out that there were three, viz., 1.
* No. 1263. " No. 1117. % M, Ogurusu.
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Confucianism (Ju), 2. Buddhism (Butsu), and 3.
Taoism (Do).

There are two great divisions of Buddhism in
China at present, namely, the Blue robe sect (Sei-i-
ha) and the Yellow robe sect (Ko-1-ha). The Em-
peror Tai-so (627-649 A. D.) gave one of his daugh-
ters called Bun-sei Ko-shu in marriage to Sampu
of To-ban or Tibet. Then the whole of Tibet be-
came a field for Buddhist labourers. Afterwards
Sampu frequented India and promulgated the doc-
trine of Buddha. I.amaism is a part of the hidden
doctrine, and 1ts followers in China form the Yellow
robe sect.

The Blue robe sect consists of the priests of the
old Chinese sects. They have established the names
of Shii or principle, Kvd or teaching, and Ritsu or
discipline. The Dhyana or contemplation 1is their
principle, the doctrines of the Ke-gon or Avatamsaka-
sitra and the Hoz e or Saddharma-pundarika-siitra,
etc. are their teachings, and the Vinaya of the Four
Divisions or the Dharmazupta-vinaya 1s their disci-
pline. Therefore. each monastery is possessed of
these three. The priests in the monasteries on Mount
Go-dal belong to the Sho-ryo-shii, 1. e. Ke-
con, but they also practise contemplation and
discipline. NSimilarly those on Mount Ten-dai belong
to the Chi-sha-sht, 1. e. Ten-dai, but they als>
practise contemplation and discipline. 'The Chinese
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Buddhists seem, therefore, to unite all different sects
50 as to maze one harmonious sect.
BUDDHISM IN JAPAN.

The twelve sects treated of in this boo< include the
principal Japanese Buddhist sects, though the number
of different schools might be increased, if we were to
count minutely the original and secondary divisions.
We shall now try to divide the twelve sects into
three periods, namely : —

1. The earliest period includes the first six sects.
In the thirteenth year of the reign of the Emperor
Kim-mei, 552 A. D., 1. e. fifteen hundred years after
Buddha, the ting of Kudara, one of the three ancient
divisions of Korea, presented to the Japanese Court
animage of Buddha and some sacred boozs. In 625
A. D., E-cwan came to Japan from Koma, another
division of Korea, and became the founder of the Jo-
jitsu and San-ron sects (chapter 2 and 5). At that
time, the Prince Imperial Sho-tozu (died 621 A. D.)
had already promulgated the doctrine of Buddha. In
653 A. D., Do-sho went to China and studied under
Gen-]0 and transmitted the doctrine of the Hossd sect
to Japan (chap. 4). In 658 A. D., Chi-tsii and Chi-
tatsu went to China and also became disciples of
Gen-j0 and transmitted the doctrines of the Hosso
and Ku-sha sects {(chaps. 1 and 4). In 703 A. D,
Chi-ho and Chi-ran went to China, and so did Gen-
boin 716 A. D. They all transmitted the doctrine of
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the Hosso sect. Thus there are four different dates
of this transmission. In 736 A. D., a Chinese priest
named Da-sen came to Japan and establislied the Ke-
gon sect (chap. 6). In 754 A. D., another Chinese
priest named Gan-jin arrived in Japan and became
the founder of the Ritsu sect (chap. 3). The above
may be called the ancient sects, being called the
six sects of the Nan-to or Southern Capital, i. e.
Nara, where they were established in the earliest
period. They are generally enumerated 1n the order
of Ku-sha, Jo-jitsu, Ritsu, Hossd, San-ron and Ke-
oon.

2. The mediseval sects are two, namely, the Ten-
dai (chap. 7) and the Shin-gon (chap. 8). These are
called the two sects of Kyo-to. In 804 A. D, RSai-
cho and Kiu-<cal went to China. Having returned to
Japan, the former established the Ten-dai sect on
Mount Hi-ei; and the latter founded the Shingon sect
on mount Kod-ya. In these sects there have been

many eminent priests.
3. The modern sects are the remaining four. Ih

1174 (or 1175) A. D, Gen-ki founded the Jo-do-shii
(chap. 9). In 1191 A. D., Ei-sai established the Zen-
shi (chap 10). In 1224 A. D., Shin-ran founded
the Shin-shi (chap. 11). In 1253 A. D., Nichi-ren

founded the Nichi-ren-shii (chap. 12).
It seems to me that as the ancient sects were

flourishing in the ancient period only, so were those
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A SHORT HISTORY OF
THE TWELVE JAPANESE
. BUDDHIST SECTS.

CHAPTER I.

The Ku-sha-shii, or Abhidharma-zosa-sastra-sect.
1. A history of the sect.

" The term Ku-sha is a transliteration of the San-
skrit word Kosa or ‘store,” in the title of tlie- prin-
cipal boo< of this sect or school, the Abhidharma-
kosa-sastra,”! or the * Booz of the treasury of meta-
physics.” It was composed by Vasubandhu (Se-shin),
who lived in India about nine centuries after Buddha.
The Sastra is divided into nine chapters, in which
the author refers not only to the principal boozs of
the Sarvastivadins, one of eighteen schools of the
Hinayana doctrine, but also mazes a selection of
different views of other schools. The composition is
so excellent that 1t 1s sald to have been praised in
India as an ¢ Intelligence-mazing Sastra’ (So-mel-
ron).
1 No. 1267 in the Min-z0-mozun-ro<u, or Catalogue
of the Chinese Trauns!ation of the Buddhist Tripifaza,
by Bunyiu Nanjio, Oxfoid, 1883. Similar numbers
hereafter refcr to those 1n the same Catalogue.
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Although the names of eighteen schools of the
Hinayana are mentioned in the sacred boozs, yet the
doctrines of two of them only are handed down to us
at present as subjects of study. These two schools
are the Sautrantikas (Kyo-bu) and the Sagvastivadins
(U-bu). The former is somewhat approximated to by
the jo-jitsu-shii, and the latter is represented by the
Ku-sha-shi. The character of the Abhidharma-
zosa-sastra 1s, however, vely impartial, including the
best of all the doctrinal views of the other schools.
The doctrine of this Sastra 1s free from inclination
to either the peculiar views of the NSarvastivadins or
those of the Sautrantikas.

The WSarvastivadins have many boozs which be-
long to the Abhidharma-pitaza (Ron-zd), the last
division of the Tripitaca, or the three collections of
the sacred boots. Among them there are one chief
and six secondary worzs in the following order : —

1. Gaana-prasthana-sastra (Hot-chi-ron),> by
Katyayana. This is the chief booz, and the follow-
ing six wor<s are called the Shatpada or the ‘six feet’
of the-chief boox.

2. Dharma-skandha-pada (Ho-un-sozu-ron),’ Dby
Mahamaudgalyayana.

3. Samgiti-parydya-sistra (Shii-i-mon-soz u-ron',*
by Sériputra. .

4. Vignana-ctaya-pada (Shici-shin-sozu-ron),” by

2 No. 1275. ¢ No. 1296. * No. 1276.




KU-SHA-SHTU. 3

Devasarman. |
5. Pragnapti-pads (Shi-setsu-sozu-ron),’ by Ma-
himaudgalyayana. -
6. Prakarana-pada (Hon-rui-sozu-ron),’ by Vasu-
mitra.

7. Dhatu-kaya-pada (Kai-shin-sozu-ron),® by the
samo as before.

Besides these, there 1s a wor< entitled Maha-vibha-
shi-sastra (Da1l-bi-ba-sha-ron),® which was compiled
by five hundred Arhats, and 1s a commentary on
Katydyana’s Gaana-prasthiana-sastra. |

In 563 A. D. an Indian named Paramartha (Shin-
dai) translated Vasubandhu’s Sastra into Chinese
(A-bi-datsu-ma-ku-sha-shazu-ron),’® Afterwards, in
654 A. D. under the To ([’ang) dynasty, Gen-jo
(<nown as Hiouen-thsang in Europe), made another
and better translation (A-bi-datsu-ma-ku-sha-ron).!t
His disciples Fu-ko and Ho-ho each compiled a com-—
mentary on the Séstra. Besides them, Jin-dai and
En-k1 also compiled a commentary.

In 653 A. D., two Japanese priests, Chi-tsi and
Chi-tatsu, went to China, became disciples of Gen-jo,
and brought his new translation of the Kosa or IKXu-
sha over to Japan. Thus this Sastra was first <nown
in the Empire. Though they did i1n fact never form
an independent sect, being themselves members of

> No. 1281. ® No. 1317. 7 No. 1277. ® No. 1282.
> No. 1263.  No. 1269. ' No. 12067.
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the Hosso sect, the doctrine taught in the Sastra has
always been studied by the learners of all the Bud-
dhist s2cts in Japan till the present day.
IL. The doctrine of the sect.
In the Abhidharma-<osa-sastra, there are many
technical terms, such as the five Standhas (Un) or
‘ collections,” the twelve Ayatanas (sho) or ¢ places,
the eighteen Dhatus (Kai) or ¢elements,” and the
seventy-five Dharmas (HO0) or ¢things.” All these
terms are used for explaining things, both Samskrita
(U-1) or *compounded,’” and Asamskreta (Mu-1) or ‘im-
material.” There are also th2 terms of the four
Satyas (Tai) or *truths,” and the twelve Pratitya-
- samutpadas (En-g1) or ¢chains of causation,” and so
forth.
Now, let us see what the sev enty-five Dharmas
are, and how they are grouped tove*her
1. Samskrista-dharmas (U-1-ho) or ‘compounded
thinegs.” These are the first seventy-two, the remain-
ing three being Asamsksita (Mu-i) or ¢ immaterial.’
The 72 compounded things aie groupel under the
following four heads.
(1) Rapas {(Shiki) or *forms,” eleven in number,
ViZ |
1. Kakshus (Gen) or the ¢eye,” that sees ;
2. Srotra (N1) or the ¢ ear,” that hears ;
- 3. Ghrana (Bi1) or the ‘ nose,” that smells ;
4, Gihva (Zetsu)or the ‘tongue,’ that tastes; and
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5. Kaya (Shin) or the ¢body,” that touches
objects.

These five are the Indriyas (Koa) or ¢organs of
sense,” which have an eminent and vigorous actions
6. Rapa (Shizi) or ¢ form,’
’7. Sabda (Shd) or ¢ sound,’
S. Gandha (K@d) or ¢ smell,
9. Rasa {Mi) or ¢ taste,” and
10. Sparsa (Sozu) or * touch.’ ~
These five are called the Vishayas (Kyd) or
‘objects of sense,” on which the orgauns of sense act.
11. Avigitapti-ripa (Mu-hyo-shici) or *un-
apparent form.” This is a peculiar one:
Though it 1s in reality formless, yet it 1is
called form ; because its character has some
reference. to speech and deed, but not to
thought. When an action either good or bad
1s apparent, sornething will follow 1t within
the actor, wh'ch 1s nevertheless quite unap-
parent. Hence this olyect 1s made distinct.
(2) Kitta {Shin)or ¢ mind,” also cilled Manas (I) or
‘thoucht’ and Vigizana (Shici) or ¢ tnowledge.” The
Manas 1s explained by comparison to tne pith of a
tree, which unites all tho branches, leaves, flowers
and fruits in one body. If it foilows the five organs
of sense and thought, it is uccounted to be of six
cinds.  Dut the Kitta itself 1s only one, so that it
canuot appear in two or moie different places at onc
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and the syme moment. Therefore the Abhidharma-
cosa-sastra speazs of the subject as ounly one, yet
with the names of six different inds of Vignana
- (Shixi) or ¢ cnowledge,” namiely ;

1. Kakshur-vigiana (Gen-shici)or *eye tnow-
ledge,’

2. Srotra-vigiiana {Ni-shici} or ‘ear tnowledge,’

3. Ghrana-vigiiana (Bi-shiki)} or *nose :now-
ledge,’

4, Giihva-viginana (Zetsu-shici) or ¢ tongue
knowledge,’ |

0. Kaya-vigitdna (Shin-shizi) or ¢body now-
ledge,” and |

6. Mano-vignana (I-shizi), or ‘mind tnowledge,’
It 1s also called the Mano-riaga (Shinnd) or *mind-
cing, because it thinzs of every object which appears
before 1t, just as a monarch has the supreme control
of every <ind of affairs, though the mind or thought
itself 1s also after all one of the severty-five Dharmas
without Atman or self.
(3) Kaitta—dharmas (Shin-jo-u-ha) or * mental
qualities.” There are forty-six different qualities,:
which are again grouped under six heads.
- (a) Maha-bhimika-dharmas (Dai-ji-hd) or ¢qual-
ities of great ground.” These are ten in number,
which always accompany the * mind ’ or ¢ thought.’

1. Vedana (Ju) or ¢ perception,’

2. Samgiia (S9) or ‘ name,’
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are six in number, which always accompany th?
mind when it 1s not pure.

1. Moha (Mu-my®) or ¢ ignorance,’

2. Pramada (Hg-1tsn) or ¢ carelessness,’

3. Kansidya {Ke-dai) or * indolence,’

4. Asraddhya (Fu-shin) or ¢ unbelief,’

5. dtyana (Kon-jin) or ¢ idleness,” and

6. Auddhatya (Jo-ko) or ¢ arrogance.’

(d) Alkusala-mahabhiimika-dharmas (Dai-fu-zen-
ji-ho) or. ¢ qualities of qreat ground of badness.’
These are two in number, which always accompany
the mind when 1t is not good.

1. Ahrikata (Mu-zan) or ‘absence of shame,” and
2. Anapatrapa (Mu-gi) or “absence of bash-
fulness.’ _

(e) Upaklesa-bhtmika-dharmas (Sho-bon-nd-ji-ho)
or ‘qualities of ground of secondary passions.’
These are ten 1n nuniber, which do not accompany
the mind altogether at one and the same moment
lize ignorance, etc., but only oune after another; so
that they are called * secondary passions.’

1. Krodha (Fun) or *anger,

2. Mraksha (Fuzu) or ¢ hypocrisy,’
3. Matsarya (Ken) or selﬁshnebs,
4. Irshya (Shitsu) or ‘envy,

5. Pradasa (NO) or f vexation,’
6. Vihimsa (Gai) or ¢ hurting,
- 7. Upanaha {Kon) or ¢ enmity,’
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&. Maya (Ten) or ¢deceit,’
9. Sathya (O) or “dishonesty,” and,
10. Mada (Ky®o) or ¢ vanity.’
(f) Aniyata-bhGmika-dharmas (Fu-j0-ji-ho) or
‘qualities of uncertain ground.” These are e'ght In
number, which accompany the mind at any timec.

1. Vitarka (Jin) or ¢ reflection,’

2. Vikara (Shi) or ‘investigation,’

3. Kaukritya (Aku-sa) or *repentance,’

4, Middha (Sui-men) or ‘somnolence,’

5. Réaga (Ton) or ¢ greediness,’

6. Pratigha (Shin) or ‘anger,’

7. MéAna (Man) or ¢pride, and

8. Vikikitsa (Gi) or ¢ doubt.
The above forty-six are mental .qualities (Shin-jo).

(4) Kitta-viprayukta-samskéaras (Shin-fu-s6-6-bd)

or ‘conceptions separated from the mind.” There
are fourteen 1n all.

1. Prapti (Tocu) or “altainment,’

2. Aprapti (Hi-tocn) or ‘non-attainment,’

3. Sabhagatda (Dd-bun) or ‘commonness,’ 1. e.

~ that which mazes living beings equal ;

4. Asamgiiika (Mu-so-kwa) or ‘namelessness,’ i. e.
the state of one who i1s born in the Asam-
giika heaven, where his mind and mental
faculties are in rest during a hundred great
calpas or periods ;

O. Asamgini-samapatti (Mu-s6-)0) or ‘attaininent
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of namelessness’ by the venerable men,

6. Nirodha-samépatti (Metsu-jin-j5) or ‘attain-
ment of destruction’ by the heretics,

7. Givita (My®o-kon) or *life,’

8. Gati (Sho) or * birth,’

9. Sthiti (Ju) or ‘exisetnce,’

10. Gara (I) or “decay,’

11. Anityata (Metsu)or ‘non-eternity, 1. e. deat a
The above four (3-11) are called the four forms of
the compounded things (Shi-u-i-so).

12. Nama-<aya (Myo-shin) or ¢ name,’

13. Pada-<4aya (Ku-shin) or ¢word,” and

14. Vyaiigana-<ava (Mon-shin) or ¢ letter.’

Thus there are seventy-two compounded things, all of
which belong to the five Scandhas or collections.
The following three complete number of the seventy-
five Dharmas explained in the Abhidharma-zosh-
sastra. They are not included in the five collec-
tiong, being 1mmaterial in their nature.
II. Asamskreta-dharmas (Mu-i-ho) or ¢immaterial
things.’
1. Pratisamkhya-nirodha (Chatu-metsu) or
* conscious cessafion of existence.’
2. Apratisamkhya-nirodha (Hi-chazu-metsu) or
‘unconscious cessation of existence.’
3. Atasa (Ko-ku) or ¢space.’
The above seventy-five Dharmas are, as we have
seen, divided into two classes, compounded things
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and immaterial things. The former include all
things that proceed from a cause. This cause is
Karma, to which every existing thing i1s due, Space
(Akasa) and Nirvana (Nirodha) alone excepted.
Again, of the three immaterial things, the last two
are not snbjects to be understood by the wisdom not
free from frailty. Therefore the ¢ conscious cessation
of existence’ is considered as the goal of all the eftort
by him who longs for deliverance from misery

According to the doctrine of the Abhidharma-<osa-
sastra, there 1s a division into three Yanas or vehicleS
of the Sriavakas (Sho-mon), Pratyekabuddhas {En-
cazu) and Bodhisattvas (Bo-satsuj, which hclp to
destroy doubt and mace the truth understood. The
Sravakas meditate on the cause 