


A

SHO R T HI S TO R Y

O F THE

TWELVEJAPANESEBUDDHISTSECTS.

RANSLATED FROM THE ORIG INAL JAPANESE

BUNYIU NANJIO
,
M . A . OXON;

MEMBER OF THE ROYAL ASIAT IC SOCIETY ,
LONDON ;

LECTURER ON THE SANSKRIT LANG UAG E
IN THE IMPERIAL UNIVERSITY

,
TOKYO.

TOK YO

BUKKYO—SHO—EI-YAKU-SHUPPAN—SHA .

MEIJ I 1OTHYEAR .





CONTENTS.

P reface

f
Introductlon

Chapt er I , the Ku-sha-shfi

Chapter II, the JG-j itsu-sha

Chapter III , the Ris-shfi

Chaptor IV , the Hoss
'

O-shfi

Chapter V
,
the San-ron-Shfi

Chap ter VI, the K8 gon
-shfi

Chap ter VII, the Ten-dai-sha

Chap ter VIII, the Shin-gon-sha

Chapter IX , the J6
-do-Sha

Chap ter X , the Zen-shfi

Chap ter XI
,
the Shin-shfi

Chapter XII, the N ichi-ren-shfi

Sans k r i t-Chinese Index

4 80 0 53 ;





PREFACE.

The a im of the following wor k is defined by its
t i tle; it is a short history , no t of Buddhism in general,
b ut of the twelve Japanese Buddhist sects . It is a

translat ion of a Japanese Ms ,
which consist s of an

introduct ion and twelve chapters written separately
by n ine l iving Japanese priests w ithin the last seven

months . When I wa s requested by Mr. S. Sano to
underta k e this wor k in May l ast, the Ms. was no t yet

complete . A s my t ransl at ion wa s going on, the

wri ters , gradually sent me their respec tive Ms . from

various parts of the count ry , say ing that they wrote

in a grea t hurry . Thei r style of compos i t ion is not

always the same , and this ha s given me a special

difficulty to render thei r words exactly into the

English language, wi th which I am not a t all very
well acquain ted . Moreover the subject itself is

of course a very hard one though I have already

Spent many yea rs in study ing it . Whenever the
original text is too compl icated , I have been obl iged
t o ma k e it short , or to leave certain port i ons untrans
lated .

The follow ing are the names of the wr iters of the

text , and some o ther matters

The introduct ion and the fifth , sixth and eighth

chapters on the sec ts of San-ron, Ke-gon and Shin

gon were wri tten by my friend the Rev . Kc-cho
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Ogurusu of the Shin-shu. The first chapter on the

Ku-sha-shuwa s writ ten by the Rev . Shu—z an Emura

of the Shin~
shu . Ano ther a nd longer text on the

same sect was wri t ten by the Rev . Kyoku
-
ga Sai k i

of the Shin-gon-shfi, b ut it was too l ate to be used

for this t ranslat ion . The second and third chapters

on the sects of Jo j itsu and R it su a re the product ions

of the Rev . She-hen Ueda of the Shin-gon—shu.

The writer of the fourth chapter on theHosso-shu is
the R ev . Da i-ryo

'

Ta k ash i of the Shin-gon-shu, and

that of the seventh chapter of the Ten-da i-shu is the

Rev . Kyo
-kwan Uemura of that sect . Another

t ex t on the San-ron-shu was wri tten by the Rev .

Se-ken Ueno of the Shin-gon-shu; and that on the

Xc-gon
—shfi, by the R ev . Jitsu-b en Ka zuyama of

the Ji-shu. But these were also too l ate to b e used

for this wor k . The Revs. Gy
‘

o
-k ai Fu k uda, Ken-kc

“

)

Tsuj i, Ren
-
j o A k amatsu and Zelj un Kobayashi have

each wr it ten a chapter on their own sect . Their

subj ec ts are the Jo-do-shfi (the 9 th chapter), the Zen

shfi (10th), the Shin-shu (1 1 th) and the N ichi-ren

sh i
'

i (12th) respectively .

The tex t is full of proper names and techn ical

t erms, which I have most ly restored to their Sans k rit

forms
,
adding the Japanese sound of the Chinese

t ranslat i on or t ransli terat ion, and z
‘lso giving an

English translat i on .

For the orthography of the Sans k ri t names and
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terms, Professor Max Mul ler
’

s m issionary alphabet
ha s been adop ted , a s it avoids the use of d iacrit ical

mar k s . It has this peculiarity that i talic 7c and 9
are emplyed t o represent oh and j as usually pronounc~

ed in Engl ish . This is because these palatal sounds

are derived from gut turals.

For the orthography of the Japanese sound of the

Chinese and Japanese names and terms
, the alphabet

of the Ro-ma
-ji

—kwai or ‘R oman Letter Society
has been adopted .

I gre atly regre t that the scale of the present wor k

has hindered me from giv ing in detail the authorit ies
for every stat ement . In the original text , the autho
rit ies are no t given, and I have also had no t ime to
loo k through even the principal boo k s of the tweleve

sects, during the progress of this wor k
,
a s my t ime

has been much occupied by professi onal dut ies .

Nevertheless I hav e '

done my best , though the wor k

be very imperfec t indeed .

I have now only most sincerely to than k Dr. W .

S . Bigelow for his k indness in correct ing some parts

of this t ransla tion
,
and Professor Chamberlain for

simi la r assistance w i th regard t o certain others.

Bunyiu Nanj io .

A sakusa , Tok yo, Japan
6th December, 19 th year of Meij i



VIII

INTRODUCTION.

Those whose m inds are confused are cal led the

ignorant . Those whose m inds are enlightened are

called Buddhas.

Among the confused
,
there are insects whether

fly ing qu i c k ly or mov ing slowly
,
such a s wa sli s and

caterpillars . There are an imals of the scaly tri bes,
and those covered wi th shells or crusts . There are

an imal t ribes which are either ha iry or na k ed .

Some are one-horned, and others two-horned . Some

are two—footed
,

and o thers many—foo ted . Some

have wings with which they fly, and o thers have
t alons with which they Sei ze their prey . There are

large an imals called whales ; the ferocious are t igers

and wolves ; the po isonous are v ipers and water

bugs ; and the cunn ing are foxes and badgers .

There are horned owls whi ch eat thei r mothers .

There are some an imals called owl-cats which ea t

their fa thers . Thus there a re several differen t k inds

of an imals, of which the Weeker are always inj ured

by the st ronger . Such is the state of the beings
who have entered into the nature of animals

(Tiryag—yoni-gata , or Chiku—sho-do, or Do—sho
shu).

There are Pre tas (G a-ki) or
‘depa r tel spiri ts ,

’

whose bellies are a s large a s a hill7 while thei r

mouths are a s small a s the eye of a needle ; so that
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they can neither eat nor drin k . There are Pretas,
for whom water is always changed into fire, a s soon

as they desire to drin k ; so that they can never sat isfy
their thirst . There a re Pretas, who ea t nothing b ut

excrements and mat ter. There are Pretas
, whose

bodies are pierced by their own hairs
,
the po ints of

which are a s sharp as swords. A gain there are Pretas
,

who ea t their own children . Such is the stat e of

the Pretas. This stat e is not seen by hum an eyes;
but among man k ind there is often seen something
li k e the above .

The eight hot hells are the states of blaz ing fire
,

and the eight cold hel ls are those of freezing water .

The former eight are cal led Samgiva (To—kwa tsu),
Kalasfi tra (Ko ku-j o), Samghata (Shu Raurava

(Kyo
-kwan), Maha-raurava (Dai—kyo-kwan), Tapana

(She—netsu), Pra tapana (Dai-sh
’

o
-netsu), and A v iki

(Mu-ken). The latter eight are called A rbuda (A

bu-da), Nirarbuda (Ni
-ra

-bu-ela), Atata (A
-
se-ta }, Apa

pa (Ko-ko-b a),Hahadhara (Ko
-ko-ba).U tpala (U

-ha

ra), Padma (Ha-do-ma l
,
and Maha-padma (Ma

-ka

ha-do-ma). No words can sufficiently express the

several kinds of sufferings in these hel ls . Such are

the states of the beings in these hells (Narakas).
Both the blaz ing fire and freez ing water are not

made by any o ther being, but by their own thought

alone .

Not only the beings who have entered into the
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nature of the above three states of the lower animals,
departed Spirits, and those in the various hells

,
are

confused or perplexed ; but also the Devas or heaven ly

beings, Nagas or serpents, and the other eight c lasses

of beings (Ten-ryu-hachi
—bu) are the same . They are

called Mahoraga s great serpents K innaras (lit .

what sort of men G arudas
,
Rahu the seizer

A suras
,
G andharvas

,
Ra k shasas, Yakshas, Nagas (

‘
ser

pents Visvakarman all-doer Surya the sun

Soma the moon Mariki
,
Mahesvara

,
S a kra Deva

nam Indra the k ing of gods nam ed S a k ra Maha

brahman
,
beings of the four Dhyana-gokaras (Shi

zen-teni, and the four A rupas (Shi-mu-shi k i). Though
their pains and pleasures are som ewhat different from

each other
,
being themselves either holy or ignorant ;

yet they all belong to the three worlds of desire, form ,

and formlessness
,
and are not free from confusion .

Among the beings of the three worlds
,
men are

more thoughtful than all others. Thin k ing is their

m ental facul ty. Being though tful , they are confused .

Being thoughtful
,
they are enlightened

,
Being thought

ful
, they becom e rich and noble . Being thought

ful, they become poor and mean. Being thoughtful ,
they k eep peace. Being thoughtful, they begin

to fight . Being thoughtful
,
they plan to strengthen

themselves. Being thoughtful
,
they fear to be wea k

ened by others. Thus
,
whether their thin k ing be

s k i lful or not
,
some people are flourish ing, while others
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are put to shame.

There are wise princes and clever m in isters . There

are rebellions m inisters and villainous sons. Some

people are appointed to high office , given large salaries

and intrusted with the power of governm ent . Some

peopl e are always pic k ing up things which a re rej ected

or useless. Som e dwell in splendid houses and halls,
and ea t excel l ent food a t every meal . Some live in

the dilapidated houses, wear torn clothes, and suffer

hunger. Some are in fear of assasins; and o thers in

dread of epidem ic disease . Som e are in drea d Of

inundat ion and conflagra tion; and others are afraid of

theives and robbers . Some are drowned in the water
,

and others are hanged by the nec k . There are people

either deaf, dumb , or bl ind . Thus greatly do they

differ in happiness and unhappiness; som e being

joyfu l
,

and others sorrowful . This difference de

pends only ou the goodness a nd badness of their
think ing; and they are the effects of the causes of

the former existence .

In short , all those who are only careful for the

present l ife and can not see into the future
,
are cal led

the confused
,
whether they be wise or ignorant

,
r ich

or poor. It is qu ite imposs ible for human power to
cause every man in the world to become rich and

nobl e
,
w ise and heal thy

,
and long-l ived . NO religion

except the doctrine Of Buddha can place all beings in
the true state of permanence

, j oy, self and puri ty
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(JO-ra ku-ga-jo, i . e . the four virtues Of N irvana). This
Buddhism does out of compassion

,
being it self inde

pendent Qf all the t roubles of the three worlds .

Buddha S a k yamun i appeared in the world to

perform the m ost important thing
,
nam ely, to ca use

beings to becom e enlight ened . There are many

different account s given of his life . We shall give

here an outline Of one of these account s .

LIFE OF BUDDHA .

Buddha wa s born in the k ingdom of Kapi la-vastu

(Ka—b i-ra-e) in C entral India, on the eighth day of

the fourth month of the twenty fourth year Of the

re ign of the k ing Sho o f the Shu (Chow) dynasty in
China

,
1027 B . C . A t the mom ent Of his birth, he

said ‘I alone
,
of all beings in heaven above and under

the heavens
,
am worthy of honour. ’ His father

was the Maha-raga or great k ing S uddhodana (JO

b on DaLO), and his mother wa s the Devi or queen

Maya (Maya Eu-nin).

A t the age of seven he wa s thoroughly acquaint ed

wi th ast ronomy
,
geography

,
arithm et i c and m ilitary

science . A t t en he surpassed other princes in shoot

ing through seven iron target s . A t fifteen he was

formally recogn ised a s heir q apparent . A t sevent een

he was married to Yasodhara (Ya-shu
-da-ra). A t

eighteen he began to thin k Of l eaving hom e , because

he perce ived how exist ence wa s t raversed by the
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pains of birth
,
Old age

,
disease and death . On the

seventh day of the second month of his n ineteenth

year
,
he entered the forest in Order to study the

perfect way.

On the seventh day Of the second month of his

thirt ieth yea r
,
he awo k e to perfect knowledge

,
while

sit ting under the Bodhi t ree . Buddha had thr ee

bodies , v i z . , 1 . Dharma-k aya (Hosshinl or the law

body
,

’

which is colourless and formless; 2 . Sambhoga

k aya (HO-shin) or the compensat ion-body,
’ by which

Buddha appears before the Bodhisat tvas of the Dasa

bhum is (Ju
—j i) or ten stages; and 3 . Nirmana-k aya

(O-j in, or Ke
-
sh in) or the

‘ t ransformed body
,’by

wh ich he appears before the Pra tyekab uddhas, S ia

va k as
,
Devas and men . This is the reason Why

Buddha S a k yamuni wa s seen d ifferently by the

hearers of the Mahayana and Hinayana doctrine
during his Whole l ife .

After his enl ightenment, Buddha sa t for seven

day s absorbed in meditat ion, and fel t the pleasure

of the Law .

In - the second wee k , he preached the Buddhava

tamsaka-mahava ipulya
-sut ra (Ke:gon-gyo)

1 in n ine

assemblies hel d a t seven d ifferen t places . This is

call ed the first period of Ke
-
gon by Ten-d ai Dai

sh i

On the thirt ie th day of the second month (i . e . the
1 NOS .
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4 th wee k ) Buddha converted the Nagaraya or

Sna k e k ing Makilinda (M on-r in Ryfi
-O). On the

seventh day of the third month
,
he converted Deva

pal a Dai-i-ha-ri). On the-following day , he Went

to Varanasi
,
where Kaundinya and others were con

verted . A t the age Of thirty-one, he converted the
Sreshthin or wealthy merchant Ya sa s (Ya-sha Cho

j a). Then he Went to the k ingdom of Magadha and

converted Uruv ilva-k asyapa and o thers. Then
,

gomg to Ragagr z
’

ha , he converted K ing Bimbi sara

and his retainers . In the same year, the S reshthin

Kalya Ka-ryo ChO
-j a) presented to Buddha the

monastery Of Venuvana s (Chiku
-r in-sho-j a) o r the

‘ bamboo grove .’ A t the age of thir ty-two , he con

verted Nagas (Ryii)Or sna k es and Yakshas K i)or

demons
,
at mount G aj asirsha (ZO

-dzu) or the
‘ele

phant
’

s head .

’

A t thir ty-three
,
S ar iputra and Ma

hamaudgalyayana became his disc iples. A t this

t ime the d isc iples who attained to Arhatship num

bered twelve hundred and fifty. In the same year
,

Mahakasyap became a disciple Of Buddha. He pre
sented to Buddha a robe valued a t one hundred

thousand taels. A t thirty-four
,
Buddha wa s in

Va isali and established the rules Of morality . A fter

thi s year, he constant ly added to the number of these

rules. A t thirty-five
,
the S reshthin Suda t ta (Shu

da tsu Ch
’

o-j a) Of S rava st i together w i th the Prince

G eta
,
presented to Buddha the G eta-Vana A natha
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pindada
-arama (G i—j u G ikko—do k u-on) or G eta

’

s

grove and A nathap indada
’

s garden k nown as the C i

ou
-
sho-j a . In th is yea r, Buddha went bac k toKapila

vastu , when his father King S uddhodana sent his

retainers and subject people to meet him a t a
‘

dis

tance of forty m iles. The k ing also select ed five

hundred rich men to wait upon Buddha, so that he
wa s as splendid as a phoenix fly ing towards Mount
Sumeru . A t thirty-six , Buddha preached the Pra

tyutpanna
-b uddha sammukhava sthita—satra (Han

j u G odhanya (Ku
-
ya
-ni). A t thirty-seven

,

Ananda became his d isciple
,
when he was eight

years old. In this year, Buddha converted

a younger brother Of Kinnara—raga Druma (Jun

Shin—da—ra—O) on Mount Ryu. A t thirty-eight
,

Rahula became his disciple
,
when he wa s n ine years

old . A t thirty-nine, Buddha wen t t o Magadha and

converted K ing Pushya Ho k k a—sha-O). In this

year, a ‘ vot ive alta r ’

(Ka i-dan) was erected on the

south-east Of the C i-on . A t forty , Buddha preached

t o Maitreya (Mi
-ro k u) the A bhinishkramana-sutra

(Hon-gi-kyo).
3 A t forty-one, he re turned to Kapila

vastu a second t ime and preached the Buddha

dhyana-samadhi-sagara-sutra (Kwan-b
’

utsu-san-mai

kyo),
4
to his father the k ing . In this year, his aunt

Mahapragapat i left home and became a Bhikshuni .

During the above twelve years, Buddha spo k e for the
2 No. 7 3 .

3 NO. 5 09 .

4
NO. 4 3 0.
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most part the Hinayana doct rine . This is called
the second period of Ro k u-on (Mr z

’

ga
-dava or ‘deer

par k ’

) or A
-
gon (Agama) by Ten

~da i Dai-shi.

A t the age of forty two, Buddha preached the

Vimala—kir tti—n irdesa—sutra (Yui—ma- k itsu—kyo)
’
in

the city of Va isali . A t forty-three, he preached the

V iseshakinta-b rahma ~

pariprikkha
-Sf1tra (Shi-ya k u

b on-den-sho-mon-gyo).
6 A t forty-four

,
he preached

the Lankavatara—sat ra (lit yt
’

) -ga on mount

Lank a in the Southern sea . In this year he also

spo k e theSuvarna-prab hasa
-
satra (Kon-kO-myo-ky

and the S r imala—devi-simhanada-sfitra (She—man

gyo).
9 From the age of forty-five to fortv-n ine, Bud~

dha preached the Mahav a ipulya
—maha-samnipata

satra (Dai—ho-do—dai—shikkyO)
1°
to Buddhas and

Bodhisattvas assembled from ten different regions ,
by a great stai r—case made b etween the world

of des ire and that of form . He also preached to

Ananda the S firam gama-samadhi-satra (Shu-ryo

gon
—gyo).

n The above e ight years are called the

third per iod Of Ho-do (Vaipulya) by Ten-dai Dai
shi.

During the next twenty-two years from the age of

fifty to seventv-one, Buddha preached the Pragfia

param ita-sutra In s ix teen assemblies (Jfi
—ro k u—e)held

5
Nos .

6 Nos . 189 190 7 Nos . 17 5
,

8 N 08.

9
No. 5 9 .

10 N O. 61.

NO. 3 99 .
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one to seventy-nine, Buddha preached for the mos t
part the S addharma—punda rika-Satra (Ho
He also preached the Amitayur-dhyana-satra (Kwan
mu—ryo

-j u
-kyo)

14 to Queen Va idehi in the ci ty Of Ra

gagr z
’

ha . A t the age of sevent y-five, his father the

k ing deid . A t seventy-e igh t
,
he Spo k e the Saman

tabhadra—bodhisat tva karya—dharma-Sutra (Eu-gen

b o-sa tsu-gyo-b O
-ky6)

1" in the ci ty OfVa isali. A t the

age of seventy-n ine, that wa s the fifty
-first or fifty

third year of K ing Bo k u Of the Shu (Chow) dynasty

in China , 949 B . C ., Buddha ascended to the Travas

t rimsa heaven (TO
-r i-ten) and preached t o his mother

Queen Maya .

16 Com ing down from it , he preached

the N irvana-Sana (Ne-han
-
gyo)

1 7
and the Sukhava t

iVyfiha (A
-m i d a etc . A t m idnight on the fifte

enth day of the second month
,
he entered Pa rinir

vana, lying down in an avenue of S ala t rees near the

c ity of Kushi . A ll the Devas and all man k ind mour

ned the depa rtu re of their G reat Teacher . Thi s is

cal led the fifth period of Ho k k e and Ne-han by

Ten-pai Dai-shi .

Thus we have arranged Buddha’s preach ings in a

chronological order . But this is not a t all complete.

F or the t rue state Of Buddha is no t perfectly under

stood by the Bodhisattvas, Pratyekabuddha s, S rava

kas
,
Devas and men. The appearance Of Buddha in

13 Nos . 1 3 4. 1 3 8. 13 9 .

14 N O. 198.

1 5 NO. 3 9 4.

I“No. NOS . 11 3
,
114.

18NO. 200 .
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the world is free from any Ordinary form and speech .

Therefore he can put countlessKalpa s in one thought ,
and ma k e his transformed body appear a t several

d ifferent places a t the same t ime
,
just a s the K inta

mani (NyO-i-hO-shu) or fabulous gem yields its pos

sessor al l des i res, and the sun and moon are reflected

in the wa ter of r ivers, lakes and wells a t one and the

same t ime . In short
,
Buddha leads those who are

not yet enl ightened, teaching them the doct rine

wh ich he ha s perfect ly understood . The d isposit ions
of b e ings a re v arious

,
so that the teachings for them

a re also divided into severa l manners . A ccordingly

there a re different classes of doctrines, greater and

lesser
,
part ial and complete

,
temporary and true

,

apparent and hidden . Though there are numerous

doctrine
, yet the Object is only One, that is, to per

ceive the truth . If they are confused , all beings on
the three worlds are ignorant . If enl ightened

,
the

ten d ifferent worlds are full of nothing but Buddhas.

BUDDHISM IN INDIA .

There were two schools in India after Buddha’s

entry into N i rvana , namely , 1 . the Sthaviras (JO
~
za

b u), and 2 . the Mahasamghika s (Dai-shu-bu). In

the former there were five succeeding teachers, whose

names are Kasyapa , Ananda , Madyhantika , S anava

sa and Upagup ta . They a re equally revered a s

patria rchs by the followers of the Hinayana and

Mahayana school s. In the Ten-da isect , twenty
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three patriarchs are enumerated , w ith Kas

yapa a s the first . Kasyapa is also the first o f

the twenty-eigh t patriarchs of the Zen sect . A t the

a ssembly in which Buddha preached the N i rvana

satra (Ne
-han-gyo), Kasyapa was intrusted w i th the

transm ission of the teaching of Buddha
’

s whole l ife .

When the Mahab rahma-raga-par iprikkka
~sfitra (Dai

b onnO-mon-but su—k etsu—gi—ky o) was spo k en, the

Secret of the eye of right Law (see chapter 10)wa s

a lso intrusted to Kasyapa .

For a hundred years after Buddha , while the five

teachers succeed each other a s pat r iarchs, the two

schools were harmon ious . After that, they began to

quarrel . Two centuries after Buddha
,
the Mahasam

ghikas were d iv ided into n ine schools. A century

later, the S thaviras were a lso div ided into eleven

schools. These are called the twenty schools of

theHinayana. Of these
,
the Sarvast ivada school was

the most flourishing. It depended upon one cheif

S astra and on its so-called ‘
six feet .

’ The lat ter

are : 1 . Sariputra
’

s Samgiti
-
pa ryaya

-
pada(Shfi-i

mon-so ku-ron),
1 9 2 . Mahamaudgalyayana

’

s Dharma

skandhapada (Ho-un-so ku-ron),
20 3 . Katyayana

’

s (or

Mahamaudgalyayana
’

s) Pragr
‘

iapti
-pada (Shi-setsu

soku 4 . Deva sarman
’

s V igr
’

iana- k aya-pada

(Shi k i-shin-soku 5 . Va sumitra
’

s Praka rana
19 No. 127 6.

2° NO. 1 3 9 6.

91 N O. 1 3 17 .

22 NO.

1 381.
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pada (Hon—rui -so k u—ron),
23

and 6 . Dhatu- k aya

pada (Kai-shin-so ku-ron).
24 These Six sastras are

call ed the ‘
six feet

,

’

of which the first three were

composed during Buddha’s l ife-t ime ; the fourth

was produced a century , and the l ast two, three

centuries after Buddha . The chief S ast ra is Katya

yana’s G itana-prasthana-sastra (Hot-ch i-ron), 2
5
which

also dated from three centur ies after Buddha . A

century later, five hundred Arhat s who were disci

ples of Katyayana , compiled the Mali a-v ibhasha

sastra (Daii b i
-b a-sha-ron).

26 This is a commentary

on the last S'astra . N ine centur ies after Buddha,
Va sub andhu (Se-Shin) composed the Abhidharma

k osa-sastra (Ku
—
sha-ron),

27 in which the author some

t imes adopts the principles of the Sautrant ikas

(Kyo
-bu). Samghabhdra (Shu

-
gen)then composed the

Nyayanusara
-sast ra (Jun-sho-ri—ron)

28
and refuted

the last ment ioned wor k . This m ay Show that the

flourishing state of the Sarvast ivada school l asted for

some t ime in India .

Eight hundred and n inety years after Buddha ,
there wa s an Indian named Harivarman

,
who wa s

a disc iple ofKumarila-bhatta of the Sarvastivada

school, and composed the S a tya-s iddhi-sastra (JO j i tsu
mm)

29 This boo k wa s much s tudied in India.

The above is an outline Of
_

the history o f the R ina
No. 12 17 .

i ”No . 1282 .

5 No. 12 7 5 .

9“A70 . 1263 .

28 NO . 1265 .

2° NO. 127 4 .
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yana schools in India.

Though the doc trine of the Mahayana was t rans

mitted byKasyapa and Ananda, it lost its power, when

the doctrine of the Hinayana became flourishing .

Six centuries after Buddha
,
A svaghosha (Me-myo)

composed the Mahayana-sraddho tpada-sastra (Dai—jO

ki-slIin-ron)
3 0
and promulgated the Mahayana . A

century later, Nagarguna (Ryfi
-

j u) composed the Ma

habhaya
-
sastra (Dai—mu-i the Mahapragna

param ita-sastra (Dai
~chi . do-ron),

3 2
the Madhyamaka

sastra (Chu-ron),
3 3
a nd other wor k s; with which he

explained the apparen t doctrine . Finding the iron
tower in South India, he a lso expounded 3 the

hidden doctrine . 3 4 A t that t ime, the Mahaya

na school was as bright as the rising sun. N ine cen

turies after Buddha, A samga (Mu-ja k u) as k ed the

Bodhisat tva Mai treya to discourse the Yogakarya

bhum i-sastra (Yu
-
ga
-ron).

3 5 He himself composed

the Mahayana-samparigraha-sastra (ShO-dai-j O-ron),
on which his younger bro ther Vasub andhu (Se

-
shin)

compiled a commentary .

3 7 The lat ter also composed

the Amitayus
~sfitr0 padesa (J(3

-do-ron),
38
the Buddha

gotra-sastra (Bus-shfi rm ),
3 9 the Saddharma-pundari

ka-sfitra—sast ra (Ho k k e-ron),
40
the N irvana-sast ra

3 " NOS .

3 1 This ha s not yet been trans

lated into Chinese. 3 2 No . 1 169 .

3 3 NO. 11 7 9 .

3 ’ See

Chapter 8.

3 5 NO. 1 17 0.

3 6 NOS .

3 7 N o .

1 17 1 .

3 8 NO. 1204 .

3 9 NO. 1220.

4° N08.
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(Ne
-ha.n -ron),

41
the Vagrakkhedika sfrt ra

-sastra (Kon

go
-han-nya

-ron), and the Da sabhfrmika-sastra (Ju

j i He also composed thirty verses of the

V idyam
'

atra-S iddhi tri—dasa-sastra (or tr imsakkhastra)
k ari k a (Yui-shi k i-san-jfi-ju),

44
on which ten S astra

teachers each compiled a commenta ry .

45 The wor k s
of Va sub andhu are said to number one thousand in
all. The doctrine Of the Mahavana ha s become

flourishing
,
owing t o the i nfluence of the two t eachers

Nagarguna and Va sub andhu. Therefore every Suc
ceeding generat ion has loo k ed up to them wi th deep

Venerat ion .

BUDDHISM IN CHINA .

In the tent h year of the Ei -hei period, in the reign

of the Emperor Mei (Ming) of the Latter Kan (Han)
dynasty

,
67 A . D . , i . e . one thousand and six teen

years after Buddha , the two Ind ian priests Kasyapa

Matar
’

1ga (Ka-ShoMa-tO) and Chiku HO-ran (Dhar~

ma raksha bringing w ith them an image of Buddha

and some sacred books
,
arr ived in Raku~

yo, the

capital o f Chin r. The Emperor then ordered them

to live in the Ha k u-b a-j i, or Whi te horse monas

t ery .

’ This was the first. t ime tha t Buddhism wa s

k nown in th ’
. Far-Ea st . During the period of the

NO. 1206.

4" NO. 1 168.

43 NO. 1 194 .

NO. 1 1 9 7 , i . e . JO-yui-shi k i-ron , consists of extrac ts
made by the translator G en-j o from the ten different

commentaries.
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Lat ter o r Eastern Kan dynasty (2 5 -220 A . D .) and

of the San-go k u or ‘Three K ingdoms
’

(220
-265 A .

it wa s not yet very flourishing . After the

Western Shin (Tsin , 265
-3 16 A . o r the Ea stern

Shin ( 3 17 -420 A . the szhola rs of the Tripita k a

(San-zo-hos—Shi) came to China from India one after
another

,
and translated the sacrei books into Chinese.

From that t ime , the three train ings in the higher

mo ral ity, thought and learning became greatly pros

perous . China is a vast country and i ts people are
numerous ; so that we can not m inutely he re give the

hist ory of Buddhism there, excep t an outline o f the

foll owing thirteen sects
1 . The San-ron-shI

‘

I, o r
‘Threa Castra sec t ’

(see

chap ter In 409 A . D . , Kumaragiva fin ished his

t ranslat ion of the Three S as tras.

46 His four princ i

pal d isciples DO-Sho, Sc-j c, DO
-
yfi an l So-ei ,

generally called She J 5 Yfi Ei for brevi ty , expound

ed these boo k s. This sect wa s fi rmly established

by K ichi-z o of the Ka
-
j o monastery under the Zui

(Sui)dynasty, 5 89-618 A . D .

2 . The Jo-j itsu-Shu, or ‘ Satya-siddhi—Sastra-sec t

(see chap ter Kumaragiva translated the Jo
-j itsu

ron,
47 which wa s extensively taugh t by the priests o f

succeeding ages.

3 . The Ne-han-shu, or Ni rvana-sfit rai-sect .

’

In

42 3 A . D . , Dharma raksha (Don-mu
-
sen) translated

NOS . 1 1 7 9 , 1 l86, 1 188.

47 NO. 12 7 4.
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the Ne E-kwan of the So (Sung)dynastv

(424—45 3 A . D .)divided the doctrines int o five classes

w i th reference to their chronological order, and called

the doctrine of the N irvana-sfitra the fifth doctrine of

permanence .

4. The Ji-ron-shu
,
or Dasa-bhfimika-sastra-sect .

’

In 5 08 A . D .
,
Bodhiruki t ranslated the J I

’

i-j I
-ron,

49

which was extensively taught by the priests of succeed

ing ages.

5 . The Jo-do-Shu, or ‘Pure Land sect ’ (see chapter

Bodhiruki translated the JO-do-ron or Pu re

Land s astra,
’ i . e . the Amitayus

—sfitrOpadesa , on

which Don-ran of the C i dynasty (386-5 3 4 A . D .)
compiled a commentary. A t the t ime of DO-sha k u

and Zen-do (both lived about 600—65 0 A. this

sect was firmly establ ished .

6. The Zen-shri
,
or Dhyana Sect (see chapter

In 5 20 A . D . the twenty-eighth par triarch Bodhidhar

ma arrived in China , and t ransmit ted the seal of

thought to E-ka .
_ It passed throgh S

'

e
-
sau , Do-shin

and Ko-nin successively . A fter KO-nin, the sect

wa s divided into five schools.

7 . The She-ron—Shi
‘

r, or Mahayana-sa Inpa rigraha

sastra-sect .
’

In 5 63 A . D. ,
Pa ramartha (Shin-dai)

t ranslated the Se -dai-j o
-
ron,

5 1
which wa s ex tensively

taugh t by the priests of succeeding ages.

8 The Ten-da i-shu, o r
‘Mount Ten-dai sect (see

No. 1 13
' 49 No . 1 194 .

5 ° NO. 1204 .

5 1 No. 1 183 .
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chapter In 5 5 1 A . D . , E-mon unde rst ood the

doctrine of Buddha through the Ho~ k e-kyo, i . e .
Saddharma-punola rika

—sfi tra .

5 2 He wa s succeeded by
E-shi and Chi-ki. The latter. who is better
k nown by his posthumous t i tle of Chi-Sha Dai-shi
of Ten-da i (died 5 9 7 A . caused this sect to

become firmly established .

9 . The Ke-gon
-
shu

,
or A va tamsaka-sfitra-sect

(see chapter In 4 18A . I) Buddhabhadra (Ka k u

gen) translated the Ke-gon
-
gyo

5 ’ in Sixty volumes .

Under the Chin dynasty, 5 5 7 — 5 89 A . D ., To Jun

expounded it and was succeeded by Chi
-
gon . A t the

t ime of HO-ZO (Gen-j u Dai-Sh i, died 7 12 A . D .)this

sect was fi rmly established .

10. The HossO-shu, or Dharma—lakshana sect

(see chapter In 645 A . D .

,
G en-jO (Hiouen-thsang)

returned from India t o China and translated many

Sutras and S astras. He had three thousand disciples;
of whom Ki-ki (J i-ou Da i—shi)was the principal one,
and who made this sect flourish in China .

11 . The Bi-don-Sh ii
,
or A bhidha rma

-
sect ’ (see

cha pter In 3 91 A . D .

,
G autama Samghadeva

t ransla ted the Hossho-b i-don , i . e . A bhidharma
—hr i

daya—sastra ,
5 4
which was extensively taught by the

priests of succeeding ages . But the flourish ing state

of th is sect dates from the t ime of G en-jo (about 65 0

A . D ), when the Ku-sha o r A bhidharma—k osa,
5 5
the

5 2 No. 1 3 4 .

5 3 NO. 87 .

5 4 No. 1288.

5 5 NO.
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Ba-Sha or Mahavibhasha and o ther S astras were

t ranslated into Chinese .
12 . The Ka i-ritsu-shu, ‘or ‘Vinaya sect ’ (see cha

p ter In 4 10 A . D ., Buddhaya sas t ranslated the

Shi-b un-ritsu
,
or ‘Vinaya of four d iv isions,

’ i . e. the

Dha rmagup ta
-vinaya .

5 7 There were three g rea t com

menta tors on this boo k under the
'

To (T
’arig) dy

nasty
,
6 18—907 A . D . Among them

,
Do-Sen of the

Nan-zan or Mount Shu-nan is considered the or

thodox teacher of this sec t .

1 3 . The Shin-gOIr-shu, or
‘Mantra sec t ’ (see chap

ter In 7 16 A . D .

,
S ub hakara simha (Zen

-ma -i)
arrived in China and greatly promulgated the hidden

doctrine . He wa s succeeded by Vagrab odhi (Kon

g
'

o-chi) and AmOghavagra (Fu
r kfi).

The above thi rteen sects are those which existed

up to the t ime of the To (T
’ang , 618-907 A . D .)

and SO (Sung , 960-1280)dynasties . Since the a c~

cession of the G en (Yuen)dynasty , 1280-13 68 A . D

there has been addeI one sec t more, namely , the doc

trine o f R r
-m i , or Lama ism

,
o f Tibet . In 187 3 ,

I went to Pe k ing , and ascended Mount G o dai (Wu

ta i) in the fol lowing year. Two years l ater I v is i ted

Mount Ten-da i (Tien-ta i), and also went through

Sei-ko , Nan k ing, Eu-sho and Kan Thus I exa '

nrined the rel igions o f the people of that vast coun

try, and found ou t that there were three
,
v iz .

,
l .

5 6 NO. 1263 .

5 7 NO. 1 1 17 .

5 3 Mr . Ogurusu.
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Confucian ism (Ju), 2 . Buddhism (Butsu), and 3 .

Taoism (D 5 ).

There are two grea t div isions of Buddhism in

China a t present , namely , the Blue robe sect (Sc i-i
ha) and the Yellow robe sect (Ke

r i-ha). The Em~

peror Tai—so (627 -649 A . D .) gave one of his daugh
ters called Bun-Sci KO-Shu in marr iage to Sampu
of TO-b an or Tibet . Then the whole of Tibet b e
came a field for Buddhist labourers . Afterwards

Sampu frequented India
'

and promulgated the doc
t rine of Buddha . Iramaism is a part Of the hidden

doctrine , and its followers in China form the Yellow

robe sect .

The B lue robe sect consists of the priests of the

old Chinese sect s. They have established the names

of Shu or principle , Kyo or teaching , and R itsu or

discipl ine. The ‘Dhyana or contemplation is their

principle
,
the doctrines of the Ke-gon or Ava tamsaka

sfltra and the Ho k k e or Saddharma-punda rika satra ,
e tc . are their t eachings

,
and the Vinaya of the Four

Divisions or the Dharmagupta
-v inaya is their disci

pline . Therefore. each monastery is possessed of

these three . The priests in the monasteries on Mount

G o-dai belong to the She-ry
'

o
-
shu, i . e . Ke

gon , but they also practise contemplat ion a nd

d iscipl ine. Sim ilarly those on Moun t Ten-da i belong

to the Chi-sha—shr
’

r, i . e . Ten-dai , but they als r

pract ise contemplat ion and discipline. The Chinese
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Buddhists Seem, therefore, to un ite all different sects

so a s to ma k e one harmonious sect .

BUDDHISM IN JAPAN .

The twelve sects t reated of in this boo k include the

principal Japanese Buddhist sects, though the number

of different schools m ight be increased, if we were to

count m inutely the original and secondary divisions.

We Shall now t ry to divide the twelve sect s into

three periods, namely

1 . The earliest period includes the first six sects.

In the thirteenth year of the reign Of the Empero r

Kim-mei, 5 5 2 A . D., i . e . fifteen hundred years after

Buddha
,
the k ing ofKudara, one of the three ancient

divisions of Korea , presented t o the Japanese ,

Court

animage of Buddha and some sacred boo k s. In 62 5

A . D .

,
E-k wan came to Japan from Koma , ano ther

divis ion of Korea
,
and became the founder of the J 5

j itsu and San-ron sects (chap ter 2 a nd A t that

t ime, the Prince Imperial Sho—to k u (died 621 A . D .)
had already promulgated the doct rine Of Buddha . In

65 3 A . D .

,
DO—shO went t o China and studied under

G en-j o and t ransm itted the doctrine Of the Hosso sect
t o Japan (chap . In 65 8 A . D .

,
Chi-tsu and Chi

tatsu went to China and also became disciples of

G en-jo and transmi tted the doct rines of the Hossfi
and Ku-sha sects (chaps . 1 and In 7 03 A . D ,

Chi-hf) and Chi-ran went to China
,
and SO did G en

bein 7 16 A . D . They all transmi tted the doct rine of
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theHosso sect . Thus there are four different dates
of this transmission . In 7 3 6 A . D ., a Chinese priest

named Do-sen came to Japan and established theKe

gon sect (chap . 6) In 7 5 4 A . D . , another Chinese

priest named G an-j rn arrived in Japan and became

the founder of the R itsu sec t (chap . The above

may be called the ancient sec ts
,
being called the

six sects of the Nan-to or S outhern Capital , i . e .
Nara, where they were established in the earl iest
period . They are generally enumerat ed in the order

of Ku—Sha
,
Jo-j itsu

,
R i tsu, HOSSO, San-ron and Ke

gon .

2 . The mediaeval sects are two, namely, the Ten

dai (chap. 7 ) and the Shin-gon (chap . These are

called the two sects ofKyo-to . In 804 A . D ., Sai

cho and Ku~ k ai went to China . Having returned t o
Japan, the former establ ished the Ten-dai sec t on

MountHi-ci ; and the lat ter founded the Shingon sect

on mount KO-ya . In these sects there have been

many em inent pries ts .

3 . The modern sec ts are the remaining four. In

1 17 4 (or 1 17 5 )A . D G en-kfi founded the Jo-do-shu

(chap . In 1 19 1 A . D .

,
Ei-sa i estab l ished the Zen

shu (chap In 1224 A . D . , Shin-ran founded
the Shin-Shu (chap . In 12 5 3 A . D N ichi-ren
founded the N ichi-ren-shu (chap .

It seems to me that as the ancient sects were

flourishing in the ancient period only , so were those



https://www.forgottenbooks.com/join




A SHORTHISTORY OF

THE TWELVE JAPANESE

BUDDHIST SECTS.

CHAPTER I .

The Ku-sha-shI
'

I , or A b lridlrarma-k osa-sast ra-sec t.

1 . A history of the sect .

The term Ku-Sha is a t ransli terat ion of the San

Skrit word Kosa or ‘
store ,

’

in the t itle of the prin

c ipal boo k o f this sect or School , the Abhidharma

kosa~

8ast ra
,

’ 1 o r the Boo k Of the t reasury of meta

phys ics.

’

It wa s composed by V asub andhu (Se-shin),
who l ived in India about n ine centuries after Buddha.

The s ast ra is divided into n ine chapters, in which

the author refers not only to the pr incipal boo k s o f

the Sarvastivadins
,
one o f eighteen schools of the

Hinayana doc trine , but a l so ma k es a select ion o f

differen t v iews of o ther schools . The compos it ion is

so excellent that it is said to have been praised in
‘

India a s an Intelligence-ma k ing S astra (SO—mei

m u).
1 NO. 12 67 in the M in—zO-mo k u-ro k u, or Ca talogue

of the Chinese Transla tion of the Buddhist Tripita k a ,
byBunyiu Nanj io, Ox ford , 1883 . Simi lar numbers

hereafter refer to those in the s ame Ca talogue .
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A lthough the names of eighteen schools of the

Hinayana are ment ioned in the sacred boo k s, yet the

doc trines of two of thorn only are handed down to us

a t present a s subjects of study . These two schools

a re the Sautrant ika s (KyO
-bu)and the Sarvast ivadins

(U-bu). The former is somewhat approximated to by

the j O
—j itsu-Shij , and the lat ter is represented by the

Ku-sha-shu. The character of the A bhidharma

k osa-sastra is
,
however, very impart ia l, including the

best of all the doctrinal views of the other schools.

The doc trine of this Bastra is free from incl ination

to either the pecul iar v iews of the Sarvastivadins or

those of the Saut rantika s.

The Sarvast ivadins have many boo k s which b e

l ong to the A bhidharma
-pita k a (Ron the last

d ivision Of the Tripita k a, or the three collect ions of

the sacred boo k s. Among them there a relone chief

and six secondary wor k s in the fol lowing order

1 . G r
‘

iana—pra sthana
—sastra (Ho t—chi-ron),

2 by

Katyayana . This is the chief boo k
,
and the follow

ing six wor k s are called the Shatpada or the
‘S ix feet ’

of the chief boo k .
2 . Dharma-skandha—pada (HO-un-so k u-ron),

3 by

Maharnaudgalyayana .

3 . Samgiti
i
li ary

'ay
'
a
-sastra (Shu-i-mOn—so k u-ron

by s ariput ra .

4. Vigfiana-k aya—pada (Shi k i-shin-so k u-ron),
5 by

2 No. 127 5 .

3 NO. 1296.

4
NO. 127 6.
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Devasa rman.

5 . Pragnapt i
-pada (Shi-setsu—so k u -ron),

6 by Ma~

hamaudgalyayana .

6 . Prakarana-pada (l
ilon-rui-so k u-ron‘,

7 by Vasu

mitra.

7 . Dhatu-kaya ‘

pada (Ka i-shin-so k u-roul,
a by the

same a s before .

Bes ides these, there is a wor k enti tled Maha-vibha~

sha-sastra (Dai
-b i-b a-sha-ron),

9 which wa s compiled

by five hundred A rhats
,
and is a commentary on

Katyayana
’

s G fiana-pra sthana
-
sastra .

In 5 63 A . D . an Indian named Pa ramartha (Shin

dai) translated Vasub andhu
’

s S astra into Chinese

(A-b i
-da tsu-ma

-ku-sha-sha k u-ron),
10 A fterwards, in

65 4 A . D. under the TO ( F
’ang) dynasty, G en

-
jO

( k nown a s Hiouen-thsang in Europe), made another
and better translat ion (A—b i

—da tsu-ma
-ku—sha

His disciples Eu-ko and Ho-ho each compiled a com
mentary on the s astra. Besides them

,
Jin-dai and

Eu-ki also comp iled a commentary .

In 65 8 A . D .
, two Japanese priests, Chi-tsu and

Chi-tatsu
,
went to China, became disciples of G en-j o,

and brough t his new t ransla t ion of the Kosa o r Ku

Sha over to Japan. Thus this S astra was first k nown

in the Empire. Though they did in fact never form
a n independent sect , being themselves members of

5
NO. 1981 .

7 N o . 19 7 7 .

8 No . 1989 .

9 NO. 1263 .

”N o . 19 69 .

11 NO. 1267 .
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the Hosso sect
,
the doctrine taught in the S astra ha s

always been studied by the learners of all the Ba d

dhist sects in Japan t i ll the present day.

If. The doctrine of the sec t.

In the A b lridha rma-k osa—sast ra, there are many

technical terms, such a s the five S k andhas (Un) or

collec tions
,
the twelve Ayatanas (sho) or places,

’

the eighteen Dhatus (Kai) or
‘ elements,

’

a nd the

seventy-five Dharmas (HO) or ‘ things .

’

A ll these
t erms are used for explaining things

,
both Samskr z

’

t a

(U—i)or
‘compounded

,

’

and A samskr z
’

ta (Ma -i)or ime

material. ’ There are also the term s of the four

Satya s (Tai) or
‘ t ruths,

’

and the twelve Pra ti tya

samutpadas (En
-
gi)Or

‘ chains of causa tion ,
’

and 80

Now, let us se e what the seven
o

tv-five Dharmas

a re, and how they are grouped toge ther .

1 . Samskm
'

ta-dharma s (U-i
-hO) o r

‘
conrpounded

things .

’ These are the first seventy-two , the remain

ing three being A samskm
’

ta (Mu
-i) or imrna ter ial.

’

The 7 2 compounded things a re groupel under the
fol lowing four heads.

l Rflpas (Shiki) or
‘ forms,

’ eleven in number,

1 . Kakshus (G en) or the eye ,
’

that sees

2 . S rot ra (Ni) or the ear,
’

that hears
3 . G hrana (Bi) or the nose

,

’

that smells ;
4 . G ihva (Zetsu)o r the

‘tongue,
’

that tastes, and
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5 . Kaya (Shin) or the ‘ body
,

’

that touches

objects .

These five are the Indr iya s (Kon) or
‘ organs O f

sense
,

’

which have an em inent and vigorous ac tions

6. R flpa (Shi k i)or form
,

’

7 . S abda (ShO) or sound

8. G andha (K6) or smell,
9 . R asa (Mi) or taste

,

’

and

10. Sparsa (So k u) or touch .

’

T hese five are called the V ishayas (Kyo) or

objec ts of sense
,

’

on which the organs of sense ac t.

1 1 . A vigfiapt i
-rapa (Mu-hyo-shi k i) or

‘
nu

apparent fornr.
’ This is a pecul iar one

Though it is in real ity formless
, yet it is

called form ; because its charac ter ha s some
reference to Speech and deed

,
but no t to

though t . “Then an ac tion either good or bad

is apparent
,
some thing w ill follow it wi thin

the actor. wh
'

ch is nevertheless qu ite unap
parent . Hence thisobjec t is made d is tinct.

(2)K i tta (Shin)or m ind ,
’ also c rlled Manas (I) o r

thouglrt
’

and V igfiana (Shi k i) or k nowledge . ’ The

Manas is explained by comparison to the pi th of a

t ree
,
which unites a ll the branches

,
leaves, flowers

and fruits in one body . If it follows the five organs

of Sense and though t , it. is a ccounted to be of six

k inds . But the K i tta i tself is only one
,
so tha t it

canno t appear in two o r mo re d ifferent places a t one
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and the s ime moment . Therefore the A bhidharma

k osa—sas tra spea k s of the subject a s only one, yet ,

with the names of six d ifferent k inds of
”

V ignana

(Shi k i) or
‘ k nowledge,

’

namely

1 . Kakshur-v igfiaua (G en
-shi k i)or

‘ eye k now

ledge
,

’

2 . S rot ra—v igfiana (N i
-
shi k i)or

‘
ear k nowledge,

’

3 . G hrana-V igfiana (Bi
-sh ik i) or nose k now

ledge,
’

4 . G ihvarv igfiana (Zetsu
—shi k i) or tongue

knowledge,
’

5 . Kaya-V ignana (Shin
-
shi k i) or

‘ body k now

ledge ,
’

and

6 . Mano-v igfiana (I-shi k i), or
‘m ind k nowledge

,

’

It is also called the Mano-raga (Shinno) or
‘m ind

k ing
,

’ because it thin k s of every objec t which appears

before it , just as a m onarch has the supreme control

of every k ind of affairs, though the m ind or though t

itself is also after all one of the severty
-five Dharmas

wi thout Atman or self.

( 3 ) IQ it ta—dharmas (Shin—j o-u—h
'

fi) or mental

quali ties .

’ T here are for ty—six different qua li ties, "

which are again grouped under s ix heads.

(a) Maha-bhfimika
—dharmas (Dai-j i

-ho) or
‘ qual

it ies of great ground .

’ These are ten in number,
wh ich always accompany the m ind or thought .’

1 . Vedana (Ju) or percept ion,
’

2 . Samg iia (So) or name
,

’
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a re six in number, which always accompany th s

m ind when it is not pure.

1 . Moha (M a
-
1113

7 6) or
‘ ignorance

,

’

2 . Pramada (H6—it su) or care
lessness,

’

3 . Kausidya (Ke
-dai) or

‘ indol ence
,

’

4 . A sraddhya (Fu-shin) or unbelief,
’

5 . Styana (Ken-j un) or id leness ,
’

and

6 . Auddhatya (Jo
-kc) or arrogance.’

(d) Akusala w mahabhumika —(lharmas (Dai-fu-zen

3 1
-116) of

f

qualities o f qrea t ground of badness .

’

These are two in number , which always accompany

the m ind when it is not good .

1 A lirika ta (Mu-zan)or
‘absence of shame,

’

and

A napa trapa (Ma-gi) or absence of bash

fulness.

’

(e) Upaklesa
—bhfimika-dharmas (Sh6-b on-no-jHi 6)

or quali ties of ground of secondary passions .

’

These are ten in number, which d o not accompany

the m ind altogether at one and the same moment

l i k e” ignorance, etc , b ut only one after ano ther ; so

that they are called secondary passions.

’

1 . K rodha
’

(Fun) o r ange r,
’

2 . Mraksha (Fu k u) or
‘hypocrisy ,

’

3 . Mat sarya (Ken) o r
‘
selfishness,

’

4 . lrshya (Shit su) or envy,
’

5 . Pradasa (N6 )or Vexat ion ,
’

6. V nhimsfi (G a i)or
‘ hurt ing,

’

7 . Upanaha (Kon) or
‘ enm ity,

’
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8. Maya (Ten)o r ‘ deceit
,

’

9 . sathya
'

(6 )or dishonesty ,
’

and,

10. Mada (Ky6) o r vani ty .

’

(f) Aniyata—bhfimika-dharmas (F u—j 6—j i-li 6) or
‘ qual it ies of uncertain ground.

’ These are e
'

ght in

number, which accompany the m ind a t any t ime.

1 . Vitarka (J in) or
‘
reflection,

’

2 . Vihara (Shi) or
‘ investigat ion,

’

3 . Kaukm
’

tya (Aku
-
se) or repentance ,

’

4 . M iddha (Su i-men) o r
‘
somnolence

,

’

5 . Raga (Ton) or
‘greediness,

’

6 . P ra t igha (Shin) or
‘ anger ,

’

7 . Mana (Man) or pride ,
’

and

8. Vikikitsa (G i) or
‘doub t .

The above forty-six are mental q ual i ties (Shin
-j o).

( 4 ) Kitta-Vip rayukta—samskaras (Shin-fu
-s6-6-b 6)

or
‘ concep t ions separated from the mind .

’ There

are fourteen in al l .

1 . Prap ti (To k u) or
‘ attainment

,

’

2 . A prapti (Hi-to k u) or non-at ta inmen t,
’

3 . Sabhaga ta (D6-bun) or
‘ commonness

,

’ i . e .

that which ma k es l iving beings equal

A samgfiika (Ma
-
s6-kwa)or

‘
namelessness,

’ i . e.

the state of one who is born in the Asam

gfiika heaven, Where his m ind and menta l

facult ies a re in rest during a hundred grea t

k alpas or periods ;
5 . A samgfii

-
samapatt i (Mu

-
se-j 6)or a tta ininent
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of namelessness by the venerable men,

6. Nirodha-samapa tt i (Metsu—j in
-
j 6) or

‘ at tain

ment of destruct ion by the heret ics
,

7 . G iv ita (My6-kon) or
‘ l ife,

’

8. G a ti (S116) or
‘ bir th

,

’

9 . Sthiti (J 11 ) or
‘
ex isetnce,

’

10 . G ara (I) or
‘ decay ,

’

1 1 . Anityata (Met su)or
‘
non

—eternity , 1. e . deat a

The above four (8-1 1) are cal led the four forms of

the compounded things (Shi-u-i—s6).

12 . Nama-k aya (My6
-
shin) o r name,

’

1 3 . Pada—k aya (Kn-shin) or
‘word ,

’

and

14. Vya iigana
—k ava (Mon

-
shin) or let te r.’

Thus there are seventy-two compounded things, al l of

which belong to the five S k andhas or collect ions.

The fol lowing three complete number of the seventy

five Dha rmas expl ained in the A b hidharma-k osh

sast ra . They are not included in the five collec

t ions
,
being immaterial in their nature .

II. A sam skm
'

ta-dharma s (Mu-i-h6)or
‘ immaterial

things.

’

1 . Pra t isamkhya
-
nirodha (Cha k u-metsu)

‘ conscious cessati on of ex istence. ’

2 . Apra t isamkhya
-
nirodha (Hi-cha k u-rnetsu) or

unconscious cessa tion of existence .’

3 . A k asa (Ko-ku) or space . ’

The a bove seventy
-five Dharmas are, a s we have

seen, div ided into two classes, compounded things
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and immaterial things. The former include all

things that proceed from a cause . This cause is

Karma , to which every exist ing thing is due, Space

(Alcasa) and N irvana (Nirodha) alone excepted .

A ga in, of the three immaterial things, the last two

are no t subj ects to be understood by the wisdom no t

free from frailty . Therefore the ‘ conscious cessa t ion

of existence is considered a s the goal o fall the effor t

by him who longs for del iverance from m isery
,

Accord ing to the doctr ine of the Abhidharma-k osa

sastra , there is a division into three Yanas or vehicl e s

of the S ravaka s Pratyekab uddhas (Eu

ga k ul and Bodhisattvas (Bo-sat su), which help to

destroy doubt and ma k e the t ruth unders tood . The

S ravakas meditate on the cause and effect o f ev e ry

thing. If they are acute in understanding , they

become free from confusion after three d ifferent

births. But, if they are dull, they pass s ixty k alpas ;
before they at ta in to the state o f enl ight enment .

The Pra tyekab uddha s meditat e on the twelve chains

of causat ion (Jfi-ni—innen), or unders tand the non

eternity of the world , while gazing upon the falling

flowers and l eaves. Thus they become enlightened
,

either after passing through four d ifferent births , or
after a hundred k alpas according to their ability.

The Bodhisattvas pract ise the six Param itas (Ro k u
do) or perfections

’

and become Buddhas , after three
A samkhya or countless

’ k alpas . The six Paramitas
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a re the perfect exersice of the same number of p rm-r

c ipal virtues by a Bodhisattva , a s a prel im inary to ,
and indeed a condit ion of

,
his attaining Buddhahood .

They a re a s fol low : 1. Dana—paramita
,
or

‘ perfect

pract ice of almsgiving,
’

2 . S ila or ‘morality
,

’

3 .

Kshant i~, or
‘ pat ience,

’

4 . V irya
~

, or ‘ energy
,

’

5 .

Dhyana or
‘meditat ion,

’

a nd 6. Pragfiay o r

w i sdom .

’

T he reason why al l things are sominutelyexpla inerl

in this S ast ra is to drive away the idea of self (Ab

man), and to show the truth , in order to ma k e l iving

beings reach N irvana .

Those who may wish to k now more of this

d octrine
,
should study the A b hidha rma—kosa-sastra

,

by the help of the two Chinese commentaries of Eu

k6 and H6-116 .

° After that , they fnight study the
o ther S astra s of the Sarvast ivé '

l ins, which we have

already ment ioned .



CHAPTER II .

The J6-j itsu-shu , or Satya
—siddhi-sastra-sec t.

I . The doc trine of the sect .

The principal boo k of this sect is ent itl ed the J6

j i stu
-ron

,
or Satya—siddhi~sast ra

,

1 l iteral ly meaning

the Book of the perfect ion of the truth .

’ This boo k

contains selections from and explanat ions of the true

meaning of the Tripita k a, or Three Bas k ets (San-z6)of

the Hinayana doct rine preached by the Ta thagata .

It i s the wor k of an Indian named I-Ia riva rma n (
‘l ion

a rmour a d isciple ofKumarila-bhatta Ku-ma-ra

da), who was a scholar of the Sarva stivada school (U

bu), and l ived about n ine centuries after Buddha.

Harivarman not satisfied w ith the narrow views of

his teacher , made select ions of the best and broadest
inte rpretat ions current in the several different schools

of the Hinayana . Tharefore it is not certain to

which school he orig inally belonged. Som e say that

it was the Bahu-srutikas (Ta-mon-b u), chers that

it was the Saut rant ikas (Ky6-b u). o thers again say

that it was the Dharmagup tas, (Don
-mu

-to k u-b u). o r

the Mahisasaka s (Ke—j i
—b u). A ll these different ver

sions are equally w ithout proof. It is therefore better

to consider the boo k indepently a s simply eclec tic and

own ing to uni te al l that wa s best in each of the Hina

vana schools.

1 No. 12 7 4 .



14 Jo-JITsus nu.

Again Ten-dai , Ka-j 6 and Kumaragiva (Ra-j fi)
ag reed in ta k ing the S astra of this sec t a s that of

the Hinayana ; and H6—nu, Chi-Z6 and Mon-b in
,

who were called the three great teachers of the Ry6

dynasty (5 02-5 5 7 A . too k it a s that of the Ma

bayana . T hese opinions are st i l l one sided . The

Vinaya teacher Nan—zan, however, sai d that the

doctrine of the S astra is the Hinayana , b ut that i ts
explanat ions areappl i cable to the Mahayana also .

Th is Opinion would perhaps be right . The k now

ledge of the author of the S astra was so clear
,
tha t

he wa s able to explain the deep mean ing of the Tri

pitak a , and express the unreal charac ter of all human

knowl edge a s taugh t in the Mahayana.

What is the best mean ing of al l the schools of the

Hinayana,
‘

selected in the Satya-siddh i-sastra ? It

is of two k ind s of empt iness or unreal i ty, an which

a s many k inds of med i tat ion are establ ished . The

first is the Med itat i on on empt iness or unreal i ty
A s an emp ty jar, there is no t any thing to be called

Atman or self in the five S k andha s or collect ions

(which const i tute what we should call the conscious

ness of an intell igent subject). This is therefore the

Med i tat ion on the emptiness or unreal i ty bf Atman

or self. The second i s the Medi tat ion on unselfish

ness. A s the nature of the j ar i tself is unreal , all

things in the five S k andhas are names onl y . This

is the Meditation on Dharmas or things. Thus the
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J.

‘ temporariness done by causes ’

(In-j 6-ke). The

names of things are made temporarily by the com~

parison of thi s and that . Thi s is called the ‘
tem

porar iness of comparison .

’ Thus all things are tem

pora ry l i k e b ubbles, so tha t they are emp ty a nd

fleet ing . To loo k upon l iv ing beings w i th the v iew

of the above enumerated three k inds o f temporariness

is cal led the ‘ empt iness of being or self. ’ This
is no t the same a s the Opin i on of the A bhidharma

school on this subjec t ; because in that school , self is
den ied on the S k andhas only . Ignorant people and

here tics do no t k now these two k inds of empt iness of
the Atman and Dharma

,
and have the false idea of

seeing and thin k ing
,
by which they suffer the m isery

of transmigrat ion. If one understands the meaning

o f the two k inds o f emp t iness, and pract i ses the

medi tat i on on them, al his pa ssions w i ll be cured .

This emp t iness of the two k inds is no t that of

na ture i tsel f, b ut that by brea k ing or destroy ing the

Atman o r self and Dharma or thing. This is one of

the d ifferences between the Mahayana and the Hina

yana. A gain it is said in the S astra that ‘
one can

obta in enl ightenment by one Satya (Tai) or truth

only, which is the N irodha (Metsu), or
‘ destruc tion

of pain.

’ This is the th i rd o f the four holy truths

(Shi-sh6-ta i) It d iffers from the v iews of the A bh i

dharma school , which says that those of the three

Yanas or veh icles of the S rav
'

aka s, Pratyekab uddhas
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and Bodhisa ttvas , see the truth in the same Way, and

that they atta in to the Path by understand ing the

four truths. Accordingly there are two ways .of ex

plaining the t itle of the Satya—s iddhi—sastra (J6—j itsu

ron), or Boo k of the perfec tion of truth: ’ The first

is that it is called so , because it explains perfectly the

true
'

meaning of the
'

two k inds of empt iness; The

second is that it expounds the real ity of the four.

truths.

This is only an outl ine of this doctrine .

II. A history of the sect .

According to the Ka i-gen
-ro k u

,

2
a. Catalogue of

the Buddhist Boo k s compiled in the Ka i-gen period ,
7 3 0 A . D.

,
Kumaragiva translated the Sestra oft his

school , under the
“ Shin dynasty of the

'

Y6 fam ily, in

4 1 1-412 A . D . But the I‘lai-dcn-ro k u, 3 ano ther and

earlie r catalogue, compiled about 667 A . D . puts the

date of the translat ion five years earl ier , 406 A . D .

The S astra is divided into sixteen or twenty volumes

and two hundred and two chapters. When the

translat ion was made, Kumaragiva ordered his
-disc i

ple S6
-
c i to lecture on it ; and a ll his disciples three

thousand in number studied and expounded it .

In the period of the S6 dynasty
,
420-47 9 A.

S6-d6 and D6-k6 each compiled a commentary, and

the three great teachers already alluded to taught

the doctrine o f this school under the R y6 dynas ty ,
No. 1485 .

3 No. 1483 .
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5 02-5 5 7 . H6-k e i compiled another commentary on
the S astra in twenty volumes, under the Chin dy
nasty, 5 5 7—5 89, and wa s flourishing under the Zui

dynasty
,
5 89-618, and in the earl iest period of the

T6 dynasty, 618-907 . But after G en-j 6
’

s return

to China from his famous j ournev to India, 629
645 , the doctrines of the Ku-sha and Ho-se6 schools
became more flourishing in China.

Buddhism was first introduced into Japan from

Korea in 5 5 2 A . D. Thirty years later, the Prince

Inperial Sh6-to k u was born, who , when grown up ,

became agreat p romulgator ofBuddhism. He studied

the doctrines of the San-ron and J6-j itsu schools
,

under the instruction of the Korean priests E-j i, E
-
s6

and Kwan-ro k u. Therefore , in his commentaries

on the three Sutras Saddharma-pundarika (Hok

S rimala (Sh6-man
5

), and Vimalakirtti-nirdesa

(Yin the Prince Imperial depends on -the ex

planat ions of K6-ta k u, who was a teacher of the J6

j itsu school
,
and a lso a promulgator of the Maha

yana doctrine . In 62 5
,
E—kwan came to Japan from

Korea . Li k e Kwan-ro k u who had already been in

Japan
,
he was a scholar of the San-ron school .

Before be left k orea for Japan, he went to China and

became a pupil ofKa-j6 , the founder of that school.

The doctrine of the cJ6-j itsu school was therefore

made k nown in Japan a t the same t ime as that b f the

No. 13 4 .
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San-ron by Kwan-ro k u and Es kwan. F or this reason
,

the J6-j itsu school was hereafter always a branch of

the San-ron. The scholars of this school always used

a great commenta ry on the s astra compiled by the

Korean priest D6-z6 in sixteen volumes. Bes ides

this there a re two other commentaries , the J6-j itsu

gi
—sho in 23 volumes

,
and the J6-j itsu-g i-r in in 2 vo

lumes. The reason why the scholars of the Sana
'
on

especially studied the J6
-j itsu—ron is this

,
that Ka-j 6 ,

the founder of the San-ron school
,
constantly refutes

the doc trine of the S astra in h is wor k s, in order to

ma k e the teaching of the Mahayana. on emptiness or

unreal ity clear.

The two schools of the Ku-sha and J6-j i tsu have

never become independent , the former being a b ranch

of the Hoss6 , and the latter of the San-ron. Kfi-kai,

K6~b 6 Dai-shi of the Shin-gon sec t, said in his last

instruct ions that his followers should study the doc

trines of the Hoss6 an d San-ron. If so
,
they ought

also to k now the doc trine of the J6-j itsu. A t present ,
however, the San-ron school is already almost extinct ;
how much less could the J6-j itsu school cont inue to

exist ? It is hoped that there may be a person, who .

thin k s of this and renews the study of it
,
in or der to

understand more clearly the distinc tions of the

Mahayana and Hinayana .



CHAPTER III .

The R is-shu
,
or Vinaya sect ;

I . The doctrine of this sect.

This sect was founded by the Chinese priest D6-sen
,

Oh6-sh6 Dai-shi, who lived on Mount Shu—nan a t the

beginn ing of the T
’ang or T6 dynasty (618-907

He was well acquainted with the Trip ita k a , and es

pecially versed in the Vinaya , or discipline. He him
self practised the Vinaya , of theD harmagupta schoo l

,

according to the Shi-b un-ri tsu‘, o r Vinaya of Fou r

Divisions , and taught others by it. There is a wor k

ent i tled Ky6-k a i-gi, or Rules of Instruct ion
,

’

written

by him for novices. In the preface to it
,
he says

Ifman does no t prac tise the Dhyana a nd Samadhi

(Zen-na and San-ma i), i . e . med itat ion and contem

pla tion, he cannot unders tand the truth . If he does

no t keep all the good precepts , he canno t accomplish

his excellent practice .
’ This shows that the wisdom

ofmeditat ion is produced by k eeping the moral p re

Moreover the power of Vinaya or precepts also
causes the Law of Buddha to exist long in this world.

If Buddha’s doctrine cont inues t o exist, there wi l l b e

no calam i ty in the country , where the people can

therefore get salvation. It is the roo t of a ll . good

things. No t only the men of the Hinayana k eep it ,
No. 1 1 1 7 .
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but also those of the mahayana do so without anydis
t inct ion. Accordingly it is called the learning of the

Mahayana in the S rimala-sfi tra (Sh6~man In

the Mahapragfia
-param ita-sastra (Da i—ch i—do

eigh ty parts (of the Vinaya recited by. Upal i on a s

many occasions in three months ofthe summer immed i

ately following Buddha
’

s N irvana) are called the

S ila-param i ta
,
o r

" perfection of morali ty .

’ The re is

no separa te Samgha , or pries thood , con s isting o f

Bo dhisattvas
,
in the doctrine of S'a k yamuni . Those

who are ignorant of the meaning of the doctrine do

no tpra ctise the precep ts k ept by the Hinayana
,
say

ing

'

tha t they are men of the Mahayana . This

is extremely w rong . D6-sen refuted this V iew in

his wor k s. In the G 6-sho, or ‘Wor k on Action ’

(Karman), he establ ishes three doc trinal divisions,
v iz .

~

The School of True Dharma (Jippo [Jitsu-h6 ]
Shfi) i . e . the Sarvastivada school , by which Rfrpa

(Shi k i), or form, is considered a s the substance of

S ila, or moral ity .

2 . The School of Temporary Name (Ke-my6-shu),
i . e . the Dha rmagupta school, by which the substance

of the S ila is considered ne i ther to b e form nor

thought . The latter is therefore deeper in meaning
than the former.

r )
a . The School of Complete Doctrine (Eu-gy6

No . 5 9 .
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i . e . the meaning of the two Sfitras Saddharma
-
pun

darika (Ho k k e)
4
and the Mahapa rinirvana (Ne-han),

by which the temporary vehicle, such a s theHinayana ,
is determinately understood a s the means to approach

the t rue path . In the two Sfi tras above mentioned ,
the three Yanas or vehicles are admi tted , yet they

are after all al together put into one vehicl e, i . e .
the Mahayana . This is t echn ically called Ka i-e,
l iterally, ‘

Opening or admitt ing and un it ing .

’

Do

sen depended on this princ iple, and led his d isciples

t o the Complete Doc trine . This is the characteristic

o f the Vinaya expounded by him, and it is the teach

ing of the Vinaya sec t in Japan.

Al though the Dharmagupta-V inaya (Shi-b un
-ritsu)

of the Hinayana is used by the sec t, the doc trine

i tself is complete and sudden (Eu-don) in its cha

racter, without any dist incti on b e tween the larger
‘

and smaller vehicles, a s well a s the three learnings

(San-gaku) of moral ity, medita tion and wisdom . It

is very high and very deap being the same a s the t rue

nature (Jisso)explained in the Saddha rma
-
pundarika

satra (Ho k k e),
4 or permanence (Jo

-
j fi) as explained

in the lVIahaparinirvana
-satra (Ne

-hen), and the

Dharma-dhatu (Hoklu i), or state of things,
’

in the

A va tamsaka -sfitra Ke-gon).
6

The Vinaya of all the different schools may equal
ly be sa id to have the meaning of Ka i-e al ready

4
NO. 1 3 4 .

5
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doctrines o f med i tation and wisdom , including the

morality taught by Buddha during his Whole life

Now the Vinaya of the Four Divisions (Shi-bun

ritsu) is a par t of the Doctrine of the Empt iness of

Nature . But Do-sen judged it from his own thought

as the Doctrine of the Complet ion of the Only

Knowledge, because the three learnings of moral i ty ,
med itat ion and wisdom (Ka i-jo

-
e san-gaku)are in fact

completly reconc iled to each o ther (Ennyu-ma
-
ge).

Though he made these several d ivisions, yet he too k
nothing b ut complet ion and quic k ness a s the princi

ple of his doctrine . This is his excellent v iew.

Moreover , if the learn ing of S ila or morali ty of the

Doctrine of Completion is Spo k en of w ith regard to

reason, any S ila includes the Three Collect ive Pure

S i las (San-j u-j o-k ai), vi z . ,
'

1 . the S i la o f good beha

viour, 2 . the S ila of collecting or holding good

deeds, 3 . the S ila of benevolence towards living beings.

But , if it is spoken of w i th regard to form, there are

two ways ofreceiving it, viz . thoroughly and pa rtially
Rece i ving it thoroughly (Tsfi-j u) is to receive the

There Collect ions above enumerated . R eceiving
it part ially (Betsu-ju) is to receiveonly the first of

the Three, v iz . , the S ila of good behaviour . Now

the doctrine of S ila of Complet ion in Meaning (Eu

i-k ai) establ ished by Do-sen, is the la tter k ind of

receiv ing by a Bodhisattva . In this doctrine, there

is an ac tion cal led Bya k u-shi-kom-ma , or Ichi-bya k u
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san
—kom-Jnn, l i teral ly,

‘ once stat ing (his wish and)
thrice (repea ting) an ac ti on o r k arman .

’ That is t o

say, one who wishes to rece ive S ila has to state his

w ish b epore a chap ter of monks, and then three

t imes he repeat s the ka rmavakana , or r i tual , which

his teacher tear-hes h im . A fter that , he receives the
S il a of the Bodhisat tva . This is what is cal led ‘Re

ceiv ing thoroughly .

’

A t present , therefore, the l earners of the V inaya

sect prepare both forms of Receiving thoroughly

and part ially upon the ceremon ia l platform (Dan—jO),
and k ee p the S ila

,
according to the Vinaya of the

Four Divis ions (the Hinayana-vinava)and the Brah
ma

-
gala-satra (Bon-nio

-kyo, i . e . the Mahayana

V inaya).
7 The te rms ‘Rece iv ing thoroughly and

part ial ly’ originated in the Hosso sect,
'

and they were

adopted by Dfi-sen in the most a c tive sense . Who
could have thus established his doc trine, unless he

were a holy person ? Bo k u-se, a n Emperor o f the

T ’

ang or To dynasty , who reigned from 82 1 to 824

A . D .

,
pra i sed him wi th a Verse . The Deva s and

Spiri tual Leaders (such a s Va isramana or Bi-sha

mon) are said to have always guarded and prai sed
h im and offered him heavenly food ; so that if he

had a doub t about any thing
,
the heavenl y

beings answcrd his questions. Last of all
,
the ho

ly Bhi k shu l
’indela (Bin-dzu-ru) a ppeared before

7 No . 1087 .
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him and praised him, saying that Do-sen was the

best man who had promulgated the Vinaya after

Buddha . He is therfore worthy to be honoured and

to be bel ieved in by the learners of his doctrine.

II . A history of the sect .

During fifty years
,
the Tathagata iS

’

akyamuni

preached the Vinaya, whenever any circumstance re

Qui red a rul e of di scipline A fter Buddha’s enter
ing N irvana , his disc i ple Upali , sitt ing upon a high

seat
,
collected or reci ted the Vinaya-pita k a

,
which

is called the Vinaya of Eighty Recitat ions (Hachi

j fi-j u-rit su).
8 In the first century after Buddha,

there were five t eachers in succession wi thout any

different views . Their names are Mahakasyapa

(Ma
-ka-ka-sho), Amanda (A-nan), Madhyant ika (Ma

den-j i), S anavasa (She-na-wa-shu), and Up agup ta

(U-b a-k i k u-ta) A fter the first century , the faith

ful diverged into two, five, and twenty different

school s each possessing the tex t of the Tri pita k a.

Among the Vinaya-pita k a of the twenty schools ,
four Vinayas and five S astras only were transm itted

or translat ed into Chinese. The Vinaya of the Bour

Div isions (Shi-b un-ri tsu),
9
one of the four Vinayas,

is the text of the Dharmagupta school
,
and has been

t ransl ated into Chinese in six ty Volumes (Kwan).

This wor k was first recited by the A rhat Dha rmagu

pta , one Of the five disciples of Upagupta . The
3 No. 1 1 15 .

9 No . 1 1 17 .
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names of the five disciples (o r rather of their schools)
are Dharmagupta (Don

-mus toku), Sa rvast ivada (Sap

pa ta), Kasyapiya (K t
-
Sl1 0 Mahi sasa k a (Mi-sha

so k u), and Vast iputriya (Ba
-
so fu-rr .a)

In the period of the G i dynasty of the So fam ily ,
220-265 A . D .

,
Dharmakala , or Ho began to

teach the Vinaya in China ; and in 405 , Buddhayasas ,
o r Ka k u-myo, first translated the ful l Vinaya (Shi

bun-ritsu),
10
under the Shin dynasty of theYo fam ily.

These are the dates of the t ransmission of the Vinaya

in China. Sixty yea rs later
,
there was a Chinese

Vinaya-teacher namedHo-se, who was well acquainted
with the Maha samghika

-vinaya (Ma
-ka-se-gi

But this Vinaya was not in harmony with that of the

Dharmagupta school, which had been adopted in

China ever s ince Dha rmakala, ; so that he began to

teach the Vinaya of the Four D ivisions
u

instead of that

of the Mahasamghikas. From this t ime down to the

T6 (or T
’ang)dynasty which lasted from (5 18 to 907

A . D . , the Chinese Buddhists unanimously fo l l owed

the Vinaya of the Dha rmagupta school . This may

have been the result of the labours ofHo-so
But Do-sen Nan-zan Dai-shi was the. founder of

the Vinaya sect in China . Among his wor k s, there

are the so ca lled Three G reat Boo k s of Vinaya

(Ri tsu-san-dai-b u), v iz . , 1 . Ka i-sho , or Commentary

on the Sil a o
'

r Morality , in eight volumes ; 2 . G ossho ,

1“No . 1 1 17 . A70 1 1 19
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or Commentary on the Karman or Action, in eight

volumes 3 3 . G yo
—
j i-sho, or Record of the Daily Prac

t ice, in twelve volumes. There is a ca talOgue of his

wor k s compiled by the Vinaya teacher Gwan—j o.

Do-sen was succeeded by the second patriarch

named Shu, whose successor was Do—ko. The fif

teenth patriarch wa s Gwan-j 6, who wa s accorded the

laudatory name of Dai-chi great He
wa s a very learned man , and compiled a comm entary

on each of the Three G reat Boo k s of this sec t . Thus
the doctrine of Do-sen wa s greatly promulgated by

him, so that he may he callel the re—founder cf the

Vinaya sect .

Buddhism wa s introduced into Japan in 5 5 2 A . D .

But two centuries passed before the d oc trine of Vi

naya was fully k nown in this country . In the reign
of She-ma (7 24 two Japanese pries ts, Ei~ei and
Eu-sho, went t o China, and saw the Upadhyaya

(Wa
-
j o, or Kwa

-
sho, i . e . teacher) G ttll

‘

j lll in the Dai

myo monastery of G o-shfi . The lat ter then consent

ed to their request to promulgate the Vinaya in the

East . G an—j in t ogether w i th She-gen and others
e ighty in number, prom ise d to come to Japan . They

arrived here in 7 5 3 , hav ing unsuccessfully at tempted
the journey five t imes, and having spent twe lve years
on the sea wi thout approaching Japan . In the foll

owmg year, the Empress Ko
-ken invited him to li ve

m the Ea s tern G reat Monastery —
(la i~-j i) in Nara ,
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the capital of Japan a t that t ime, and intrusted him

with the ord inat ion serv ice , teaching the S il a
’

or

moral precepts, accord ing to the V inava .

Before this, the ex ‘Emperor She
-mu, while st i l l

on the throne, had by the adv ice of the venerable

Ro-b en, caused a bronze image of Vairokana Buddha

(Bi-ru-sha-na Butsu), the l ord of the S ila~paramita,

or perfect ion of morality , to be made, one hundred

and sixty feet in height , and to he installed in the

Eastern G reat Monastery. After G an-j in
’

s arrival,
both the ex-Emperor and his daughter , the reigning

Empress, t oo k the vow to practise the S i l a of the

Bodhisattvas (Bo-satsu-k ai), ascending the Kai
-dan ,

or S ila-terrace,
’

bu i lt of ear th before the temple of

Va irokana . The Empress consort and the Prince

Imperial as well a s many hundreds of priests al l fo

llowed their example . Afterwards, a separa te build

ing of the ‘ S ila terrace ’

(Ka i-dan-in) wa s bui l t to

the wes t of the temple . The earth wi th which this

high terrace was formed , was that which had been
‘

used for the terrace of the Emperor ; and this ea rth
is said to be that of the G e ta-vana—v ihara (C i-on-sho

ja) in India , and of Mount Shu—nan in China . The

three stories of the S i la terrace represent the Three
Collec t i ve Pure S ilas (San-j u-jo-k a i). There is pla c

ed a tower a bOVe it
,
in wh ich the images o f S a kya

mun i and P rab hfl ta ra tna (Ta-li o)
'

a re enshrined

b ecause the ex celle nt me an ing o f the o ne veh icle and
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the deep sense of the secre t Dharma-dhatu are includ

ed in this doctr ine . Therefore
,
if one ta k es the vow

to pract ise the moral precep ts on this t errace
,
he is

said to k eep the S i la of al l the h idden and apparent
doctrines.

In 7 5 9
,
the Empress Ko-ken ordered G an-3m to

found a monastery called To-sho-dai-j i. The S ila

t errace was buil t therein
,
where the Empress took

the vow. A fter this
,
both priests and laymen conti

nually follow her example .

In 7 62
,
the following resolut ion was carrie d out

by Imperial order A ‘S ila terrace wa s built in

t wo monasteries, Yaku-sh i-j i in the prov ince of Shi

motsuke and Kwanon-j i in Chi k u-zen. The former

was the place of ta k ing the vow to p ractise the S ila

for the people of the ten eastern prov inces ; and the

latter
,
for those of the n ine western prov inces. Both

Places, being in remote reg ions from the cap i tal
,
a

chapter of five mon k s was held in the ceremony .

The people of all the o ther provinces received instruo

t ion in the S ila-a t the ‘ S ila-terrace ’ wi thin the

Ea stern G reat Monast ery in Nara . A chapter of ten

mon k s was regularly held there. There were these

three Ka i-dan , or
‘S ila terraces,

’

in Japan. This

shows that how greatl y the Imperial ca re was exer

cise for the sa k e of the people’s rel ig ion.

G an-j in was a successor of two lines of patriarchs
,

cal led the l ines of Nan-zan and Se-bu . In the form
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The Hesse shu, o r
'

Dha rma
-lakshana -scc t

,

i . e . the sect or school that stud ies the nature

ofDharmas or things ( i . e. the Yoga school):

I . A history of the sec t .

The Ta thaga ta (Nyo-rai) S ftkyamuni preached the
clear meaning o f the truth o f the ‘m idd le pa th ’

o f

the Vid ya mat i a (Yui
-
shi k i) or the

‘ only k nowledge ’

—the principle o f the doc trine of this sect— in six

Sutras, such as the A va tamsaka -satra (Ke-gomgyo),
1

Sandhi—nirmoka na—sft tra (Cc-Jln—m i tsu—kyo)
"

a nd

others. N ine centuries after Buddha, Maitreya

(Mi—ro k u o r Ji~ shi) came down from the Tushita

heaven to the lecture hall in the k ingdom o f Ayo

dhya (A-yu ' sha) in Central India, a t the request of

the Bodhisattva A szrmga (Mu-ja k u), a nd d iscoursed

five S astras ( 1. Yogakarya
~bhum i-sas tra (Yu—ga s hi

j i-ron),
3 2 . V ibhaga

-yoga -sastra (Fun-be tsu-yu
—
ga

ron),
4
3 . Ma li ayanalankara

-
o r S ft t ralar

’

ikara-sastra

(Da i—j
“

(i -Sh ii-gon
-
ron),

5 4 . Madhyanta
-
vibhaga

-
sastra

o r -grantha (Ben-chii-b en-ron),
6
and 5 . Vagrakkked i

ka-pragfiaparamitac astra (Ken-go han-nya
—ron

A fter tha t, the two great s astra-teachers A samga and

Va sub andhu (Sa sh in), nho were bro thers
,
composed

1 No . 87 .

2 NO. 247 . 1 1 7 0
4 This ha s not ye t

been translated into Chinese No . 1190 ? No . 1244,

o r No . 1245 9 7 No . 12 3 ]
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many s astras (Ron) and cleared up the meaning of

the Mahayana . Especial ly the Vidya-matra-s iddhi

sast ra—k ari k a (J i
’

3
-
y11i is the last and most

careful wor k of Va sub andhu, a s i t is perfect in com

pos i t ion and meaning . There were ten great teach

ers beginning wi th Dha rmapala (G o-ho), each of

n hom compiled a commentary. But Dha rmapala
’

s

commentary is considered to contain the righ t mean<

ing of the doctrine . His d i sci ple S ilabhadra (Kai e

gen) l ived in the Nalanda monastery in Magadha in

Central Ind ia . He wa s the greatest master o f his
day, being well versed in the secret meaning of the

S astra s Yoga and Vidya-matra (Yui-shi k i), as well

a s in those of the Hetu—v idya (In
-myo) or science o f

cam e,
’ i . e . the Ind ian logi c or rhetoric, and the S ab

da—v idya (She-myo)or
‘
science of sound ,

’ i . e . gram

ma r . This is the h i story of the doc trine of this

sect in India .

In 629 A . D ., when he wa s in his twenty-ninth

yea r , the famous Chinese p ilgrim G en-j o (Hiouen
thsang)went to India and stud ied the several S astras
a nd Sc iences above a l luded to, under the instruct ion
of S ila bhadra . Having mastered all these subjec ts,
he came bac k to China in 645 . Five months later

,

he began his grea t wor k of translat ion under the

imperial order, in the monastery of C u-fuk u-j i. He
cont inued the wor k for n ine teen years . Thus he

8
No . 12 1 5 .
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greatly promulgated the doc trine ofthis sec t in China.

His princi pal disci pl e wa sKi-ki
,
who wa s very clever

and wise. He is said to be the author of a hundred

commentaries on several Sfitra s and S astras, and wa s

called J i-ou Dai-shi, or the ‘great teacher of the Ji

on monastery .

’

In his works, b e generally gives

what he had lea rned by ora l instruc t ion from his

ma ster G en~ j o. Therefore, most of his works a re

ca l led Jukki, or
‘Records of transm ission .

’

Ki-k i

had a d isc i pl e named E-sho, (Shi-j fi Da i
-
shi), whose

disciple was Chi-sh it
, (Bo k u-yo Dai—shi). They each

wrote some wor k s and made the doct rine of th is sec t

k nown in China.

There are four different dates of t ransm iss ion of

this doct rine into Japan
,
of which the following two

dates are clearer and called the Northern and Southern

t ransm ission . In 6 5 3 A . D.

,
a Japanese priest named

Do-sho of G wan-go-j i went to China and became a

fellow—d isciple of Ki-ki
,
receiving the instruct ion from

G en-j o. When he reterned to Japan
,
he t ransmit ted

the doct rine to G r o-g
i
:

'
1 11s is the t ransm iss ion of

the so-called Northern monastery
,
G wan-go

-
j i, being

at A suka in the province ofYamato . A fterwards, in
7 12 A . D .

,
G en-ho went t o Ch ina and studied the

doctrine of the Iloss ’

o sect
,
following Chi-shu. Hav

ing come bac k , G en—b e t ransmitted it t o Zen-j u.

This is the t ransm ission of the Northern monastery,
Ko-bu k u-j i, in Nara on the north of Asuka . S ince
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that t ime, the doct rine has been successively handed

down by various learned men .

II. The doct rine of the sect .

(a) The doct rinal division.

A ccording to the S indhi—nirmokana-sr
‘

rtra (C c-j in

m i tsu-kyo), this sect divides the hole preachings of

the Tathagata s a k yamun i into the three periods of

‘ ex istence ’ (U),
‘ empt iness ’

(Kr and the ‘middle

path ’

(Ch it-do). A ll the doctrines of the Mahayana

and Hinayana , to the number of eighty thousand, are
included in these three d iv isions . In the first period,
ignorant j eop

l
e fal sely believed in the ex istence of

their own Atman (G a) or self,
’

and were accordingly

sun k in the sea of transmigrat ion . For such people,
the first division of the doct rine of ex istence wa s taught

by Buddha on purpose , t o the effect that every l iving

being was unrea l, b ut that the Dharmas o r things

“ere ex isting. The doct rine prerched in the four

Agamas (A-g o n)
9
and other Sfrtra s o f the Hinayana

9 These are, 1 . Madhyamagama (Magghima-n i k a

ya), Chfi-a-gon , collect ion of m iddle sr
‘

rt ra s, No. 5 42 .

2 . Eko tta raga rna (A frguttara
-mi k aya) Zo

-ichi-a

gon, miscellaneous Sfrtras in d ivis ions the length of

which increases by one, No . 5 43 .

3 . Samyuktagama (Samyutta
-
nihaya} , Zo-a-gon ,

collection of j oined Sfrtra s, No. 5 44

4 . Dirghagama (Digham ikaya), Jo
-
a -gon , collee

t i on of long Sfrtras , NO.
5 45 .
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is of this character.

In the second period , though people of small intel

lect could destroy the false idea o f t he existence of

‘
self,

’

and escape from cont inual re-births, followmg
the doctrine of the first period ; yet they still bel ieved

in the ‘ real ex istence of Dharmas or things.

’ Thus

they were not able t o see the truth. The second

d ivision of the doctrine of the empt iness of all things

wa s then taugh t by Buddha st i ll on purpose in the

Mali a-pragna
-param i ta-sutra and sim ilar wor k s. By

this doctrine, the fal se idea of the
‘ex istence of things’

was removed, but it caused man to believe in the ‘real

empt iness of all things.

’ Thus there were two k inds

o f people, one ofwhom believed in the ‘ existence or

real ity of things,
’

and the other, in the empt iness or
unreal ity.

’

In order to destroy their false ideas, Buddha in the

third period preached the m iddle path , neither ex ie

tence nor empt iness, The doctrine o f this period shows

that the Pa rikalpita—lakshana (Hen-ge sho-shu-sho)or

the ‘ invented nature ’

is unreal, but that the Para ‘

tantra—lakshana (E-ta-ki—sh
'

o) or the subservient

nature ,
’

and the Pa rinishpanna
-lakshana (Eu-j fi-y tsu

sho) o r the
‘ completed nature,

’ are b o th real. In the

A va tamsalca-sut ra (Kc-gon
-
gyo) and the Sandhi-nir

m okana—sutra (G e-j in—m itsu—kyo), there a re given

several technical expressions, such a s San-gai-yui
-
shin ,

o r Three worlds (of Kama [Yo k u] o r desire ,
’

Rfipa
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[Shi k i] or
‘ form ,

’

and A rupa [Mu shiki] or
‘ form

less ’

) are the only m ind ; and the eight Vigfianas
(Shi k i) or k nowledges,

’

and the three Lakshanas

(She) or natures.

’

However, the doctrine is in fact of one and the

same t endency, withou t much difference be tween the

three periods. The human beings are of three classes,
viz , those of the highest, those of m iddle, and thos a

of the lowest intelect, for whom the systems of teach

ing are necessrr ily of a s many k inds. Those of the

highest intellect can understand the true nature of the

m iddle path , which is neither existence nor emp
~

t iness.

’

But those of the m iddle and lowest intellec t

a re unable to understand it at once , only k nowing the

one side of ‘existence ’ or ‘empt iness.

’ They are called

the Bodhisattvas of gradual or s’ow understanding.

A t first they k now only the ex istence of things, then
the emptiness of them, and final ly enter the m iddle

path of true empt iness and wonderful existence

(Shin-‘kfi

The three periods are eXpla ined in the fol lowing two
ways. If the three periods are Spo k en wi th regard

to those o f gradual understanding , they are in the

order of t ime. The th ree words Sho o r beginning.
’

Sha k u or formerly,
’

andKon o r now,

’ are rCSpect ive

ly used for these th ree periods in the Sandhi-nir

mokana-sutra. But if the d ivision o f all t each ings

o f Buddha is made according to the mean ing o f ex
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istence, emptiness and the m iddle path ,
’

then the

three periods are the collec tions of similar mean~

ing : thus the Avatamsrka—sfit ra (Ke
-
gon

-
gyo) is put

in the third period a s it explains the m iddle path ,
though it is the first preaching o f Buddha ; while
the Sfitra of the Last Instruct ion (Yui-kyo

-
gyo) is

included in the first period from its character .

(b) A n outline of the doc trine.

This school explains the five ran k s or
,
groups of

a hundred Dharmas, according to the m iddle path of

the Vidya—matra—siddhi—sast ra (Jo-yui-shi k i-ron ) .
They are, 1 . K itta-ragas (Shinno) or

‘m ind-k ings,
’

2 . Kait ta-dharmas (Shin-jo-ho) or mental quali ties,
’

3 . Rfipa
-dharmas (Shiki

-ho) or
‘
things having form ,

’

4 . K it ta-viprayukt a—dharmas (Shin-fu-so-o—bo) or

things separated from the m ind ,
’

and 5 . A samskr z
’

ta

dharmas (Mu
-i-ho)or

‘ immaterial things .

’ Though

these five groups are enumerat ed , there is no thing

b ut the K i tta (Shin)or m ind only . There are eight

K it ta-ragas or
‘m ind-k ings ,

’

namely , 1 . Kakshur

v ig i
‘

iana (G en-shi k i) or eye S ro tra

v igiiana (Ni
-shi k i) or

‘
ca r-k nowledge,

’

3 . G hrana

Vigfiana (Bi-shi k i) or
‘
nose—k nowledge ,

’

4. G ihva '

v igfiana (Zetsu-shi k i) or
‘ t ongue knowledge,

’

5 .

Kaya V igfiana (Shin-shi k i) or body-knowledge,
’

6 .

Mano-V lgnana (I—shi k i) or mind-k nowledge ,
’

7

Klishta-mano-v iq r
‘

iana (Zenna-i -shi k i or Ma-na s shiki)
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real nature
,
being formed temporarily upon the par t

o f the m ind
,
mental qual i ties a nd forms. The ‘inv

material things (Mu
-i-h

'

o) are no t any thing made

to appear by the mind
,
being the abs tract reason

free from bi rth and de ath. But they are no t separat

ed from the m ind
,
being the true nature of it .

That is to say, things which suffe r constan t changes

of birth and death, o r produc tion and destruct ion
,

appear accord ing to causes and combination of ci rcum~

s tances ; but the abstrac t reason of the true na ture

of things i tself is permanent and no t a pparent only .

But, if there is no reason, no compounded things

ever come to exist . In other words
,
if there is the

reason of produc t ion and destruction, then things

appear. Therfo re A sam skr i ta—dharmas, or imma

terial things,
’ are those on which Samskm

'

ta-dharmas ,
or ‘ compounded things ’

depend . Yet they are, of

course
,
no t separated from each o the r

,
so that the

only k nowledge (Yui
—
shi k i) includes all com

pounded and immaterial things.

A hundred Dharma s enumera ted in the S astra of

this sec t are sub divisions o f the five ranks a s al ready

mentioned . They are the eight K i tta-raga s , or

the fifty
-one Kai tta-dharmas

,
or

‘mental qual ities
,

’

the eleven Rfipa
-dharmas, or

‘ things tha t have form ,

’

the twenty-four K itta-vipra

yu k ta-dharmas , or
‘ things separa ted from the m ind ,

’

and the six A samskm
'

ta-dharmas, or
‘ immaterial
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things .

’ These are the hundred Dharmas of the

Vidya-rnat ra
-
siddhi-sastra (Jo-yu i-shi k i-ron), in which

they are also called the two Dharmas of ‘matter or

thing "

(J i) and reason (B i). Again, they are alto

gether inclusively called the ‘ only m ind ’

(Yui-shin).

In the Yoga-sastra, there are six hundred and sixty

Dharmas enumerated .

(c)The doc trine of medita tion (Kwan-mon).

In explaining this doctrine, we have to investigate

the nature of the o bj ect and subjec t ofmeditat ion. In

the first place
,
the objec t of medi tat ion includes all

things compounded and immate rial, and of three

different natures . There are five technicalexpressions
on this point, vi z
1 . Ken-ko-zon-j itsu-shi k i

,
or the ‘ knowledge of

rejecting untru th and preserving truth ,
’

is to reject

the invented na ture (Hen-ge-sho-shu-sh
’

o) a s empt i

ness, a nd to preserve the ‘
subserveint (E-ta-ki) and

completed (Eu-j o-j itsu)natures a s existing or rea l .

2 . Sha—ran-ru-j un-shi k i , or the ‘ k nowledge of

re jecting confusedness and preserving pureness,
’

is to

reject objects which may be confused a s being

both internal a nd ex ternal
,
and to preserve the mind

only that is purely internal.
3 .
-Sho-matsu-ki-hon—shi k i , or the ‘ k nowledge of

putt ing away the end, and arriv ing a t the beginning ,
’

is to put away the ‘ divisions of form ing and seeing
’

(Se-bun a nd Ken-b un
,
i . e . imaginat ion and per
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cep
‘

t ion a s the end, and to arrive a t their

beginning
,
the ‘ division of understanding ’

(J i-ta i

b un, or J 1-sho bun).

4 . Ou-re tsu-ken-sho-shi k i, o r the
‘ k nowledge of

concealing inferiority and showing superiority ,
’

is t o

conceal mental qual it ies (Shin-j o)as inferior to the

m ind-k ing (Shinno)wh ich is superior.
5 . Ken-se she-sho-shi k i

,
or the k nowledge ofrej ect

mg forms and understand ing the nature
,

’

is to

rej ec t the mat ters or things (J i) as forms, and to See k

to understand the abstract reason that is the nature .

This nature is cal led the Ji-sho-sh
'

o-jo
-shin, or Self

( exist ing) natural pure m ind ,
’
in the S rimala-sutra

(She-man-gyo). The above five terms explain the

object of med itat ion.

Now the nature of the subject of med i tat ion is

Pragna (E) or
‘wisdom

,

’

one of the mental qual it ies

of a group called the d ifferent states (Betsu-kyo).

This is the wisdom which appears in the med i tat ion.

A t what time after passing stages and destroy ing

passions , can one who pract ises the medi ta tion on

the ‘ only k nowledge (Yui-shi k i-k wan), attain the

state of Buddha ? Since first raising his thoughts

towards Bodhi or ‘enl ightenment’ deeply and firmly
,

according to the powers of certain causes and the

advice of good friends, he has to pass three great
A samkhya or countless k alpas, constantly practis
ing this medi tation. Thus

,
passing through several
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stages and destroying the two obstacles of passions

and cognisable things (Klesa i warana and G fieya

ava rana
,
or Bon—no-sho and Sho-chi-sho), he obtains

four k inds of w isdom
,

and truly at tains to the

perfect enl ightenment (Parinirvana). T he fullex

planat ions of this doctrin
.

are g iven in the principal

S astra of this sect
,
the Jo-yui

-shi k i-ron .



CHAPTER V .

The San-ron—shu, o r Three S astra sect (i . e. the
Madhyam i k a school).

I . A history of the sect .

The pr inci pal boo k s of this sect are three
,
v iz . ,

1 . the Madhyamaka-sastra (Chfi
-
ron) or Middle

Boo k
,

’ 1 2 . the S ata-sastra (B ya k u—ron) or Hundred
Boo k s

,

”
and 3 . theDvadasa-mi k aya (or

-mu k ha)-sastra

(Ju
-
ni
-mon-ron) or Boo k of Twelve Grates.

’3 Hence
the name of San-ron-shu . These S astra s explain

thoroughly the teachings of Buddha’s whole l ife .

The sect is therefore, also ca l led Ich i—dai—kyo
-
shfi , or

Sect of the Teach ings of Buddha
’

s Whole Life. ’

A ccordingly it d iffers much from all o ther sects

which lat ter a re founded on a certain Satra Or o ther

sacred boo k s. Those who select a Satra are l iable t o

become narrow i n op in ion, and Spea k about the com

para t ive excel lence of other Mahayana dectr iues ; thus

the A va tamsaka-satra (Kc
-
gon

-gy 'o)
4
is regarded by

one sect a s the principal Satra
,
l oo k ing a t al l the

o ther Sfitra s as its branches
,
while the Saddharma

punda rika
-satra (Ho-ke-kyo)

5
is revered by another

sect just in the same way.

This arises from ignorance of Buddha’s original

though t , which wa s to ma k e o thers understand the
1 No. 1 17 9 .

2 No. 1 188.

3 N o. 1 186 .

4
Nos .

5
No. 1 3 4.
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truth . A s the disposit ions of l iving beings are of

several k inds, the system of teaching for them is also

necessarily various. A ll the doct rines of Mahayana

have
,
however, one and the same object without any

difference, that is, to cause beings to attain to the

middle path . So , any Satra or doctrine which suits

hearers may be preached to them with advantage .

A phys ic ian gives h is patient a medicine , for the pur

pose of curing the disease . Who then disputes about
the comparative excellence of drugs The Mahayana

doctrines are altogether S'akva
’

s principal teachings ,
which are thoroughly explained by the three s astras

of this sect.

There are two l ines of transm ission of the doctrine

of this sec t, viz . , the line of Ka-j o and of G en-j u .

The former is a s follows : The first patriarch in
India wa s the Boddisat tva Nagarguna (Byfi

-j u), the

author of the Chfi-ron and J
'

fi-ni-mon
-
ron

,
two of

the three S astras. He transm itted the doctrine to
the Bodhisattva Deva (Da i-b a), the author of the

Hyaku-ron. He wa s succeeded by Bahula (Ra-go

ra), whose successor was N ilanetra ‘

(Sli o-nrok 11 , lit .
‘blue After this

,
there wa s a prince o f the

country of Kharaka r (Ki-j i), Sfiryasoma by name ,
who was well versed in the Three S astras and taught

the doc trine to Kumaragiva (Ra-j fi). In h is six ty

third yea r, Kumaragiva arrived in China, and reached

Cho—eu, the capital, when he was e ighty
-one years
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old .

‘ There he translated the Three s astras into
Chinese and became the founder of this sect in China .

His disciples numbered thre e thousand , of whom the

four greatest (Shi-te tsu) were Do—sho, Se-jo, Do-yfi

and Se-ei. Do-sho transm i tted the doc trine to Don

sa i, Da ra, So-ro, Ha-ra, and Kichi-zo of the mona—s

tery of Ka-jo-j l successively. This last named made

the doctrine of this sect perfect

His disciple E-k wan came from Korea to Jap an in
62 5 A . D ., and was appo inted to G wan-go-j i . He
once lec tured on the Three s astras as prayers to pro

cure rain with success
,
and wa s appointed So-j o or

Bishop. He is considered to b e the firs t patriarch of

this sect in Japan. He transmitted the doctrine to

Fu k u-ryo, who come from G o in China . Fu k u-ryo

transmitted it to Chi-zo
,
who went over to China and

became a d isciple of K ichi-zo, k nown a s Ka-j o Da i

shi. A fter that
,
Do—j i, Zen-gi, G on-se and An-cho

,

etc . successively transm itted this doctrine
,
and made

it flourish in this country.

The other l ine is that of Nilanetra (She-mo k u)
Bhava viveka (She (Chi~ k 6) and

Diva k ara (N ich i
-
sho), who were all Indians . Diva k ara

transm itted the doctrine
’

to Hr‘i-zo, better k nown by
his posthumous t itle of G ene

j u Dai-shi, who died

in 7 12 A . D. A f terHo-zo
,
there wa s no successor in

China .

Of the above two lines of transmission
,
the Ka

-
jo
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thewords which come out from th is r ight med i tat ion.

The words themselves are the two k inds of t ruth .

Truth by genera l consent (Zoku-ta i) is explained for
the Nast ika s

,
who believe that there is nothing .

The t rue t ruth {Shin-da i) is ex pounded for the Ast i
ka s who bel ieve that there is something . Thus
they a re equal ly made t o understand the m iddle

path . There are twenty-seven chapters in the

Madhyamaka-sastra . The first twenty-five chapters

refute the confused ideas of the learners of the Ma

bayana doctrine; and the last two, those of the

Hinayana .

The ~D vadasa-mi k aya-sastra (Jfi-ni~mon-ron
‘

) is

d ivided into twelve parts and refutes the confusion

of the men of the Mahayana . G enerally speaking,
this S astra also consists of the words of the two k inds

of truth , by which the later confusion is refuted .

The two sastras,Madhyama k a andDvadasa nikay
'

a ,

are thewor k s ofNagarguna . Did Indians ever believe

hiswor k s?They did indec l . The people of the sixteen

gre i tprovinces into which India was formerly divided ,
unan imously called Nagarguna

‘Buddha without his

charactersistic mar k s
’

(Mu-se-go
-butsu), and respected

his wor k s a s if they had been the Sfl tra s of Buddha’s

own words. This respect of the people perha ps

ginated in the prophecy Spo k en by Buddha in the

Lat
'

rkav a tara u sfit l
’

a (lfty t
-

r ga
-kyii),

6
which is as follows

6 Nos .
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After the N irvana of the Tathagata,
There will be a man in the future,
Listen to me carefully, O Mahamat i (Da i-e),
A man who w ill hold my Law .

In the grea t country of South.

There w ill be a venerable Bhi k shu,
The Bodhisat tva Nagarguna by name,
Who w i ll dest roy the views of A s tikas and

Nast ikas
,

Who will prc 1ch unto men my Yaua

The highes t Law of the Mahayana ,
A nd wi l l at tain to the Pramudi ta-bhfimi (‘stage

of j oy
’

h

A nd go to be born in the country of Sukhava t l.

Now therem ay be a man who asser ts the followrng
Opinion. The Irat’rkaVa tara is one of the Mahayana

sfitra s, a nd these Sfitra s are not Buddha
’

s words, b ut

come from the hands of men of later periods .

Buddha enterd N irvana on the fifteenth day of the

second month, and two months after, on the fifteenth

day of the four th month, Mahakasya pa collected the

Tripita k a a t the Sapta
—parna ( ‘seven leaves

’

) cave .

Bes ides th is co llec ti on, there are not any other

Sfrtra s con tain ing Buddha’s words . None of the

Malrayana
-
sd tras are genrnne, S ) that they are said

to have been discovered e i ther in the dragon pa lace

beneath the sea , or in the i ron tower in India, etc.

Thus they are not worth while to be bel ieved in.
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We shall now answer him, so a s t o ma k e him
understand clearly , just a s the obst inate clouds are

blown away by the st rong w ind . The Indians who

doub ted abou t the genuineness of the Mahayana

doctrine were o f two k inds. Some entertaine l the
‘

doubt, not being free from vulgar and rude customs.

The others k now the invincibleness of the Mahayana

doctrine , yet obstinately u ttered these disrespectful

words against it .

In ancient t imes, there were four d ivisions of people

in Ind ia i . e the four castes). They were 1 . Ksha.

t r iya s (Set su
-tei—ri), or the royal race, 2 . Bralrmanas

(Ba—ra—mon), or the m ili tary class, 3 Vaisya (Bi
-sha),

or the merchants, and 4 . S adra s (Shu
—da), or the

husbandmen .

7 Besiles them , there wa s a m ixed

tribe called Kandala s . The men o f a higher class

l oo ked upon those of a lower, a s on the lower an imals .

For the purpose of destroy ing this rude custom,

Buddha showed them the great path or doctrine, by

which they could freely at tain to Buddhahood , b e

cause they were equally possessed of the nature of

enlightenment . But , after Buddha enterel N i rvana,
b e people still d id not qui te forget the ir old rude

7 According to the Ma nn, the four castes are

Brahmanas, or the priestly class ; Kshatriyas
,
or the

m ilitary class ; Vaisya, or men whose bus iness wa s

agriculture and trade ; and S fldras, or the servile

tribe.
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custornS, and believed only that they m ight attain

to the state of S ravalcas or Pratyekabuddhas, b ut

not to Buddhahood , which lat ter would be reachel

only by a person l i k e S
'
akyarnuni in this universe .

So that they doubted abou t theMahayana doc trine,

wh ich taught that al l b ei rrgs would become Buddhas.

It i s just as a Pre ta (G a-k i), or departed Spi ri t, can

not see the water but only sees the fire wh ile loo k ing

a t the real water.

There were three d iffe rent collec t ions of the Tr i pi

ta k a made after Buddha ’

s entery into N irvana . The

first was the col lect ion made w i thin the cave of seven

leaves near Ragagm
’

ha , the cap i tal of Magadha .

Thi s is cal l ed the Trip ita k a of the S thav ira school

(JG-za
-b u). The second was that made w ithout the

cave . This is the Tri pi ta k a of the Mahasamghika

school (Da i-shu-b u). The third was the collec t io
n

made by Mangusri and Maitreya .
This is the

collect ion of the Mahavana boo k s. Though it is as

cl ear or bright as the sun at m idday,yet the me
n Of

the B inayana are not ashamed at thei r inab ility to

k now them
,
and Spea k ev il of them instead , just a s

the Confuc1anlsts cal l Buddhism a law of barbarians ,

w i thou t reading the Buddhis t boo k s a t all.

There wa s an event to add some Mahayana
-
sfrtras

to the Tripi ta k a of the Hinayana one hundre l and

si xteen years after Buddha sN irvana . If there Wmeno

Mahayana -sutras, whence were t hey brough
t then ?
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Moreover
,
two centuries after B uddha , the following

Sutras were also added t o the Tri p ita k a
,
namely the

A vatamsaka (Ke-gon),
3 N irvana (Ne-han),

9 S rimala

dev i-simhanada (She—man),
IO Vimalakh t t i—n irdesa

(Yui-ma),
I 1 Suvama-p ra bhasa(Kon

-k6

i1a1'amita (Han-nya),
13
and others . A t that t ime

,

ne ither A svaghosha (Me
-myo)nor Nagargun a (Ryu

j u)was yet born in India . Vho can then s till say
that the Ava t an'

esaka-sutra (Ke-gon-gyo) is a work
of Nagarguna ?

A t that period
,
the Ekavyaharika school (lohi

se tsu-bu) of the Hinayana bel ieved in
'

the Mahayana

doctrine
,
but the L okot taravada school (Shus-se-b u)

d id not . In the former school, there u 6 1 6 perhaps ve ry
old men who had heard Buddha’s preachi ng

,
so that

their school was fa i thful t o the Mahayana . Two

centuries after Buddha’s N irvfma
,
Shi -he-e came

down from theHimalaya mounta i ns
,
and Mahakatya

yana (Da i-ka-sennen) from the Anava tapta la k e (A

nu k u-tat They both were old S ramanas

(Sha-mon), being Buddha
’

s immediate d isciples, and

somewhat uni ted the Mahayana wi th theHinayana .

Their schools were called Bahusrut ika (Ta-mom) and

Bahusrutika-vibhagya (Ta
—mon-fun-b et su). It wi ll

be seen that some men of the Hinay ana did not abuse
the Mahayana .

S Nos .
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We shall now give a clear p roof in order to show

the genu ineness of the Mahayana doct riue f10 111 the

Maya-siltra , one of the Hinayana-sut ras, which are

not doubted by the men of the lat t fr school . It

reads as follows :
The correct Law of the Tathag at t wil l last for five

centuries. In the first century, Upagupta will preach

the Law and teach the pooPle. In the second cen

tury, the Bhi k shu S ilananda will do the same. In

the third century , the Bhi k shu Nilapadmanetra (Sho

ren-ge
-
gen, lit .

‘blue-lo tus-flower-ey e willdo so
'

. In

the fourth century
,
the Bhi k shu G omukha (G o-ku,

lit .

‘
cow-mouth ’

) w i l l preach the doctrine . In the

fifth century , the Bhi k shu Ra tnadeva (Ho-ten, lit .
‘
gem

-god ’

) w ill preach the Law and convert the

people to Buddhism . Then the correct Law w ill

come to an end . In the six th century, heretical

V iews, a s many a s n ine ty-six d ifferent k inds, w i ll

arise and endeavour to destroy the Law of Buddha.
But the Bhi k shu A svaghosha (hIG

-HH’B) wi ll smash

these hereti cs to atoms . In the seventh century ,
there will b e a Bhi k shu named Nagarguna (Ryfi

-
ju),

who will preach theLaw w i th good means, ligh t the

torch of the correc t Law, and destroy the banner of

the unjust V iews .

’

Thus in the Hinayana-sutra
,
Buldha clearly forc

told the act ions of Nagarguna seven centuries

after him. Who cm doubt i t ? E ven an ord inary
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person is ashamed of ma k ing a counterfeit thing.

How much less would a great man li k e Nagarguna
do such a thing " Moreover there is no reason to

prophesy a man of such a low character in the sutras
of the bo th Yanas. A fter all some Indians perhaps
produced a false report, which wa s then exaggerate ].
by j ealous and abusive men. But the true Buddh~

ists do no t bel i eve in such a thing .

we shall now examine the origin of the S ata-sastra
A t the t ime of the Bodhisat tva Deva,

a k ingof South Ind ia, who governel many countries,
believed in a heret ical doctrine and no t in Buddhism.

Deva said : ‘If the root of the t ree is not cut off, its

branches wi ll no t b e b ent ; so, if a k ing is no t con

verted, the doctrine will not b e heard everywhere .
’

Thus say ing
,
he became a guard of the palace .

Holding a spear he commanded the soldiers, regul ated
the ran k s of the army

,
and made the words of com

mand clear and shor t. 80 all the sold iers gladly
obeyed him

,
and the k ing wa s very pleased and as k ed

him what t o w ish to do. Deva said : ‘ I am a man

of all k nowing , who want to deba te wi th severa l

scholars of all d irec tions in the presence of Your

Majesty .

’ The k ing grantel his peti t ion. There

upon Deva caused a high seat to be Spread at a cross

road and proposed his theme wi th the followmg

words
‘Among all the holy men,
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t ruth is nothing b ut the s tate though ts

came to a n end . The right med ita tio a is to per

ceive this tr a th. He who ha s o b tained this medi ta

t ion is called Buddha . This is the doc trine of the

San-ron sect .



CHAPTER VI .

The Ke-gon
-
shu, or A va tamsaka -satra sect .

I . A history of the sect .

(a) The translat ion of the principal Satra .

This sect depends on the Ke-gon-gyo, or A v a tam

sa k a-satra,
1

so that it is called the Ke-gon
-
shu .

There are sa id to be six different texts of the Satra .

The first is called the G o-hon , or ‘Constant text ,
’

and the second , the Dai-hon, or ‘G reat text.’ These

two texts have been k ept by th e power of the Dha

rani or ‘holding of the great Bodhisat tvas, and no t

wr itten down upon palm
-leaves. The third is the Je

hon, or ‘Highest or longest text, and the fourth , the
Chfi-hon , or ‘Middle text .

’ These two are secretely

preserved in t he ‘dragon palace ’ (Ryu-gu) under

the sea
,
and not k ept by the men of G ambudvipa

(Eu-b u-dai), this world . The fifth is the G e-hon, or
‘Lowest or shor test t ext ,

’

which is said t o contain a

hundred thousand verses or as many words in thir ty

eigh t chapters . The Bodhisattva Nagarguna (Ryfi

ju) obtained it from the dragon palace and t ransmit

ted it in India .

The sixth is theByaku~hon , or the
‘Abridged text ,

’

which ha s b een transl ated into Chinese . Under the

Eastern Shin dynas ty , 3 17 -4120 A . D . Buddhabhad ra

t ranslated thirty-s ix thousand verses of tho former

NOS .
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part of the fifth tex t in s ixty volumes? A fterwards,
in the period (69 5 —699) of the To (T

’ang) dynasty

(618 S ikshananda translated forty-five thou

sand verses of the former part of the same tex t a s

before in eighty volumes .

3 A t the same t ime, Pragfia

made a separate t ranslat ion of one chapter en tit led

Dharma-dhatvavatara (Nyfi
-ho—k ai). It consists o f

forty volumes.

4

What is the ‘Constant t ext
,

’

that is no t to be

written down ? Even a t the point of one grain of

dust of immeasurable and unlimited worlds, there are

innumerable Buddhas, who are c onstantly preaching

the Ke-gon
-
gyo, throughout the three states of ex is

tence, past, present and future ; S ) that the preaching

is not a t all to be collected . The one thought of S a

kyamuni isnothing but the truth (Shin-nyo). This

t ruth fills up all the ten directions throughout the

three states of existence . The one thought tha t is

not separated from the t ruth also fills up the same

Sphere . While remain ing in this one though t , se

kyamuni preaches his doctrine , so much S ) that all
things in the ten direct ions throughout the three

states of existence do preach a t the same t ime . Even
one Buddha does so . How much more a ll Buddhas
constantly do the same. So, there is no means to

collect their preachings completly .

(b) T he transm ission of the doctr ine

NO. 87 .

3 No . 88.

4
No. 89 .
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The fi rst patr iarch A svaghosha (Me-myo) com

posed the Mahayana sraddho tpada
-sastra (Dai-j o-ki

sh in-ron),
5
or boo k on raising fai th in the Mab aya

na .

’

The second patriarch Nagarguna (Ryu-ju) com

posed the Mahakintya
-sastra (Dai-fu-shi—gi-ron), or

boo k on the great inconceivableness.

’ There is now

a translat ion of one part of thi s boo k , wi th the t itle

ofDasab ham i-v ibhasha—sastra (J -j 1
"

1-b i-b a-sl1a-ron),
6

or
‘boo k on the ten stages fully explained .

’

The above two patr iarchs were the Ind ian Bod

hisa ttva s, and the following five were the great

Chinese teachers.

The third, To—j un Dai-shi; whose fam i l y name

was To and his personal name HES-j un, first es

tab lished the terms o f the ‘ five doctrines (G o
—kye),

a nd wrote two wor k s
,
the C c -ky

'

o-shi-kwan and

the Ho-lcai-l< \van-ni on .

7

The four th , Sh i -s
'

o Dai-shi, whose fam i ly name

wa s Cho and his personal name Chi-gon , produced

the Se-gen-ki and the Ku
-mo k u-sho.

The fifth , G en-j u Dai-shi, whose fam il y name

was K6 and his personal name Haze, wrote the G o
kyo

-sho, Tan-gen-ki, and some o ther wor k s, and

perfected the doctrine of this sect . When he lec t-ur

ed on tho sat ra
,
there rained some wonderful

heavenly flowers; and rays of whi te ligh t came

Nos .
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out from his month . The Empress So k u-ten of

the To dynasty (reigned 684
-7 05 A . D .)gave him

the posthumous t itle of G en-j u Bosatsu.

The sixth, She-rye Dai
-
shi, whose fam ily name

wa s Ka
-k

'

o and his personal name Che-kwan, lived

on Mount G o~ dai and compiled the Dai—sho

she,
‘ a great commentaly on the Ke gon-gyo in

eigh ty Volumes.

The seventh
,
Kei-ho Zen-p , whose fam ily name

was Ka and h is personal name Shu-mit su , li ved in

the Se-do mona stery o n Mount Shu—nan and

promul ga ted the doctrine .

In 1 3 6 A . D . , a Chinese Vinaya teacher, D6 sen,
came to Japan, and fi1s t brought the wor k s of this

sect . Four y ears later, Rye-hen reported to the Em

peror She
-mu, and caused a Korean priest Shin-she

t o lecture on the Ke-gon-gyo of sixty volumes, in the
Kon-sho golden‘ bell’) hall of the To

-dai j 1, o r the

‘Eastern great monas tery .

’

On the opening day, the re

was seen a cloud of purple colour, which the Empe ror

admired very much . The lec turer went through

twenty volumes a yea r , and thus comple ted h is tas k

at the end of three yeas. After that , lecturing 0 11 the

S at ra has become one of the xearly services of the

Te-dai-j i.

II . The doc trine of the Sect .

( a ) The t ime of Buddha’s preaching the
8 Nos .
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Ke-gon
-
gyo and its t i t le .

After S akyamani a ttained t o Buddhahood, he

was silent for seven days . During that period, he

med itated on the doc trine which he understood
,
and

also contemplated upon the dispos it ions of beings ,
and upon the law to be preached to them . This is
called the Sagara

~mudra-samadhi (Kai-in-San-mai),
or

‘
sea-seal—medi tat ion.

’

A s the four t roops o f the

A suras (
‘evi l spi ri ts ’

) appear upon the great Sea
,
as

if it were sealed , so all things including the doct rines

and beings appeared upon the wisdom of Buddha
,

the perfec tly enlightened one He preached his doctr

ine j i1st a s it had appeared in the first meditation
,

b ut in accordance wi th the d ispos i t ions of hearers.

Tuese preach ings numbered more than three hundred
‘assemblies ’ or t imes, which are character ized a s the

five doctrines of ‘
smallness (She), beginning (Shi),

end (Jfi), Suddenness (Ton), and comple t i on
’

(En).
In the second wee k after his enl ightenment

,
Buddha

preached the Ke-gon
-
gyo, which wa s therefore the

beginn ing of the preach ings of h is whole l ife . This

preaching too k plac e at seven d ifferen t places
,
where

e ight assembl ies were held
,
two of which were in the

same room . Three of the seven places were in the

human world, b ut the rest in the heavens . It is
,

however, no t to be thought of, that he actual ly went

to so many d ifferent places and mee t ings to d iscourse .
He ( l id not rise from the Jaku-me tsu-do-j o (the place
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where he became Buddhs), yet he preached in those

seven places ; because he spo k e the doc trine of non

impediment of every th ing and endlessness of degrees.

Again some might doub t that this Sutra woul d not

have been preached by Buddha a s early a s the second

wee k after his at tainment ; because in the eighth

assembly, the S ravakas such as S ér iputra (Sha
—
r i

hotsu)and Mahamaudgalyayana (Dai
—mo k u-ken-ren)

who became Buddha
’

s di sci ples somet ime later
,
were

presen t . But th is was done so by the power of the

Dharani or holding
'

ofBuddha. It is said in the Sutra ,
that ‘ al l Kalpas of the past are placed in the future

and those of the fu ture are turned to the past.
Therefore it was the power of Buddha’s Dharani

‘

,

which caused S ariputra and Maudgalyayana , the later

converts, to appear in the assembly of the second wee k .

The Ke-gon
-
gyo is the orginal sut ra of Buddha’s

teachings of h is whole l ife. A ll h is teachings,
therefore, sprang from this sutra . I f we at t ribute ,
all the branches t o the origin,we may say that

there is no teaching o f Buddha for his whole li fe,
except this sut ra . Now, we shall explain the t it le

of the sutra in the easiest way, in order to show the

out line of the who le wor k , as the t itle is sa id to be a

sign of the boo k . The t i tle of the sut ra in question

consists of the seven characters, Dai—ho-ko—butsu-ke

gon
—
gyo, i . e . Buddhavatamsaka (Butsu—ke—gon)

maha (Dai)-va iplya (ho-l<o)-sutra (kyo). The first
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chap ters
'

preached in the seven places and eigh t

assembl ies contain no thing but those / in which Bud

dha became enl ightened
,
just a s a garland is made

up beaut iful by cell oting “immeasurably excel lent

flowers . Therefore the Sti tra is called the Dai-ho
lco-butsu-ke-gon-gyo, i . e . the

‘ Sutra of Buddha ’s
garland of great largeness.

’

(b) The division of the Five Doctrines (G o
-kyo).

A s we have seen al ready
,
Buddha preached the

perfec t Sutra in the second wee k after his enlighten
r

ment. But those of wea k intellect
,
such as s ari

putra and Maudga lyayana were l i k e deaf and dumb

people, and unable to understand even a word . A o

cord ingly Buddha preached the doc trine of Him
yana smal l veh i cle

’

)with good means. He expla

ined the four truths (Shi
-ta i) t o the S révakas (Sh

'

o

and the twelve chains of causati on (Jfi-ni

innen) to the Pra tyeka b uddha s (Eu-gaku). He also
Spo k e of a long prac ti ce for three A samkhya or

count less ’ k al pas to the Bodhisattvas (Bo-satsu) of

small intellect . This is only the means of call ing

in those of wea k understand ing, just a s if i t were to

ma k e a mirage appear in the space of three hundred

Yogana s in order to att rac t the people to one
’

s own

purpose . Thi s is the first of the five doct rines,
characterised as smallness.

’

The second doct rine is described as the beginn ing
’

(Shi). This is the doctrine which Buddha taught
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to those who had just entered the Mahayana , coming

out from theHinayana . There are two k inds of

this doctrine
,
namely , that of ‘ empt iness ’

(Ka)and

of ‘ form ’

(Sc). The former (Kn-shi-kye) is the

teaching in which al l things are said to b e empty

or
-

unreal
,
in order to destroy the fa lse idea of the

ex istence of things (Ho or Dharma) of the Hinaya
na . This is the doctrine related in the Pragfia

satra (Han the three S astras (San
-
ron),

and s im i lar wor k s . The other (So-shi-kyo) is the

doctrine whi ch teaches to prac t ise disciplinesprofitable

both for oneselfand o thers,for attaining toBuddhahood.

It increa ses the six k inds ‘

of V igfiana or k nowledge

of the Hinayana into eight , and al so the seventy-fiv e

Dharmas int o a hundred . (For these, see Chapters 1

and 4, i . e . the Ku—sha -shu and Hoss '

a-shu.) This

is the doctrine of the Sandhi-nirrnokana-sutra (G e-j in~

m itsu—kyo), the Yogakarya
-bhami—sastra (Yu-ga

ron), and the li k e .

The third doctrine is cal led ‘
the end

’

(J ii ) that

is to say, the ex trem i ty of the Mahayana. This

doctrine spea k s of the causation from the Tathagata

garb ha (Nyo
-rai—z o) or the

‘Tathagata’s wombf but

not of the Bhata-tathata (Shin-nyo) or the
‘
true

suchness ’

or t ruth . It also asserts that all can

become Suddhas b ut no t tha t men are of five different

k inds in their nature ( the latter vi ews being those of

the 11 0 3 5 6 sect). It is the doctrine that is expounded
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in the Laukava tara-sutra (Bye
-
ga

-kyij ),
9 the Maha

yana-s raddhotpada-sastra (Ki—sh in-ron), and other

wor k s.

The fourth doctrine is cha racterised as ‘Suddenness.

’

It teaches that when a thought does not rise, it is

c rlled Buddha . The nature or t ruth is not to be

explained in words . If a false thought be cut off
,

then the t rue nature appears
,
the st ate of which is

cal led Buddha. Therefore
'

in this doctrine , there is

neither d ivision nor rank . A t the one thought of

his great underst anding
,
one becomes Buddha in

the present body a s qui c k ly a s an image appears in

a m irror . From the older t imes
,
this doctrine is

compared to the Contemplat i ve sect (Zen
-
shu)found

ed by Bodhidharma.

The fifth and last doctrine is descri bed as ‘comple
t ion.

’

It is called so, because one and many are

mutua l ly j oined, free and w i thout any obstacles.

’

The fouth doctrine of ‘Suddenness’ spea k s of becom
ing Buddha a t one thought , but it does not yet k now
the m eaning of the non—impediment of every thing of
t he state of Buddha . In the whole preachings of

Buddha , the Ke
-
gon Satra only expounds the doctr

ine of ‘ comple t ion.

’

There are two k inds in the Ekayana (lchi-jo)or the
‘
one vehicle The one is the ‘

one vehicle of a Specia l

doc trine (Betsa-kyo-ichi-j o), tha t i s the Ke
-
gou Sutra.

9 Nos .
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CHAPTER V II.

The Ten-dai-shu, or the sect founded on Mount

Tenda i in China .

I. The doc trine of the sec t.

The doc trine of this sect is to encourage all men,
whether qu ic k or slow in understand ing, to exercise

the princ iple of vomplet ion and Suddenness ’

(En

don),wi th four doctrinal divisions ; one or all of which

are taught to men, according to their abili ty. The

obj ect of the doctrine is to make men get an excellent

understanding, practise the good d iscipline, and a t

tain to the great fruit of enl ightened . Thus they

can become a benefit to their count ry .

The principle of Comple t ion and Suddenness is the

med itat ion on the m iddle path. This path is called

the inconceivable stat e . If o ne understands thi s

principle, all things are in complet ion . Though

beings were originally in the state of complet ion,
they once san k into confus ion and began to suffer m i

series of existence, w i thout k nowing t ruth . Out Of

compassion, therefore , Buddha appeared in the

world , and preached the truth in several doctrines

according fo the c ircumstances o f t ime and
‘

place.

There are the four doct rinal divisions of ‘C onplet ion

(En), Secrecy (Mi tsu), Meditat ion (Zen), and Moral

Precept (Ka i) wh ich are the means of k nowing the

principle of Comple tion .
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The following is the regular order of the four

doctrinal div is ions : 1 . The Moral Precept of Com

pletion and Suddenness (Eu-don-k ai), 2 . the A ct ion
of Meditation (Shi-kwan—go), 3 ,

the Action of Vairo

kana (Sha-na-gb), and 4 . the Transmission of the

Law of Bodhidharma (Daru-ma-fu-he).

First, the Moral Precept of Completion and Sud

denness is the general character of this sect . So in

struction is given on this po int as soon as a person

enters the act . Then there is no fixed order a s to

which of the two A ctions should be first underta k en .

The Law transm i tted from Bodhidharma is again

qu it e a different transm ission . It is independent of
the order of t ime

,
a s it is taught to a compet ent

man w i th a special ceremony.

The Moral Precept of Complet ion and Suddenness

is to rece ive the perfect and good qual i t ies of Bud

dha . This is cal led Ju-k ai , or ‘rece iving the moral

precep ts,
’

which are k nown as the Tr iv idha-s ila

(San
-j u-j d ka if, or

‘ threefold pure precep ts .

’

The first is the Sambhara-s il a (Sha
-ri tsu-gi-k a i),

or ‘Precept of good behav iour,
’

whi ch proh ibi ts evi l .
There is no ev il that is no t destroyed by this precep t.
When ignorance and passion come to an end by

k eeping this precep t
,
the state of the Dharma-k aya

(Hosshin) or
‘ Spiri tual body ’

of Buddha is a t tained

to . This is called the vi rtue of destruction (Dan
to k u).
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The second is the Kusala-samgraha-s ila (She-zen
b 6-k ai), or

‘ precept of collecting or hold ing go od

deeds,
’

which causes men to pract ise good workes .

There is no good that is no t collected in it . Thi s is

explained as sign ifying to raise wisdom ,
to practise

all good works bo th worldly and rel igious
,
nei

ther to ta k e
’

nor to abandon several pract ices such

as the six Param itas or ‘perfec tions,
’

and to

pract ies good dev ices (Ho-hen). Then the Sam

bhoga-k aya (He-shin) or
‘compen sat i on-body ’

of

Buddha is at tained to . This is called the v irtue of

Wisdom (Ch i-to k u).

The third is the Sa ttvartha-kr iya
-s ila (She-shu

j e-ka i), or
‘precept by benevolence t owards beings,

’

which profit s beings. There is no being that is no t

saved by this precept . When al l liv ing beings were

led to the path of Buddh t (or made to follow the

doctrine of Buddha), the N irmarza-k aya (C—j in , or

Ke-sh in) or
‘ transformed body ’

is atta ined to .

This is called the vi r tue of benevolence (Ou-do ku).

These three precepts are the three k inds of the

seeds or causes of Buddha . All the Dharmas or

‘things ’ are comprehende d in these . Buddha ha s

accomplished all the three , so that he is possessed of

perfectly good qual it ies. These qual i tieswere collected

by him for the purpose of giving them to beings.

Therefore it is said in a Sat ra that if beings re

ceive the precepts of Buddha , they a t the same t ime
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The gradual (Zen), (3 )The secret (Hi-m itsu), (4)The
i ndeterm inate (Eu-j o), (5 ) Collect i on (Z6), (6) Pro

gress (Ted), (7 )Dist inct ion (Betsu), and (8) Comple

t ion (En).

Thirdly
,
the A ct ion of Va irokana is the doc trine

of the highest Yana or veh icle of the Yoga. or union.

Those who pra c tise the great doc trine of secrecy of

the form and reason
, p erfec t the S id thi (Shitsu-j i) o r

‘
success

,
and benefit the country , are accomplishers

of th i s Law.

This ac tion is the secret performance pract ised in

accordance with the abil ity o f vo taries, who wish to

understand the perfect way quic k ly. Therefore i t is

called the J i-nritsu or ‘
secret of matters or forms .

’

If they understand the meaning of the secrecy of both

the form and reason, and reach the state of enl igh ten

ment , a t the stage of agreement o f reason and wisdom,

they are quite certa in t o att a in to Buddhahood in the

present l ife.

Fourthly, the Transnriss
'

on of the Lawof Bodh i

dharma requires only one thought and three rules .

Those who begin this pract ice have t o enter at once

the spiritual world, and cul tiva te their m ind, wishing

to obtain the highest active power of wisdom. Fina

lly, if they were considere l to b ) competent men fo r

the transrnrssron , they are given a se aled d iploma m

the special ceremony.

II. A history of the sect .



TEN-DA I-SHI
'

I. 7 3

First , the t ransmiss ion of the Moral Precept of

Complet ion and Suddenness wa s first received by

s a k yamun i from V a irokana (Dai-nichi) Buddha, by

whom in turn it wa s given t o the Bodh isat tva A g ita

(A-it-ta , i . e . Maitreya or Mi
-ro k u). Thus it passed

through more than twenty Bodhisattvas. Kuma

ragiva arrived in China on the twent ieth day of the

twelfth month of the year corresponding t o 401 A . D ,

and .t rar sm itted this doctrine to h is Ch inese disciples.

A fte rwards E-sh i of Nau
-
gaku and Chi-ki o f Ten-dai ,

whose posthumous t itle is Chi-sha Dai-sh i, greatly

revered it, both receiving the secret t ransm ission, called

the To-chfi-s
'

e-j o, or
‘ transm ission within the tower.

’

The successor of Chi-sha was Kwan-j o of She-an.

Some generat ions after, there was the Upadhyaya

(Wa
-j

'

o) or
‘ teacher ’ Do-sui of B o-ya . A t his time ,

Sai-cho (Den-gye Dai-sh i) and C i
-
shin (Shu~zen Dai

sh i)went t o China from Japan . In 805 A . they

together with twenty o thers rece ived the transmissi on
of this doctrine from De-sui, and returned to Japan .

Sai-cho t ransm itted it to Eu-nin (J i~kaku Dai-sh i).

This is the origin of the t ransmission of the Sam-men

or Eu-ryaku-j i (Hi-ei-zan). C i-shin transmitted it to

Eu-chin (Chi-she Dai-shi). This is the origin of the

t ransmission of the J i-m on or On-j e
-
j i (Mi

-i—dera).

After these, it was widely Spread over the hole coun

try, and divided into many different schools.

Secondly
,
the t ransm ission of the Action o f Medi
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tat ien passed through twenty—three pat riarchs in India

after S a k yamuni . In China, E-mon (5 5 0 A . D . )

followed the views of the Bodhisattva Nagarguna

(Ryfi
-ju), the thirteenth Indian patriarch , a nd under

stood the doctrine of the ‘One thought and Three

k inds of medita t ion ’

(lsshin—San-gwan). He was

succeeded by E-shi (Nan-gaku Dai
-shi , who

-died 5 7 7

A . D .) and Chi
-ki (Ten-dai or Chi -sha Dai-shi , who

d ied 5 9 7 A . The latter great ly expounded the

doctrine
,
and it is called ihe t ransm issi on of the

Spiritualm ounta in (Rye
-
zen, i . e . the G r

'

z
'

dhra-kuta

(G i-sha-k utsu) in India , where s a k yamun i preached

the Saddha rma-purzdarika , the principal Sutra of this

sect). Then it passed through five teachers , from

She-an Dai-shi to Kei-k ei Dai-shi .

In 804 A . D .

,
Den-gye Dai

-
shi went to China by

Imperial order, and received the t ransmission of this

doct rine from De-sui
,
who was the principal disciple

ofKei-kei. A fter his return to this count ry, Den-D ye

Dai-shi taught it specially t o Eu—ch
‘

e (Jak-ke Dai-shi)
and Eu—nin (Ji-k a k u Dai shi). This is the transm is

Sion of the Sam-men . In 85 1 A . D . , Chi-she Dai~

shi went to China by Imperial order, and learned the

hidden meaning of the doct rine of this sect
,
under the

inst ruct ion of B ye
—
she

,
a successor of Ten-dai Dai

shi in the n inth generat ion . When he came bac k
to Japan, Chi-she Dai-shi taught it to Bye

-
yu, and

completed the system of the doct rine. Since that
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Siddha (Shi t
-tan) or Sans k rit alphabet, and made

clear what had not been k nown clearly . More

especially was he init iated into the secret rites of the

great doctr ine of Yoga or un ion . He followed He
zen, Gwan-j o and C i—shin, who were the d isciples of

the Indian teacher Zen-mu—i
’

s pupil , and received the

doctrinal ran k of Da i—kyo
—e, or ‘great doc trinal

k ing .

’

In 847 , A .D . he came bac k to this country and

became the founder of the Tai-m i tsu, i . e . ‘
secre t

(Mitsu) doctrine transmit ted by the Ten-dai sect.
’

In

some respects, it is far Sup-error to the sim ilar doctr

ine handed down by the two great teachers (Da i-shi)
Den-gye and Ke-b e. In 85 4, A . D . it wa s trans

m itted to Anne and o thers . It has s ince diverged
into several schools Thi s i s the t ransm iss ion of the

Sam-men,

In 85 3
,
A . D. Chi-she Da i-shi went t o China

,
and

became the d isciple of Ho-zen, and wa s g iven two

things
,
v iz .

,
a pest le

,
or a k ind o f bra ss mace

(Sho or K ine), and a bell (Bei or Suzu), in to k en of his

complete acqu iremen t of the teachings o f all th

Buddhas . He brought bac k w i th him several boo k s
and other things . Especially wa s he granted permis

s ion by the Emperor to promulgate the med ita t i on

accord ing to true words ’

(Shin-gon
-
shi-k wan). Thus

he perfec ted the mean ing of complete secrecy (Eu

rnitsu). Though their genealogical line so fa r a s the

Ind ian and Chinese pat riarchs are concerned is the
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same, Chi-she Dai-shi wa s the disciple, in al l the

three great Laws, of the Alcarya Ho-zen, who praised

him greatly and taught him all that was most im

portant . A fter he came bac k to Japan, he handed

the Laws do .vn to Shu-ei, Ke
-sai and others. There

is also a school of the t ransm ission of the. S iddhi or

Sans k rit l etters, and some others which belong to

the doctrine of Yoga.

Four thly, the line of the Transm iss i on of the Law

of Bodhidharma passed through t wenty-eight In~

d ian and seven Chinese patiarchs . In 7 3 6, A . D .,

Do-sen came to Japan from China and transmitted

this
’

Law to . G yd hyfi, who in turn handed it down

to Dengyo. In 804, Den-gyo again received ins

truct ion in this Law from She-nen in China, and

taugh t it to Ji-k a k u , who transm itted it to Oho-i,
and so on .

There are no t any different l ines in the
t ransmission of this Law among the Sam-mon and

Ji-mon .



CHAPTER VIII.

The Shin-gon-shu, or True Word (Man tra) sect.
1 . A history of the sect.

The doctr ine of this sect is a g reat secret law. It

teaches us that we can attain to the s tate of the ‘G reat

Enl ightened
,

’

that is the state of ‘Buddha,
’

while in
the present phys ical body which was born of our pa

rents ( and which consists of six elements
,
Ear th,

W
'

ater, Fire , W ind , Ether and Knowledge), if we

fol low the three great secret laws regarding B ody
,

Speech and Thought .

The Tathagata .Mahava irokana (Dai-nichi Nyo~

rai) in the s tate of his Dharma-k aya or ‘
spiritual

body,
’ preached the doctrine of the secret Mantras or

t rue words (Shin
-
gen) to his own subjects , in order

to Show the truth understood by him. This doctrine

is recorded in the sutras such a s the Mahava
'

rokana

b hisamb odhi-satra (Dai-n ich i and the Vagra

sekha ra-sutra (Ken-go-che-kyo),
2
etc. Al though there

a re numerous words in these satrae
, yet the essent ial

point is nothing b ut the Mandala or the ‘c ircle’ of the

Two Parts (Bye-b u)ofVag ra
-dhatu (Ken-ge

—ka i)and

G arb ha-dhatu (Tai-zo-k ai). TheMandala iS, therefore ,
the body or substance of the doctrine of this sec t. In

the assembly called Ji-sho-e (
‘
self-n rture-assembly

’

)

in which Ruddha preached thelaw, V ag ra sattva (Kon

1 No . 5 3 0 .

2 No . 5 3 4 .
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the Sei-ryu-Jl wa s his disciple , who l i k e h
i
s master

wa s a very learned man, we
’

l versed in the Tripita k a

a nd the Two Parts.

r
I

‘

hus he propagated this doc
t rine throughout the Chinese empire .

In 80 4 A . ll
,
Kfi-k ai

,
better known by his pos

thumous t i tle Ko-b o Dai-shi, went to China from
Japan, and becam e the d isc i ple of Kei-kwa . The

latter wa s very pleased t o see h im
,
and said : ‘ I

ha ve wai ted for yous com ing here a long t ime. ’

During two months after his arr ival there, Kfi-ka i

rece ived secret instruc t ion concerning the Two

Parts. In the fourth month , Kei kwa gave him

the A bhisheka , or ‘
sprin k l ing water on the head

’

(Kwan
-
j o), a s the sign of successorship

,
and sa id

‘The Bhagavat , or the Blessed one, gave the secret k ey

to the truth to Vagrasa ttva , who t ransm i tted it to

Nagarguna , and so on t i l l myself. Now
, because I

see you are indeed a man well qual ified for this

lea rning, I give you the k ey to the secret great

doctrine of the Two Part s. You should prepaga te

it in your nat ive country .

’

In 806 A . D .

,
he came

bac k t o Japan. The Emperor Hei-ze i recelved him
cord ially

,
and ordered him t o teach it to the people

a t large .

Thus
,
from the Ta thagata Mahava irokana to

Ku
-ka i, there were e ight patriarchs who were the

successors in the Law. Bes ides them there is another

series of ‘

so-cal led eight patr ia rchs who transmit ted
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the Law. Their names are Nagarguna (Ryu-myo),
Nagab odhi (Ryfi-chi), V agrab odhi (Kon-go chi),
S ubhakarasimha (Zen-mu-i), Amoghavagra (F lr kfi

kon-go), Kei-kwa
,
Ichi-gyo and Kfi—k ai .

K
'

fi-k ai had ten great disciples
,
but two of them

were the true successors, namely , Jichi-e and Shin-get .

G en-nin succeeded them and t ransm itted the L aw

to Ya k u—shin and She-b e. She-no wa s the founder

of the O-no school ; and Yaku-shin, of the Hiro-sawa
school .

A genealogical table of the succeeding Patriarchs.

Ind ia .

1 . Mahava irokana (Da i—nich i),
‘ S a k yamun i ’s

self and inner enl ightened body (Sha-ka—j i—na i
-
sho

sh in).

2 . Vagrasat tva (Ken
3 . Nagarguna ,

4. Nagab odhi .

China .

5 . Vagrab odhi.

6. Amoghavagra .

7 . Kei-kwa .

Japan .

8. Ku~ k ai , Ko-b o Da i-shi .

J ichi-e and Shin-ga .

Ya ku-shin
,
of the Hi ro-sawa school .

She-be
,
of the O-no school .
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II . The doctrine of the sect .

(a) The doc trinal d iv i s ions.

According to this sect
,
the re are two ways of

class ify ing all the doc tr ines of Buddha . Fi rst , a s the

Ten
_(J_fifj fi: when the

doctr ines are t abulated and cons idered consecut i vely
,

or leng thwise, ofthe t able . Secondly, a s twgdgctrines,
hidden and ap parent (Ken

-m it su N i-kyo), a d iv ision
which cuts the t able across the m iddle . In the latter

d ivission, all the Laws preached by S élcyamun are

called apparent doct rine (Ken—gyo); and those delivered

by the Dharma k aya (Hosshin), or the sp i rit ual body ,
hidden or secret doc trine(Mitsu-kyo).The Dharma k aya
is the inner enl ightened body of Buddha . It is consid

ered by the adharents of the apparent doct rine form

less and speechless ; b ut in the hidden doct rine
,
the

Dharma k aya is sa id to have a form and to preach the

ed t o the hearers, li k e formal conversation with

honoured guest s. The hidden doct tj pe, on the o the r

hand
,
is the Law understood secretly by Buddha and

g iven to his own disciples. li k e fam iliar conversa t ion

among relatives. This div1sion IS , therefore, used to

explain the differences of depth a nd shallownes s of

the doctrines o f this sec t and four o thers , vi z ., the
Hosso, San-ron, Ten-dai and Ke-gon.

The Ten Stages of Thought s are originally enu

merated in the Chapter on the ‘S tages of Thoughts,
’
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This first Stage of Thought is the gradual cause of

pure thought; and when this is once got r id of
,

the good though t in the second stage is t o be sub sti

tuted.

The dar k ness of ignorance of common people is com

pared with the state of m ind of a stupid boy. The

fasting is a S ila, o r moral p recept" to k eep the body

and speech from disorder. If a m an k eeps the moral

precep t, according to the instruct ion of the teacher

and friends
,
and cul tivates his good though t

,
h is state

is as the flourishing state of trees and grasses in the

spring t ime. Again
,
in the case of the practiser of

or meditation , in wh1_ch_ _hep er forms the prac tice of

the Three Secrets, regarding Body , Speech and

Thought . The five cardinal v irtues and the five

relat ionships o f Confucianism , a nd the five precepts
of Buddhism are included in this S tage of thou

ght.

3 . TheEi-do-nut —b o -without-fear

thought charac teristic of the heayenly state .
The wea k ness of ignorant people is compared

—

25 th
that o f an infant . When they m eet good friend ,
hear the excellent pract ise the ten PIEQQPLSt
they willb e free from the pains of the three evil states
for a t ime. Hence the name ‘mu—i

’

or
‘
withou t
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fear. In the p ractiser of the Shin-gen sect, it is

the state of gradual advance in his practice of the

Three Secre ts . The op in ions of Brahmanism and

the ten precepts of Buddhism are included in this

Stage of Thought.

4 . The Yui—nu- gmu a-shin (lit . ‘only-collection

wi thout_ se_l_f is the cha1ac teristic of the

S ra vakas (Sho men), or hearers. There is no self

that possesses t he sap1 eme power within a liv ing

or col lec t ions namel Bu a (Shi k i or form, Ve
_

c
_

l
_

ana

or concept ion and Vignana (Shi k i) or k now

ledge . The Tripita k a of the Hinayana is altogeher
included m this S tage ofThought ; and it is the mean

ing of the doctr ine of the Ku-sha sect .

5 . The Batsu-go-in shu-shintl1_ t.
‘
ex tractincr-act ion

cause seed thought ’ is the charac teristic o f the

ekabuddhas (Eu gaku, or Do k u or ‘
sing

ly enlightened Q
The ‘ G o

’

o r act ion in the term13

pass ion , the ‘In
’

or cause means the twelve cause s ,
and the ‘Shu

’ or seed is the Avidya or dar k ness.

From this seed of dar k ness
,
passion is raised and an

a c tion follows
,
so that the twelve causes are produced

as a lin k . The a tyekabuddha s contemplate on

these causes and become enlightened, hence the name

of ‘ex tracting the seeds or causes of ac tions .

’

If

these fourth and fifth S tages of Thought a re reached
,
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medi tat ion, in which any
_ _o_b ject is contemplated as

reflect ion of the moon i n the water.

6 .
The Ta—eu-dai-jo-shin{lit .

‘
o ther-relation-great

vehi cle—thought
’

) is the char act er ist i c of the Hos

se s e ct . Hav ing underst ood the tr uth . that there

is nothing b ut thought , one raises an unlim i ted

c ompass i on ,
and tr ansfers be i ngs to the o ther

shore of Nirvana .

7 . The K a k u—shin-fu-sho-sh in ( lit .
‘
unders tand .

ing
-thogghti githp ut

-
]1roduct ion-thought

’

) is the

shara cter is tic of the San-rib; sect . The Ka ku

chin
,

’ or unders tanding thought ,
’

m eans t o k now

tha t the impure though t of passion its elf is o ri

ginally
pure. The F it-sho

,

’ o r w i thout produc

t ion ,

’

is the first of e i ght nega t i ve terms to ex

plain t he m iddle path. Ta k ing the fi rst , the o ther

s
even are under steod . It i s said that if the cl oud

of the false i dea of
" eight“ confusions is blown

away by the wind of the e x cellent reason e x

plaihe
’

d

’

b y
e ight negations , then the sky o f the

m iddle p ath o r truth is clea r and calm . If these

s ixth and seventh stages of Thoughts are re ached ,

the p
ract iser of the Shin-gen se ct is in the state

of freedom of thought in the meditat ion of Yoga

o r union.

8.
The Ichi-do—ma -i—shin {lit Ollerpjei bd t

’ifl lflut
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stands the source and bot tom of h i
_

s
_ _

own thought ,
and k nows the secret of becom ing Buddha by t he
present body . Th i s is called the t rue mean ing of

showing v i r tue.

The [15 19 Parts of the Va q ra-dhaLu and

G arb hadhatu .

The mandala
,
or c i rcle ,

’

of the Two Parts re

thought -of living l‘eings . The reaso n why the

mand al a is estab ished in this sect is to show that

l ivin g bein are 11ot enlightened

consist of s ix elements . In the term Vagra

dhatu
,
or Kon-g6

4kai ( lit .
‘W element’

the wo rd Vagra has the two senses Of hard

ness and utility . In the former s ense it is under

s tood t o b e compared w ith the se cret truth whi ch

always in ex i stence and no t t o be bro k en
,
In

the latter sense
,
it implies the power of wisdom

L
of the enl igh tened that destroys the obstacles of

w

p assi ons , The G arb ha-dhatu ,
or Tai-zo-k ai ( lit .

‘
wom b means to ta k e ho ld of. It is

compared with the state of things that are ta k en

hold of within the orig inal body o f be ings
,
j us t

a s a child is within the body of his m o ther .

These two d ivisions of thezDhatus a re represen

t a tions of the nature o f form and thought
,
the
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ing t he princip les of this sect . They are
,
there

fore
,
ne ver t o be sought outside of the thought

of be ings , within which they are really in ex is

tence. The imp o rtant ob ject o f the Two Parts

o f the Vayra and G arb ha—dhatu is to k now t ruly
the or ig in or b o ttom o f one

’

s own thought , and

understand the measure o r
“ cons tituent s of one

’

s

own body .

they are so divided according to the t reatment o f

reason a nd wisdom. Then the Vagra-dhatu is the
Wisdom no t s epar ated from is that

whi ch benefits o ne ’s The G a rb ha-dha tu

is the re as on no t sep aga ted from wisdom , and it

is that wh i ch benefit s o thers . A gain th e G a r bha

dhatu consis ts o f the three th ings o f the gre a t

meditat ion , wisdom and c omp as s ion
,
wh ich are

Buddb a
,
Vagra and Padma o r lo tus respect ivel y .

The s e three a re t echni cally called Ta thag tanu

b hava (Butsu-b u) or Buddha class,
’

Vagranub hava

(Ken-go
-b u) or di am ond cl ass ,

’

and Pa dmanub ha

va Ben-ge
-b u o r lo tus flower clas s . The Buddha

class co rresponds to the Ta thagata M ahava iro

kana
, ( Da i-nich i Nyo ra i), m e an ing the perfe ct i on

o f enlightenm e nt. The Vagra class repre sents the

wisdom posses sed by Vayra-sat tva ,
wh ich w isdom ;

being firm in nature c an de stroy a ll pas s1ons
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even though it ha s b een sun k en in the mud o f

t ransm igra tion fo r a
‘

very long t ime. The Pa dm a

class repre sents the compassion of Avalo k i tesvara ,
show ing that there is the pure th ough t within

all living be ings , wh i ch is ne ither des troye d nor

defiled throughout the transm i gra tion in six s tates

of e xis tence , li k e a lo tus flower in mud .

The Vagra-dhatu ex p l ains the five k inds ofwis

dom ( see below), and cons is ts of five / classes.

These are the B atnanub hava (Ho-b u) or
‘

gem
-cl ass ’

and Ka rmanub hava Kat su-ma-b u or a ct ion

class, t oge ther w ith the three classe s of the

G a rb ha-dhatu . The Karma cl ass means to a ecom

plish all the actions , and the Batna class shows
the unlim itedness of v ir tue and happiness W ithin
the perfection of Buddha’s enlight enment .

M oreo ver there is the Mandal a or ci r cle of nine

a ssembli es in the Vagra-dhatu , whi ch circle means

Mandal a is of four k inds ,
namely

,
1 . Mahamandala , the bodie s o f all the

o bject s worshipp ed; 2. S amaya-mandala , the sword

and o ther things held by the wor thies; 3 . Dhar

m a-mandala
,
their Viga , ( Shu—j i) or

‘
seed ’ i . e .

the m yst i cal let ter or syllable form ing the essen

tial par t of a M antra , and 4 . Karma-mandala,
their act ions.

dhatu is a s follow s
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No . 1 . M ahay airokafl t
h
or Dai-n i ch i gre at

who holds the Mudrfr o r se al of the fis t

o f wisdom.

No . 2. Akshob h y a ,
or A shu ku

Wh o repre sents t he firmnes s o f t he thought o f

B odhi or perfe ct wisdom .

No . 3 . Ra t na sambha v a
,
or Hc-sha (‘gem

Who governs vi rtues and happ iness .
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No . 4 Am itabha , or Am i da (
‘ immeasurable

who ru les ove r the a ct ofp read ii ugn theo

L aw and destroying Q ub ts .

No . 5 . A mogha siddhi , or Eu
—kfi-jo-j u (

‘
unfail

ing i . e . S a k yamun i , who rules over

the accomplishment of the act i on of N i rvana.

The above five a re Buddhas , and the follow

ing are Bodhisat t vas .

Nos . 6 . Sattva—va f/ra being 7 .

R atna-var/ra em d . 2, 8 Dharma—vayra (
‘law

Vagra-raga C d . 1 3 . Vayra-sadhu C d .

14 . Vagra-ratna C d. 15 . Vag

ra-tegas C d. 16. Vagra—k etu C d ,
b an

17 . Vagra—hfisa C d . 18. V ar/ra ,
dharma d . 19 . Vagra—tikslm a d . sharp

20. Vagra-he tu (
‘ d . 21 Va r/

ra-valt C d . 22 . Vagra-k arma (
‘ d . a c

t i on), 23 ,
Vagra-ra k sha (

‘ d . 24 .

Vagra-ya k sh a C d . tooth 25
,
Vagra-s andh i

C d ,
fir t 26. Vagra-lasa C d . 27 .

Vagra-m z
’

tli C d . 28. Vagra—gi t i d .

29 . Vagra-no
'i ti C d. 3 0. Vag

ra-dhupa (
‘ d . 3 1 . vagra-pushpa ( l.

3 2. Vagra-lo k a ( d . 3 3 . Vagra

gandhi d . smea r imr 3 4. Vagrfu
’

rkusa
D

(
‘
d . Vagra-bandha ( d . 3 G.
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Vagra-Sphoia C d. and 3 7 . Vagra-ghanta

C d .

In the abo ve l is t , Nos . 10— 25 are called the

s ix t een worthies of wisdom ,
and Nos . 6—9 a nd

26—3 7 are those of med it at ion.

2
,
The Sam t ya

-parshad
, (San-ma i-ya

-
e) or

‘ag

reement assembly ’ c o rre s ponds te the Satna ya

mand ala. The w0 1 thies of this as s embly
,
ma k e

the appearance of wea ons and Mudras or seals ,m

e t c.
,
according t o the ir original vow .

. The Sukshma (? p a 1 shad , ( M 1
-
sa i—e) or

‘
m i

nuteas sembly corresdonds t o the Dha1ma-mamlala .

This represent s t he m inute v irtue s s uch a s five

k inds of wisdom of the
fl

wm thies.

4 . The Mahapuga-parshad , (Dai—ku—j o-e) o r

‘

grea t
vworshipping

-assembl y
’ c o rre sp onds t o the

Karma—m andala. In this a ssembly ea chof the wor

thies worships mahfiva ir ofcana w i th gem diadem

a nd w rea th , e tc .

m ob of the ab ove three assemblies ( 2—4)
the i e are 7 3 wo rthies.

5 . The Katur—mud ra-parshad , ( Shi—in—e) o r

four seal—assembly
’

show s t he four Mandalas toge

ther in this one assembly , in whi ch there are 13

worthies.

In the abo ve five assemblies mahava irpfana

( Dai -n i chi) is placed in the m iddlé show ing

th a t the cause itself is the effect .
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firs t , and the Karm a-p arshad is the end . The
former orde r is from the szlf-enligh tenment to

latter from subj ugat i on to

the self-enlightenm ent .

Thus wo rthie s a re counted in the Vagra

dhatu. in fac t the re a re innumerab le o b jwz ts

wo rshipped , which are all om it ted .

called 13 great
' enclosures ( Maha-vr i tis ?) The

follow ing Mandala
,
however

, om it s the shi dai

go
-in (

‘

four-great-protection so that

there a re twelve encl o sure s only :

S arveyna-v .

2
$3 -1 A sll ta
e 85
F

233. g
o p a ttr a

2; O r—l
LS
D-i: V 7 ’Lbl C?)
52

7 73 53 °

A—fe .re 6
14, g. q po

13 11011 13 3 13 8l

I WM fl LIPPN SUS l
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1. The middle A shta-pattra-vr iti, (Hachi-yein)
or e ight-leaf-enclosure is l i k e the follow ing

This represents Hm
’

daya , o r heart , of beings .

If they med itate on the l o tus flowe r o f the i r

heart , e ight peta ls of the flower are burst open

and five Buddhas and four Boguij sattl mi a ppear
on them , MahaVa irokana be ing in the m iddle .

Thus in the middle ‘ eight-le af-enclosure ,
’

the re
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are 9 wor thies.

2 . The Sa rvagfia-vr i t i (Hen-chi-in) or
‘
all-k now

ing
-enclosure ’ on the top contains 7 worthies

3 . The A valo k itesvara-vr it i Kwan—on—in
or

‘loo k ing-on-sound-enclosure
’

on the north contains
3 7 worthies.

4 . The
.

Vag rapani
-
Vr z

’

t i (Kon-gc
‘

r shu-in) o r
‘dia

mond-hand-enclosure on the south al so contains 3 7

wor thies.

5 . The Tegodha ra-vm
’

ti (Ji
-miyo-in) or

‘hold ing
l ight-enclosure

’

on the bot tom con tains 5 worthies.

6 . The S a k ya-vm
'

ti (Sha—ka—in) or
‘
able—one

enclosure ’ on the tOp contains 3 9 worthies .

’

7 . The Mangusri
—Vm

'

t i (Mon—j u
-in) or

‘luc k y

enclosure ’ on the top contains 3 5 worthies.

8. The Sarvanivaranavishkambhi-vm
’

t i (Jo-gai

she—in or
‘removing-covering-obstacle-enclosure ’ on

the south contains 9 worthies.

9 . Ths Kshit ig
‘
arbha-Vr fit i (Ji

-
z

‘

o-in) or ‘earth~

womb enclosure ’ on the north conta ins 9 worthies.

10. The Akésaga rbha—vr i ti (Ko-ku-z
'

o-in)or
‘
s k ye

womb—enclosure’ on the bot tom contains 28 worthies.

1 1 . The Susiddhi—vm
’

ti (So
-
shi tsu-j i

-in) or
‘
wel l

perfect ion—enclosure
’

on the bottom contains 8

worth ies.

12 . The out side Vagranubhava-vr i ti (Ken-go
-bu

in) o r
‘diamond-class-enclosure ’ on the four s ides

contains altogether 205 worthies.
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the element ether, beino~ the wisdom to become the
w

substance The éilarsana-gpapg, o r

Dai-eu—kyo
-ch i (

‘

g yea t
-round-m irror corre

Spends to the element
_ _

earth , manifest ing the images

of all things just a s in the m irror. 3 . The Samata

or Byo—de-she-chi (
‘
eveu—equal-nature-w isdom’

)
corresponds to the elemeriLfil e, mak ing no distinction

between this and that, while loo k ing
’

at thethings.

4 . The Pratyi i vekshana-ggtana , _QL 1\_1y 6
-l< vvan-za t811

the element water, being the wisdom tha t governs

the act
‘

of preaching the Law and destroy ing doubts,
and that dist inguishes clearly what is righ t or wrong .

5 . The Kr it.y
'anusht71ana—gfiana or J 6—sho-sa—cl1 i

v—h — n _ — n

(
‘wisdom of aooompli‘sh ing what is to be done corres

ponds to the element air, being the wisdom of comp

let ing the good action of helping both one’s own self

and o thers . This compar ison is however not per

manent.

The un impeded state of these elements one wi th

another is compared with the rays of ligh t of many

different lamps . The six element s of Buddha are no t

hindered by those of unenl igh tened beings. Therfore

(
0 besides Such is the unimpeded sta te of the

sixelement s.

(d The Yoga_ or union of the three secretsgSanW ’ v “a ”

m itsu-s§_-6
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The three secre ts are the three act ions of body,
speech and thought . These are originally even and

equal B j eeqilel,
to thought . They all exist everywhere in the

Dharma—dhatu, or element of things , and are ca lled

the three secrets even and equal to all Bud

dhas . Spea k ing briefly of the form of the Dharma
i

dhatu
,
the apparent form of all things is that of the

five elements aud i t is of body, “
This

form or body produces soun d, and it is the secret of

sp geghg This formfi

has -n
’

o) and it is
the secret of though t. These three secrets ex ist in

things both animate a nd inan imate . There fore if

the w ind bl ows t rees, waves beat roc k s, and a man

rai ses hands, moves feet , Spea k s a nd k eeps s ilence
,

all a re in the three secrets . But these are the states

an ord inary
_

man ; so that they are called secrets .

Buddha taugh t us the rules of Mudras or seals and

Man tras or True Words , etc .

,
in order t o cause

ignoran t people uni te w i th the state of Buddha .

This is the meaning o f union It ma k es no

difference between the ‘equal
’

three secrets of Buddha

a nd the ‘distinc t ’ three secrets of beings . The three

secrets are originally equal wi thout d ist inction , but

ignorant people m a k e d is tinc tion of them falsely .

Therefore Buddha adds his three secrets to those of
beings . This add i ti on is however not that of two
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different things. The nature of the secre ts of beings

are originally not different from those of Buddha’s .

But ignoran t people do not k now it . So Buddha

teaches them to understand andm ed itate on this. Such

meditation and understanding are those o f Buddha ,
so that there' is the mean ing of adding the three

secrets of Buddha to the three acti ons of beings . If

our practice is ripe in imitating the act i on of Buddha

and becomes equal to the three secrets of Buddha ,
then there is the meaning of un ion (Yoga). It is

said : San-m itsu-se-o-so ku-shin-j e, or
‘Three secrets

united , the present body becomes

(e The attainment to the state of Buddha by

There are three k inds of explaining this subjec t, viz ,
R i-gu (

‘reason Ka
-
Jl (

‘
adding

and Ken-to k u (
‘ apparent

-obtaining The first is

explained in the following word The t rue form of

dhatu.
’ The flesh body is the reason of the first five

elements, and it is the, G a rbha—dhatu while the

thought is the wisdom of the sixth element, k nowledge ,
a nd it is the Vagra—dhatu. These wisdom and reason

are originally completed in all l iving beings. This

lis technically callel R i-gu-so k u-shin-j o-butsu ,
o r

‘the

lattainment of Buddhahood by the present body
l
completed in reason .

’



https://www.forgottenbooks.com/join


CHAPTER IX .

The Jo-do-shu, or Land sect .

1 . A history of the sect .

Buddhism was first introduced into China from

Ind ia, in 67 A . D . In 2 5 2 A . D ., an indian scholar

of the Tripitaka
,
Samghavarman (K6 Se-gai) by

name, came to China and translated the great

Amitayus
-
sutra (lVIu -ju-kye)

1 or Larger Su k ha

vat i-vyuha in two volumes. This is the first and

l ongest of the three sacred boo k s of this sec t. This

Sutra gives a hi story of the Tathagata Amstabha

from the fi1 st spiritual impul ses which led him to

the attainment of Buddhahood in remote Kalpas

down to the present t ime when he dw ells in the

western world called Sukhavat i (G o k u-ra ku, or ‘hap

py where he receives all l iv ing beings from every

direct ion , helping them to turn away from confusion

and to become enlightened .

In 400 A . D ., Kumaragiva (Ra
-ju) came to China

from the k ingdom ofKhara char (K i-j i)and produced

a t ranslat ion of the small Amitayus-sutra (A—mi-da

kyo)
2 or Smaller Sukhava t ivyfiha in one volume.

This is the shortest of the three sacred boo k s . It is

taught in this Sutra that if man k eeps in his memory
the name of Buddha Am itabha one day or seven days,
the Buddha together w ith Bodhisattvas w ill come

1 No. 2 7 .

‘
3 No . 200.
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a nd meet him a t the moment of his death in order to
let him be born in the Pure Land Sukhava ti; and

that this matter ha s equally been approved by all

other Buddhas of ten different direc tions .

In 424 A . D ., Kalayasa s (Kye
-
ryo

-
ya
-
sha)arrived

in China from Ind ia and transla ted the Amitayus~

dhyana-sutra (Kwan-mu-ryo
-
j u

-kyo)
3 in one volume .

This is the second longest of the three sacred boo k s.

A n outline of this sutra is a s follows :Va idehi, consort

of k ing Bimbisara of Magadha , seeing the w ic k ed

actions of her son Agata sa tru, began to feel weary of

this world Saha (Sha~ba, or enduring S ékyamu

u i then taught her how to be born in the Pure Land

Sukhava t i inst ruct ing her in the me thod of being

born in that world , enumerat ing three k inds of good

act ions . The first is worldly goodness, which includes

good actions in general, such a s filial piety
,
respect

fo r elders
,
l oyalty

,
fai thfulness, etc . The second is

the goodness of S ila or moral ity, in which there are

differences be tween the priesthood and the lai ty . In

short , howev er, all that do no t Oppose the genera l

rule of reprov ing w ic k edness and exhort ing to the

practi ce of virtue are included in this goodness . The

third is the go odness of pract ice , which includes that

of the four Sa tyas or truths and the six Param itas or

perfect ions. Besides these all o ther pure and good

act ions such as the reading a nd reci tal of the Maha
3 N o . 198.
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yana-sutras, persuading others to hear the Law,
and

thirteen k inds of goodness to be pract ised by fixed
thought are comp1ised in this. Towards the end of

the Sutra Buddha says : ‘Let not one’s vo ice cease
,

b ut ten t imes complete the though t
,
and repea t

Namo
’

m itabhaya Buddhaya (Na
-mu

-
a
—m i—da-butsu),

or adorat ion to Am i tabha Buddha .

’ Thi s pract ice

is the most excel lent of all .

Buddha teaches us in his doctrine the truth of

cause and effect from his right w isdomand under

standing. Bad seed produces bad fru i t, and good seed

produces good frui t, just a s red pepper is pungent
and sugar-cane sweet according t o thei r own seeds.

This is qui te natural . No one doubts about it .

Therefore the Sutra is qu i te true when it says that

the right cause of the three k inds of goodness ga ins

the right fru i t of nine d ifferent stages in the Pure

Land Sukhava ti .

Depending on the three Sutras above ment ioned ,
there were three patriarchs in India , who preached

the doctrine of the Pure Land . They were Asva

ghosha (Me
-myo), Nagarguna (Byfi

—
j u) and Vasu

bandhu (Se
-
shin), who were born in Ind ia six , seven

and n ine hundred years after Buddha respect ively.

In China
,
E-ou (died 416 A . D .) of the Shin dy

nas ty, Don—ran (d . 5 42)of the Gri dynasty, and Do

shaku and Zen-do (bo th lived about 600
-65 0) of the

T6 (T
’ang) dynasty ch iefly taugh t this doctrine .
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ed the precepts. Then his name was changed to
G en-kn. In his eighteenth yea r he ret ired to k uroda

ni, and five t imes read through the five thousand

volumes of the Tri pita k a . He did this for the pur
pose of finding out the way for the ordinary and

ignorant people of the present day to escape from

m isery . Ta k ing this Opportunity he stud ied Zen

do
’

s commen ta ry al ready alluded to . He repeated
his exam inat ion al together e igh t t imes . A t last he

not iced a passage in it , beginn ing with the words
‘Chiefly remember or repea t the name of Am i tabha

with a Whole and und iv ided heart ’ (Is-shin-seno nen

mi-da—myo
-
go), etc . Then he a t once understood the

thought of Zen-do
,
who taught in his work: that

whoever a t any t ime prac tises to remember Buddha

or call s his name only once
,
w ill gain the righ t effec t

of go ing to be born in the Pure Land after death .

G en-kfi then abandoned all sor ts of prac tices
,
which

he had hither to followed for years and began to

repeat the name of Buddha Am itabha six ty thou

sand t imes a day. This event occurred in 1 1 7 5 A .D . ,

when G en-kn wa s in his forty-thi rd year . The

name of Jo~do-shu or Pure Land sec t wa s first

k nown in Japan in this year. Thi s a ccount is

given in the Cho k u-shu—den, or Life of G en-kn

compiled by Imperial Order , and the Sen-j a k u-shu,
that is G en-kfi’

s own wor k .

G en-kfi was very famous in his l ife-t ime . He
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became the sp iritual preceptor of the thrg:
Emperors

Ta k a-k ura , G o Shira-k awa , and G o To-b a . A fter

his death , his b iography wa s comp iled in forty

e ight volumes, b v Imperial O rder. It was Cop ied

by three other Emperors Fushi-m i, G o Fushi
-m i,

and G o Ni-j a.

Before G en-li ft , there were em inent priests in

Japan
,
such a s Ku-ya , Ei-kwan , and E '

sh in also

called G en-shin
,
who all preached

“
this doctrine, b ut

had no successors . G en-k uhad hundreds of disc i ples.

Among them
,
She-kc

“

) of Ohin-zei and Zenne of

Sei—zan were the princi pal ones . A t present there

are myri ads of mona steries and priest s of th is sect in
the Empire .

II . The doct r ine of the sect .

Do-shaku says in his wor k
,
the A n-ra k u-shfi

,
that

there are two divi s i ons in the t eaching of S a k va

mun i , namely
,
Mahayana (Dai-j o) and I‘liuayana

(Shc
-
j o). In the former again, there are two gates ,

v iz .

,
the Holy Path (She-do) and the Pure Land

(Jo
-do). The Hinayana is the doctr ine by wh ich

the immediate d isc i ples of Buddha , and those of the

period of five hundred years after Buddha , pract ised
the three S ikshas (San-gaku)or t rainings of A dhis ila

(Ka i)or
‘h igher morali ty

,

’

A dh ikit ta (J G)o r
‘highe r

thought ,
’

and A dhipragfia (E) o r
‘higher learning

,

’

and ob tained in their present life the four holy frui ts
of Srota-apanna , Saka

'id-agamia
,
A nagamin, a nd
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A rhat . The gate
“

of the Mahayana is also the

doctrine by which man pract ises the three trainings
above men t ioned; and in his presen t l ife , he under

stands the three v irtues of Dharma-k aya (Hosshin)
or ‘

spiritual body
,

’

Pragfia (Han
-nya) or

‘w isdom,

’

and Mo k sha (G e‘ datsu) or
‘ deliverance ’ The man

who is able to do this is no ord inary one, but ha s

natural v igour, and is supposed t o possess merit

produced from good act ions performed in a former

st ate of existence. The firmness of this man’

s heart
is a s hard a s a roc k , and his fearlessness of any

obstacles is l i k e a brave sold ier’s crushing his enemy .

The doctrine which causes man to do so
,
is cal led

the ga te of theHoly Path, and the m tn is called one

Who ent ers the holy state in this world . During

fifteen hundred years after Buddha , there were such

personages in the world from t ime to t ime . The

flourishing sta te of Buddhism a t that period and the

l i ves of those eminen t priests are to be seen from

several compilat ions of their memoirs .

Now
,
a s the present t ime belongs t o the -Latter

Dav of the L aw (Mappo), people become i nsi ncere
,

thei r cove tousness and anger da ily increase
,
and their

content ions yearly arise. The three t rain ings already

alluded to are the correct causes of deliverance; b ut

if people thin k them a s useless a s last year
’

s almanac,
when can they complete their deliverance ? G en—kfi

,

therefore, deeply thin k ing of this, shut up the gate of
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wonderful exhibit ion of supernatural power. Then

there appeared t o him in a dream every n ight a

dignified priest, who gave him instruction on the

divi sion of the text in h is first volume . Therefore
the author (Zen

-do) t reats his own wor k , as if it were

the wor k o fBuddha ; and says tha t no one is allowed

either to add or ta k e away even a word or sentence o f

the boo k . This is the reason why G en quotes the

three Sut ras a nd Zen-do
’

s commentary a s the texts

in his own wor k , the Sen-j a k u-shu .

If one want s to k now the doct rine of the Pure

Land , he must bel ieve in the words of Buddha.

S a k yamuni was the sage who perceived the three
t imes, past , present and future, which are just a s

yesterday, to—day a nd to -morrow . Among the Indian

heret ics, there were some who spoke of the future, but

their account of it wa s not accurate ; and there wa s

none who Spo k e of the past . Now the modern people

Spea k of the present life only , and do not k now

the past and future . Buddha alone k nows the three

wi thout any m ista k es.

The Pure Land is the western world where Buddha

Amitabh t lives . I t is perfectly pure and free from

faults. Therefore it is called the Pure Land . Those

who wish t o go there, w ill ce rt a inly be born there ;
b ut othe rwise they will not . This world Saha (Sha

b a ), on the cont ra ry , is the effec t of the act ions of all

beings, so that even those who do not wish to be born
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here, are also obliged to come . This world is called

the path of pain
,
because it is full of all sorts of

pains, such a s birth , old age, disease, death , etc .

This is therefore a world not to be attached to ,
b ut to be disgusted with and separate d from . One

who is disgusted with this world Sab a and who is

filled wi th desire for that world Sukhavat i will after

death be fern there. Not to doubt about these words

of Buddha even in the sl ightest degree is call ed the

deep fai th ; b ut if one entertains any doubts, he will

no t be born there . For this reason, Ryfi
-j u said

‘Tu the great sea of the Law of Buddha
,
fai th is the

only means
'

to enter.’ This is an outl ine of the doc

trine of this sect .
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CHAPTER X .

The Zen-shu or Contemplat i ve sect .

I. A doctr ine of the
.

sect .

The word Zen is a shortened form of the term

Zen-na , which is a t ransl iterat ion of the Sans k rit

word Dhyana , or contemplation .

The general character of the doctrine of this sect

is briefly explained by the e ight Chinese words
,

Kyo
-
ge
-b etsu-den-fu-ryu

-mon-j i , or Special trans
m ission independent of a common teaching and no t

establ ished on any l et ter or word . Besides all the

doctrines of the Mahavana and Hinayana , whether
hidden or apparent , there is, therefore, one distinct

l ine of t ransm i ssion of a secret doctr ine, which is not

subject to any ut terance a t all. According to this

doctrine
,
one is directly to see the so-called k ey to

the though t of Buddha or the nature of Buddha , by

his own thought
,
being free from the mult i tude of

different doctr ines
,
the number of which is sai d to

reach eighty-four thousand . In shor t
, it is the truth

made apparent by one’s own thought .

II. A history of the sect .

( a ) The t ransm ission of the doctrine .

When the Bhagavat (Se-son, or
‘Blessed ’

)S alrya

mun i was at the assembly on Mount G r idhrakuta

(Rye
-
zen) or

‘vulture’s pea k
,

’

there came the heavenly

k ing Mahab rahman (Dai-hon), who offered Buddha
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1 3 . Kap imala (Ka-b i-mo-ra).

14. Nagarguna (Na
-gya-a—ra-j u-na).

1 5 . Kanadeva (Ka—na
-dai-b a).

16. Rahulata (Ba
-
go
-ra—ta).

1 7 . Samghanand i (Se-gya-nan
—da i).

18. Samghayasa s (Ka

1 9 . Kamarata (Ku-mo
-
ra-ta).

20. G ayata (Sha
—
ya
-ta).

21 . Vasub andhu (Ba-shu
-han-dzu).

22 . Manura (Ma-do-ra).

2 3 . Haklenayasas (Ka k u
-ro k u—na).

24. Simha (Sh i-shi).

2 5 . Vasasuta (Ba-sha
-
shi ta).

26. Punyamitra (Eu—nvo
-mit -t a).

2 7 . Pragfiatara (Han nya
-ta-ra).

28. Bodhidharma (Bo-dai-daru-ma).

Bodhidharma wa s the third son o f a k ing of the

R ashis
,
in South India . Thin k ing that the t ime of

teaching his doctr ine of contemplat ion in the East

had come
,
he arr ived in China

,
in the first year of

the Eu-tsu period under the Rye dynasty, 5 20 A . D .

Bodhidharma then taught the Emperor Bu the secre t

k ey of Buddha’s though t, who wa s, however, not yet

able to understand it . So leaving there
,
he crossed

the river Yo-sh i
,
and entered the dominion of the

Northern G i. In the She-r in-j i (the name of a

monastery) on Mount Sn he sa t down cross
-legged

in med i tat ion, wi th his face to a wall , for n ine
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years. Dur ing that period, peop l e did not know

him, and cal led him simply the Wall-gaz ing Brah

mana .

Afterwards he had a number of disciples, b ut

they had different v i ews, that are called the trans

m ission of ei ther s k in , flesh, o r bone of the teacher.

Only one of them, E
-ka by nam e

, go t the whole

body of his teaching. The fifth patriarch from

Bodhidharma wasKo-n in . Amonghis disciples, there

were two worthy men
,
E-no and Jin-shu. The lat ter

taught the doctrine to his followers in the nor thern

part of Ch ina, and establ ished
.

the Northern sect .

E~
n6 did so in the southern part , found ing the

Southern sect .

The Southern sect was soond ivided into five schools

k nown as R in-zai, G i-go, Se
-to, Un-mon and H6~

gen. In the first school B in-zai
,
there were two

subdivis ions
,
namely

,
Yo-gi and O

-ryu . A ll these

are collect ively called the five houses and seven
schools of the Southern sec t. There was no di v i sion
of the Northern sect .

A s to the propagat ion of this doctrine in Japan
,

Do-sen, a disciple of one of Jin-shfi
’

s pupils
,
came

over from China to this country
,
in 7 29 A . D . He

l ived in the Dai-an-j i, and handed down the doctrine

of the Northern Contemplation to G yo
-hyo, who

transm itted it to Sai-cho, the establ isher of the Ten

da i sect in Japan .
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The Southern branch of the Contemplat ive sect

wa s first transferred to Japan byEi-sai, of the Ken

nin-j i. He went to China in 1 168 A . D.

,
and b e

came the disciple of Kyo
-
an, of the Man-nen-j i. By

him the B in-zai sec t was first establ ished in the

Empire . After that , the successors of the B in-zai

school became numerous . She-ich i of the To-fu ku~

j i and But-kc of the En-gaku
—j i were both the d isc i

ples of Yo-gi
’

s n inth generat ion. She-ich i had a

d isci ple named Dai myo, who had the Nan-zen-j i

bui lt . Mu-se of the Ten-ryu-j t was taught by a

pup il of But Dai-k a k u of the Ken-cho-j l was

a d isciple in the t enth generat ion of Yo-gi , and

Dai-to of the Dai-to k u-j i, the eleventh . The lat ter

had an act ive disciple named Kwan—zan, who founded

the Myo
-shi

'

n
-
j i.

Thus the
’

Ken—nin-j i, To-fu k u—j l, Eu—gaku-j l ,
Nan—zen-j i, Ten—ryu-j i , Ken—cho-j i , Dai—to k u

-j i,
Myo

-shin-j i, together with the Se-k o k u-j i, are called

the nine principal monaster ies of the Bin-zai sect .

The S6 to sect wa s established here by De gen of

the Ei-hei-j i, who went to China in 1223 A . D . ,

and became a disciple of Nyo
—
j t

'

) of Ten-d o. When

he returne d to Japan, the Emperor Gro-Sa-ga paid

great respect to him , gave h im a purple robe

a s a gift
,
and addressed h im by the t itle of Buppe

Zen-j i, or the Teacher of Contemplat ion in the Law

of Buddha.
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bowl of S akyamnni, transm itted through the Indian

and Chinese pat riarchs
,
as the symbols of the right

ful successor . Then the Venerable Jia-shu, the

head of seven hundred disciples
,
composed the

following verses
“The body is l i k e . the k nowledge tree.
r
l

‘

he m ind is li k e a m irror on i ts stand .

It should be constantly and careful ly brushed ,
Lest dust should be a ttracted to it .” 1

His teacher recognized i t and said : ‘If men in

future should pract ise their religion according t o this

view, they would have an excellent reward .

’ This

is the origin of the Northern sect.

The venerable E-no wa s then only a servant,
employed to clean r i ce i n a mor tar , the pestle of

which was wor k ed by the foot . Hearing of Jin-shu
’

s

verses secret ly, he remar k ed that it wa s very beaut i

ful
,
but not perfectly good. So saying, he wrote

verses a s follow .

“There is no such thing as a k nowledge tree .

There is no such thing a s a m irror stand.

There is nothing that has a real existence.

Then how can dust be attracted?” 1

On seeing these verses, the
'

teacher
'

Ko-nin a t once

gave him the symbols of the cloa k s and bowl. This

is the origin of the Southern sect . The doct rine of

this sect is a most sublime one of thought transmitted
1 Dr. Ed k ins, Chinese Buddhism, p. 162.
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by thought
,
being entirely independent of any l etters

or words. I t is in later period called the Pat riarch
’

s

Contemplat ion (Se because it contains the

k ey of the thought of the Indian patriarch Bodh i

dharma. But it is a mista k e that some cal l the

doctrine of the Northern sect the Tathagata’s Con

templa t ion (Nyo rai
-
zen).

Thus in China there have been the two divisions

of the Sou thern and Northern sects and the former

was subdivided int o five houses and seven schools as

before said . Three schools of the Southern sect exist

in Japan a t present . But all these are the deseen

dants of Bodhidharma
,

and the principle of their

doctrine is only to show wha t appears in one
’

s own

thought . If one wishes to understand the true mean

ing of the doctrine , he must study it under the

inst ruction of a right teacher. There a re however

numerous works contain ing the inst ruc tive words of

the teachers ofdifferent schools. Thev are cal led G o

ro k u , o r Records of sayings,
’

which may be service

able in understanding the doctrine of this sect .
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CHAPTER XI.

The Shin or True sect .

1 . A hist ory of the sect.

The full name of the sect is Jo-do-shin-shu, or

‘True sec t of the Pure Land .

’ The Pure Land is

the term ant itheti cal to that of the Shc—do or Holy
Path . The object of the followers of this sec t is to

be born in the Pure Land SukhaVa ti of Am i tabha .

The third word Shin or ‘True ’ is used t o show the

ant i thesis to the G on-ke-h
'

o-b en, or ‘Temporary ex

pedients.
’ Among those who follow the doctrine of

the Pure Land
,
there are several d ifferent systems of

teaching
,
whi ch are as fol low Some say that we

shoul d pract ise various good wor k s, bring our stoc k
of merits to maturity, and be born ln the Pure Land .

O thers say that we should repeat on ly the name of

Am itabha Buddha
,
in order to be born in his

Pure Land, by the merit produced from such repet i

t ion . These doctrines are al l considered a s yet the

temporary exped ients. To rely upon the power of

the Original Prayer of Am itabha Buddha with the

whole heart and give up al l idea of Ji
-ri k i or ‘

self

power
’

is called the truth . This t ruth is the doctrine

of this sect . Therefore it is called the Shin-shit , or

True sect .

Shin-ran, the founder of the sect , ma k es in his

wor k a clear d ist inct ion of four systems with as
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Prayers of Am itabha
,
the eighteenth ofwhich is the

foundat ion of the doctrine of the crosswise passmg
over (O-cho).
This doctrine was t ransm itted a t various t imes

and in different places by the so
-called Seven High

Priests (Shichi-ko-se), who were the patriarchs of

the three countries of India, China and Japan .

They were the two Bodhisat tvas Nagarguna (Ryfi

j u) and V a sub andhu (Ten-j in) of India
,
Don-ran,

Do-sha ku and Zen-do of China, and G en-shin and

G en-kfi of Japan. Their wor k s are most m inute in

explaining the doctrine of the sect , for wh ich reason

the authors are rec k oned a s patriarchs . The seventh

patriarch G en-kn also called Ho-nen was the teacher
of Shin-ran

,
the founder of the sect .

Shin-ran wa s a scion of the Fuj iw ara fam ily (born

117 3 and d ied 1262 A . He was a descendant

of Uch i-maro
,
and son of Ari-nori

,
who was an

offic ial belonging to the palace of the Empress Do
wager. A s a boy he went to mount Hi-ei , where he
stud ied the doctrine of the Ten—dai sect . In h is

twenty-ninth year
,
he became the disc iple of H6

nen, from whom he received the trad i t ion of the

doctrine of the Pure Land . A lthough there were

many fellow-d isci ples, he wa s especially favoured b y
his teacher. Afterwards he compi led a boo k w i th

the t itle of Kyo
—
gyo

-shin-sho—mon-rui, or
‘Col lect ion

of Max ims concern ing the Doc trine, Pract ice, Faith
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and Enlightenment . In this wor k he showed the

important mean ing of the doc trine, a s taugh t by

the master. Thi s is therefore the standard boo k of

this sect .

II. The doctrine of the sect .

A s has already been stated
,
the foundat ion of the

doct rine of this sect is the Original Prayer ofAmita

bha Buddha . Therefore its faith and practice have

for their only object to follow the O ther Power of

the Original Prayer (Hon-gwan-ta-r i k i), and to go
to be born in the Pure Land of the Bud dha . The

Original Prayer is the eighteenth of his forty-e ight

prayers
,
which is as follows : ‘ If any of l iv ing

beings of the ten regions
,
who have bel ieved in me

wi th t rue thoughts and desire to be born in my

country, and have even to ten t imes repeated the

thought (of my name), should not be born there , then

may I not obtain the perfect k nowledge .
’

This Original Prayer Sprang from his gerat com

passina te des ire , which longed to del iver l iving

beings from suffering . W i th th is Original Prayer
,

he pract ised good act ions during many k alpas, intend
ing to bring his stoc k of meri ts to maturi ty for

the sa k e of o ther li v ing beings . Al l his actions
,

Speeches and thoughts were always pure and true
,
so

that he accomylished h is great compasionate des i re .

It is al so called the great andwidewisdom ofBuddha .

Thi s Prayer and Pract ice excelled those of al l other
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Buddhas. The state of Buddha which is the frui t
of such a cause is called Am ida, or Am itabha and

Am itayus, that is
,
Immeasurable L ight ’

and
‘Immeasurable L ife . It a lso means the perfect ion
and unl imi tedness of wisdom and compass ion .

Therefore he can ta k e hold of the faithful beings

w i thin his own l i ght and let them go to be born in

his Pure Land . This is called the ‘ O ther Power of

the Original Prayer.
’

The creed of the sect is explained as the believ ing

thought which fol lows the Original Praye r, and is in

correspondence with the wisdom of Buddha. Thi s

is the same a s the therefold fai th enumerated in the

Original Prayer, namely, 1 . the true thought
,
2 . the

belief, and 3 . the desire to be born in the Pure Land .

Though these are rec k oned as three, the substance is

onl y one, that is called the believing thought
,

’

or

the ‘
one thought .

’

If we exam ine our own hear t ,
i t is fa r from being pure and true

,
being bad and

despicable, false and hypocrit ical. How can we cut

off all our passions and reach N i rvana by our own

power "How can we also form the threefold faith "

Therefore k nowing the inab ili ty of our own power,
we should believe simply in the vicar ious Power of

the Original Prayer . If we do so
,
we are in corre

Spondence wi th the wisdom of Buddha and share his

great compassion, just as the water of rivers becomes

salt as soon as it enters the sea . For this reason ,
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essential in this sect. Consequent ly even the priests of

the sect are allowed to marry and eat flesh and fish ,

whi le those of all other Buddhist sects are strictly

prohibi ted from doing so .

Those who belong to this sec t are recommended to

k eep t o their occupat ion properly , and to discharge

thei r duty , so a s to be able to live in harmony. They

should also cul tivate their persons and regulate thei r

fami l ies. They sould k eep o rder and obey the laws of

the government, and do the best for the sa k e of the

count ry . Buddha says in the G reat Sutra ( i . e . the

larger Sukhava tivyuha You should separate your

selves from a ll evil
,
and select and practise what is

good
,
thin k ing a nd cansidering well.’ The followers

of this sect are already in correspondence wi th the

Original Prayer of Am i tabha Buddha, so that they

are also in harmony wi th the instruction of S a k ya

muni, and the general teaching on morality. This

is the Samvm
’

ti—satya (Zo k a
—tai), or truth by general

consent , a part of the doct rine of this sect , which has

reference t o the distinct ion of good and evil in conduc t

in this world.

Now, a s to the Paramartha-satya (Shin-da d), or
‘true

t ruth,
’

which refers t o the dist inct ion of belief and

doubt in the m ind, what benefits do the believers

derive by their putt ing faith in Buddha ? In the

present l ife, they become the members of the Sam

yaktva
-ras i (Sho-j o

—
ju), or

‘mass of absolute truth.

’
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In the next l ife they a ttain to N irvana (Metsu
-do).

In the first place, the mass of absolute truth

means the class of beings who w i ll certainly be born

in the Pure Land of Am i tabha Buddha
,
and attain

to N irvana there in the next l ife . They are ta k en

hold of wi thin the l ight of Am itabha Buddha, j oyful
in heart, pract ising always the grea t compassion of

Buddha
,
and suffer transm igrat ion no more . There

fore they are cal led A va ivartika s (Eu
-ta i-ten), or

‘ those who never return aga in.

’ They derive this

benefit a t the moment of their putt ing fa ith in

Buddha .

In the second place , to a ttain to N i rvana means to

j o in the state of enl ightenment of Am itabha Bud

dha , a s soon as they are born in his Pure Land The

cause of thei r going there, is to receive the great

mercy and wisdom of Buddha ; so that they can most

assuredly attain to the state of Buddha (or N irvana),
in wh ich both the mercy and wisdom are ful l and

perfect . The cause and effect are quite natural in

deed . Those who belong to several school s of the

Holy Path have to practise the three t rainings of the
higher moral i ty, thought and learning

,
wi th thei r

own power, and destroy al l hunman pass ions, in

order to attain to N i rvana . Those o f the o ther

schools of the doct rine of the Pure Land are said to

a ttain to Buddhahood, hav ing pra c t i sed good wor k s

for a long t ime in the Pure Land
,
where they are born
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from here. But in the True sect , the difference is
explained by the term O—j o-sok u-j o-butsu, or

‘going

to be born (in the Pure Land) is becom ing

That is to say , when the bel ievers abandon the

impure body of the present l ife ( i . e . die)and are

born in that Pure Land
,
they a t once a ccompl ish

the highest and most excel lent fruit of N i rvana .

This is because they simply rely upon the Other

Power of the Original Prayer.

In this sect , neither Spel ls nor supplicat ions to
Buddhas or other objects worshipped are employed

for avoid ing m isfortunes , because m isfortunes are ori

ginated either in the far causes of prev ious exisstences ,
or in those of the present life. The latter k ind of
‘causes should be careful ly avoided ; so that the b e

lievers in this doctrine, fol lowing Buddha
’

s inst ruction,
may become free from the present causes of misfor

tunes. But the far causes, having been originated

in previous existences, cannot be stepped . A s to the

past , reproof is useless; but the future may be provid

ed against . This is the reason why anything li k e

a Spel l is not a t all used in this sect . Moreover the

principle of Buddhism is to obtain release from the

state of t ransm igra tion and enter that of N irvana .

Then, no happiness or m isfortune of this world can

desturb the thoughts of the bel ievers. But when

they turn their though ts towa rds the good of others,
the peace of the world should of course be desired by
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CHAPTER XII .

The N ichi-ren—shu
,
or N ichi-ren sect .

I. A history of the sect .

(a) The origin o f the establ ishment of the sect .

A lthough S alryamuni
’

s manners o f teaching are

numbered by thousands o fmyriads, such as theHina
yana and theMaha-yana , temporary

i

a ud t rue, apparent

and hidden , subordinate and original, etc ., yet his

object is nothing but to lead living beings to the

highest state of Ni rvana by the way of gradual teach

ing. Therefore, in the last period of h is life
,
S a k ya

muni preached the Saddha rrna—pundarika
-
sfl tra (Ho

ke—kyii),
1 or ‘ Sut ra of the Lotus of the G ood Law.

’

In this Sutra, he compared all the Sutras preached

in the three periods past , present and future ; and

called the Saddharma—punda rika the best of all.

This judgment was made
.
by him according to the

rules of preaching of all Buddhas past , present a nd

future ; so that even Mafigus ri and Kasyapa dared

not say a word aga inist it.

A s S a k yamun i’s own preaching wa s in this order,
all the Buddhist teachers in the la ter periods followed

that order, through the Three Periods o f the Law,

v iz . , the Period of the R ight Law (Sho
-b o), of the

Image Law (Z 6 b e), a nd of the Latter Day Law

(Mappo). During the t wo thousand vears of the fi rst
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two periods , therefore , all the grea t teachers promul

gated the Law, either the Hina or the Maha-yana

the temporary or the t rue , according to S a k yamuni
’

s

command. Now, the Period o f the Lat ter Day of

the Law came, when the original o r prim it ive doctrine

of the Saddharma-punda rika was t o be expounded . In

125 2 A . D when all the other sects had already been

establ ished , N ichi-ren, founder of the sect, began to

promulgate the doctrine of the Saddha rma-pundarika

only. He did so, following the rules of S a k yamuni
’

s

teaching , and explaining the doctrine taught by

S a k yamun i himsel f. This excellent doctrine, giving

benefits to the people of the present period, had never

been k nown, during two thousand two hundred and

twenty years since S altyamuni entered N irvana . For

N ichi-ren was most probab ly an incarnat ion of the

Bodhisattva V isishtakarit ra (Jo
-
gyo, lit .

‘em inent

who had been a ‘prim it ive convert ’

(Hon

ke)
g
of S a k yamuni , and received special instruct ion

from the lat ter, in the chapter on the Transcendent

Power of the Ta thaga taf
” amidst the so called S k y

2 For this Bodhi sat tva , see the 1 5 th and 2 1st

chap ters of theHo-ke-kyo, i . e. Kumaragiva
’

s Chi

nese tranla tion, and also the 1 4th and 20th chapters

o f Kern’

s English version of the Saddharma-punda

ri k a , Sacred Boo k s of the East , Vol. XXI .
3 I . e . the 2lst chapter of Kumaragiva

’

s version,
and the 2oth of Kern’

s.
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A ssembly’ at Mount G r 'idhrakfita . This Bodhisattva

was born in Japan under the name of N ichi-ren, a t

the proper t ime for promulgat ing the doct rine , which
had been t ransm itted to h im from S a k yamuni .

Thus N ich i-ren first establ ished this sect in Japan,
expecting to ma k e his doctrine k nown in the world

at large, during the ten thousand years of the Period
of the Lat ter Day of the Law.

The sect is, therefore , either called Ho k k e-shu or
‘ Saddharma-pundarika

—
sect,

’ after the t i tle of the

principal Sutra, or N ich i-ren-shu
,
after the name

of the founder . Though this sect adopts the Saddhar

mapunda rika a s

’

the p rincipal S fltra , like the Ten-dai

sect , yet the substance of the doctrine is very different

from the latter; so that it is also called N ich i-ren

ho k k e-sh ii
,
or N ich i-ren’

s Saddharma-punda rika sect .

The following are the principal Sutras and com

mentaries of this sect :

1 . Myo
-ho-ren-ge kyo S addharma-pundarika

sfi tra),
4 eigh t volumes, translated by Kumaragiva ,

under the Shin dynasty of the Y o fam i ly , 3 84

41 7 A . D .

2 . Mu-ry
'

o-gi
-
gyo (Amitartha-sutra),

5
t ranslated by

Dharmagataya sas , under the Northern Sei dynasty ,
47 9-5 02 A . D .

3 . Kwan—fu—gen
-kgo

'

( Samantabhadra—dhyana

sutra),
6 t ranslated b y Dharmamitra , under the So

4
No. 1 3 4.

5
No. 13 3 .

6 No. 3 94.
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d zu~hon, i . e . Jin-ri k i hon , the 20th chapter of the

Sans k rit tex t and the 2 lst of the Chinese version),
namely

S eikyamani Buddha .

V isishtakaritra Bodhisat tva (Jo-gyo Bosatsu).

N ichi-ren Dai-b o-satsu.

Though the outer form o f the doctrine of this sect

depends on that of the Ten-dai sect , the princ iple is

absolutely in harmony wi th the principal Sfltra ; so

that the internal t ransmi ssi on IS much more correct

than the external one .

11. The Doctrine of the sect .

(a)An out l ine of theSaddharma
—
pundarika

-sutra .

The Saddharma -pundarika-sutra contains the doct

rine which is characteri zed by the term G on-j itsu

hon-j a k u-k ai-e, i . e . ‘open comprehension of tempora

ry and true (doctrines), and that of original and su

b ord inate (states of The ‘ temporary ’

(G on)
doctrine is that of all the Sutras spo k en by Buddha

during the first forty years of his career , before he

Spo k e the Saddharma-pund
'

a rika—Sutra
,
which al one

contains the ‘ true ’ (Jit su) doctrine . The ‘original ’

(Hon) or prim it ive sta te of Buddha means the ‘ ori

gimal enlightenment
’

(Hon-gaku) of the very remote
t ime when Buddha was in his prim i t ive stage (Hon

j i). The
‘
subordinate ’

(Sha k u , li t. footprint) or se
~

condary state of Buddha is the first enlight enment
’

(Shi-k a k u)of Buddha
’

s l ife-t ime in this world (Sui
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Sha k u). The open comprehension (Ka i-e)means to

Show the final t ruth, a s the object of the appearance

of S a k yamun i in this worl d .

In the first place we shall explain the ‘Open com

prehension of the temporary and t rue doctrines ’ (G on

j itsu-k a i-e). When S eikyamuni appeared in thisworld ,
there were three classes of beings concerning thepower

of thei r unederstand ing . The lowest class was called

S ravaka s (Sho-mon) or hearers;
’

the m iddle
,
Praty

eka buddhas (Eu
-
gaku) or

‘
singly enl ightened;

’

and

the highest ,Bodhisa t tva s (Bo-sa tsu)or
" beings of wis

dom .

’ Buddha taught the S ravaka s to dest roy pas

sions, separate from t ransm igrat ion , and attain to the

sta t e of A rhat (A -ra-kan). He instructed those who
were capable of becom ing Pra tyekabuddhas, to

at tain to that state . The Bodhisattvas were taught to

ma k e the great vow and prayer t o save al l beings

and b ocome Buddhas l i k e S alryamuni h imself, when

thei r meri torious act ions had been completed . These

three classes were called Tri-yana (San-j e) or three

vehicles,
’

the first two being the Hina-yana (She-56)
or ‘

small vehicle,
’

and the last
,
the oMaha-yana (Dai

j o) or
‘ great vehicle .’ One who attained either to

the state of Arhat or Pra tyekab uddha , according

to the Hina~yana , did not become Buddha of the

Mahayana ; and vice versa . One person could not

comprehend two ways a t once. They were , therefore,
taught to practise any of the three vehicles a t their
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pleaaure. S o
,
there were three dist inct classes of

people , who became the sages of a s many vehicles.

This is cal led the doctrine of temporary expedient .

Thus, during the first forty years Buddha Spo k e

several Sfltras, ob serving the d ist inct ions of three

vehicles. But in the Saddharma—pundar ika , he de

clared that all his Speeches of the first forty years

were expedients, and that there was only one vehicle

(E k a-yana) and not three . Farther he said : ‘The

S ravakas and Pratyekabuddha s a re also the Maha

yana and able to become Buddhas . Even the Ikkhan

t is (Is
-
sen

-dai) or
‘
unfaithfu l men

’

and women are

able to a ttain to Buddhahood . A ll l iving b eings

are possessed of the nature ofBuddha ; so that there is

reason to believe that every one without except ion can

become enl ight ened . This ismy t rue doctrine, which

should not be doubted . However the temporary

doctrine of expedients has been spo k en by me fo r the

purpose of leading men to the true path of the Sad

dharma—pundarika . Therefore the temporary doc

trine itself is true in some respects. The t emporary

doctrine i s l i k e the
'

lo tus flower, and the true doctrine

is l i k e the fruit or seeds of the lotus. The flower is
t ruly the exped ient for the fru it . The expedient and

the truth are unseparable . No expedient ex ists

without truth . No truth appears wi thout expedient .

They are almost one
,
though numbered two . This

is called the Lotus of the G ood Law.

’
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porary
’

t eaching of the first forty years, Salryamuni

Spo k e of himself a s he first at tained to Buddhahood

in this world a s it appeared to be so. But when he

spo k e the Saddharma-puadarika , he man ifested his

real state of ‘original enl ightenment
,

’

a s he was the

Buddha of permanency and the lord of the whole

universe . But no
‘ original enlightenment ’ is man i

fested unless the ‘
first enl ightenment ’ ha s been at

tained here
,
just as the flowers and the moon of the

former days can be understood only after we see

those of to-day . A gain we can k now the Buddhas

of the ten regions by seeing one Buddha only , and

recogn ise that we ourselves a re alreadv Buddhas b y
hearing the state of other Buddhas. All Buddhas
of the subord inate state are l i k e the images of the

moon reflected upon several waters , and onlv the

Buddha of the original state is li k e the real moon

in the sky. The ‘
subordinate ’ state is shown by the

‘or igina l ’ one, and v ice versa . Though they are

d ifferent from each o ther, their v irtue is one a 1d the

same . This is called the Lo tus o f the G ood Law.

When Buddha preached thi s doct rine, the whole
assembly of l iving beings of ten different worlds,
who were present in the Da i-ko—kfi-e, or

‘ G reat S k y

Assembly,
’

upon Mount G r i dhrakfita (Rye-zen),
at tained to the state of Buddha . This is the form

of preaching of the ‘original doctrine ’ (Hon-mon) of
the Saddharma-pundarika .
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In short , t he charac ter of the
‘Subordina te doctr ine’

(Sha k u
—mon) is to sum up all his speechesf and ex

plain the original intent ion of his appearance in the

world, which is t o cause allmen and women
,
whe

ther good or bad, strong or wea k in understand ing,
to j o in Buddhism . It is also to ma k e the d ist ino

t ions of several teachings even
,
and Show the wisdom

of the one veh icle of Buddha wh ich is just and

equal. But the cha racter of the ‘or iginal doct rine ’

(Hon-mom) is to show the orig in of all be ings, and

the rea l state of enl ightenment of the Buddhas of

the three t imes, past , present and future ; It also

explains that all laws are good and all beings are

Buddhas.

The Bhagavat did no t teach this excellent law of

the original doctrine to the ordinary Bodhisattvas

such as Mangus ri , Bhaishagyaraga (Ya k u-o) and

others. How much less did he teach it to the inferior

disciples ? He carefu l ly instructed in this doctrine

the Bodhisattva V isishiakarit ra (Jo-gyo) and som e

others who appeared on the earth . The place in

which they were appointed to promulgate the law is

this world S aha (Sha
-b a)

i

or G ambudvipa and the

t ime is called either the Period of the La tter Day of

the Law
,
the World o f evil and corrupt ion , or the

Last 5 00 years . This is called the SpecialInstruction

in the Original Doctrine of the Soddharma-punda

ri k a .
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(b)The Three G reat Secret Laws.

The important points of the doc trine ofN ichi—ren
’

s

sect are called the Three G reat Secret Laws o r Doct

rines, which include all rules of Buddhism . In the

chapter on the Duration of the Life of the Tathagata

(Ju-ryo
-hon) in the Saddharma-pundarika , Buddha

spo k e of the permanency of the three bodies of Bud
dha , namely, 1 . Dharma-kaya (Hosshin)or the ‘

Spiri

tual body
,

’

2 . Samb hOga
-k aya (Ho-shin) or the ‘body

of compensat ion,
’

and 3 . N irmana-kaya (O-ge-shin)or

the body capable of t ransformat ion This doctrine is
the essence of the Sutra and the object of the appea

rance of Buddha in the world; so that it is ta k en to

be the substance of the Three G reat Secret Laws. In

the S frtra there occurs the term ‘the Tathagata’s

S ecret Supernatural Power
’

(Nyo-ra i-hi—m itsu-j in
-dzu

shi-ri k i), whence the name of the Three G reat Secret

Laws.

The Th ree Laws are the Hon-z en
,
Dai-mo k u, and

Ka i-dan of theHon-mon , i . e . the chief Object of

Worship, t
-heTit le ofthe sfitra

,
and thePlace for learning

the S ila or m oral precep ts
,
all ofwhich belong t o the

OriginalDoct rine . The substance of these is contained

in the t itle of the Sutra which consists of the five

Chinese charact ers, Myo-ho
-
ren-ge

-kyo (Saddharma

pundarika
-sfitra). We remember in our m ind the

ch ief object of worship , recite wi th our mouth the

t it le of the S trtra , and k eep in our body the place of
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Buddha o f three bodies that do no thing’ (Mu
-
sa
-san

j in-no-hon-butsu).

The ten worlds from the world of Buddhas down
to that of hells , a re all transformat ions of this origin
al Buddha . The ch ief obj ect of worshi p (Hon
zon) is the representa t ion of thi s Buddha

,
so that

the five characters of Myo-ho-ren
-
ge-l<yo (Saddhama

pundar ika
-
sut ra) are wri tten down in the m iddle,

a round which the form s of the ten worlds are added

to show the nature of the or i ginal Buddha .

Now S a k yamun i sai d of himself
,
in the chapter

on the durat ion of the Tathagata
’

s l ife
,
that he was

really this original Buddha. But not onl y was

S a k yamun i so
,
b ut even we ourselves are the same .

This is the way of medi tat ing on the chief objec t of

worship.

Secondly , the five characters Myo
-ho-ren-ge

-kyo

form the t i tl e of the Sut ra
,
So that the name of Da i

mo k u or
‘ t i tle is given to them . To these five

characters
,
two more V iz No

—mu (Names , or
‘
adora

t ion are added . Thus we repeat Na
-mu-myo

-ho

ren-ge
—kyo (Namah Saddharmapundarikaya Sut ra

ya), or
‘ adorat ion to the Sutra of the Lotus of the

G ood Law .

’ This is to lzelieve in the G ood Law of

the heart wi th the heart of the G ood Law. The

t it le of the Sutra whi ch consists of five characters, is

the essence of the whole Sutra a s well as of the holy

teach ing of Buddha
’

s whole l ife
,
the princi ple of all
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things
,
the truth of e terni ty, and the secret impor

tance of Buddha’s original state and of the virtue of

his enl ightenment . It is quite beyond the reach of

explanation and reason ing
,
except in so far a s one

may say that it is inexpl icable and inconce ivable .

It is no t understood even by the subordinate Buddhas

a nd the highest Bodhisat tvas. How much less can

it be k nown by the inferior beings ? It is s imply to

be bel ieved in
,
and not to be understood at all.

This is the t itle of the original doctrine.

Thirdly, the Kai-dan, or place for receiving in

struct ion in S ila or mora l precepts,
’

of the original

doctrine is explained a s follows : To k eep the S ila

is the most important matter of al l the d iv isions of

Buddha’s doctrine
,
whether of the great or small

vehicl e of the t rue or of the temporary. Therefore
there is in the original doctrine the first t rue S ila
which is held by Buddha permanentl y . The Kai

dan is the Bodhi-manda (Do-j o) or
‘ place for the

way,
’

where the ceremony to rece i ve instruct ion in
the S ila is to be accompl ished . The place is now
mentioned instead of the law which is to be observed
there .

The subs tance of this S ila i s the t i tl e of the five
characters Myo

-ho—ren-ge
-kyo. One who bel ieves in

this t it le and observes it
,
is said to be the holder of

the excel lent S ilo of the orig inal doctrine . The

place where he k eeps and holds it
,
is the Pure Land
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of the Calm Light (Jak-ko-j o
-do), i . e. the Kai

dan .

In short one should remember that his own body

is the Original Buddha (Hon-zon), thought is the
G ood L aw (Dai—mo k u), and the dwelling—place is the
Pure Land of Constantly Calm L igh t

Thus he should dwell in the Dharmadhatu, or ‘Spi ri

tual state,
’

of his own thought .

Though the rules of pract ice of Buddhism
’

are

various
,
the three tra inings (San-ga k a ) of the h igher

moral ity (Kai), thought (Jo) and learning (E) are

the most important . By the higher moral ity one

k eeps off the bad conduct of his body ; by the

higher thought
,
he tranqui l izes his mind ; and by

the higher learning, he becomes free from con

fusion and at tains to enlightenment . There is no

Buddhist sect which does not ta k e these three t rainings

a s theprinciple of their pract ice, though each sect

possesses its own peculiar excellence .

So this sect is the same . The Three G reat Secret

Laws are the three train ings of the sect . The Ka i

dan is of course the morality (Kai). The meditat ion

or thought (Jo) is to b elieve in the chief object of

worship (Hon-zon) and to meditate on the G ood

Law. The learn ing (E) is
‘

to repeat the t i tle of the

Sut ra (Dai
-mo k u), which contains the wisdom of all

Buddhas, and to show the excellence of the wisdom .

If one k eeps these Three Secret Laws, the three
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CORRECTIONS .

fur ‘
sas t ra read pada

fo r deat a read death

fo r ohers read others

for H0-5 5 6 read H085 0
for G fi-sho read G ossho

for Mahasamghika read ‘Mahasam

ghika

fo r DES-116 read D6-g6

for G fi-shfi read YES-shfi

‘ the S ila-a t t o be left out .

fo r systems read manners

for K ]esa read Klesa

fur read

for the sacond S fi-rfi read S O-seu

for A Fter read A fter

for Eka vyaharika read Eka vya va
hari k a

for S wore read swore

for S uddhas read Buddhas

for Fina-Hy read Final-ly
for chin read shin

for Dai-ku-j G
-
e read Dai-ku-yG

-
e

for Amitayus read Amitayur
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