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INTRODUCTION.

[T is now twenty years since the first volume of this
translation of the Digha was published. Other work,
infirmities ard old age have contributed to the delay,
and the work would never have been finished if it had
not received the co-operation of my wife, who in spite
of much other work to do, found time to assist me so
often and so much.

In the opening pages of the first volume eight facts
were referred to as evidence of the age of the Digha,
and incidentally of the rest of that part of the Pali
literature which belonged to the same period. The
conclusions drawn from these facts were that the books
in question were North Indian in origin; that they
belonged to a period before the time of Asoka, and
before South India and Ceylon were well known in
the North of India; and that they contained good
evidence for the sth century, and indeed, in parts of
them, for the 6th century Bs.c.

Since these conclusions were drawn the Pali Text
Society has published nearly fifty volumes of Pali
texts. They belong to all periods. But so far as they
throw light on the subject, they confirm the above
conclusions. 1Two valuable treatises on Pali Literature
have also appeared—the one by Professor Winternitz
in the 2nd vol. of his Geschichte der ‘Indischen
Litteratur,! and the other by Professor Geiger in his
Pali Literatur und Sprache.? The two scholars,
though differing on many points of detail, agree on

1 Lelpzig, 1913.
2 Vol. I, Pt." 7 of Grundriss der Indo-arischen Philologie und
Altertumskunde, Strassburg, 1916.
vil
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the main point of the general accuracy of the above
conclusions.

We can now go a little further. With the whole of
the texts before us we can speak with more certainty
as to the method of their gradual growth, and as to the
difference of age of the various portions. We have no
space here to repeat the arguments put forward in
Buddhist India, pp. 165-188. We can only give the
general conclusions. These are—

. Of the twenty-nine books In the canon only one
——the latest—has a putative author, and even in that
case ‘editor’ would be more accurate than ¢ author.’

2. Most of them, including all the most important,
are anthologies, collections of older material.

3. Some of this older material had already been
collected into smaller anthologies, now no longer extant
as separate books, but incorporated in the existing
ones. Such are the Patimokkha, the Silas, the Para-
yana, and the Octades. ‘-

4. The older material consists of hymns or ethical
verses or ballads; and of prose passages on doctrine
or ethics or conduct, and of parables, or short episodes
in the life history of the principal contemporaries of
the Buddha. Such passages can often be distinguished
from the context in which they now stand by the fact
that they are tound in identical words in two or more
of the existing anthologies.

5. The great compendiums—that is the Four Ni-
kayas, and the Vinaya—grew up side by side, and
were probably completed in their present shape about
a century after the Buddha's death.

6. When such a passage or stanza as is mentioned
In § 4 occurs in two or more of these five there need be
no question of one having borrowed from the other.
Each may have incorporated the passage or stanza or
episode from the common stock of such passages, etc.,
handed down in the community.

7. Each of them has at the end an appendix which
1s a little later than the rest of the work.

8. We have now a long and increasing list of words or
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thoughts which are tests of age—words used in one sense
in the older strata of the literature and in another sense
in later strata (abhififid, anagamin, abhidhamma,
ogha, etc.)—new words introduced to modify or supple-
ment ideas in older works (dukkata, dhutanga, etc.)
and new words formed to express new ideas." Such
test-words are invaluable in assisting us to determine
the comparative age (with reference to other passages)
of the particular passage in which they occur.

9. It has been possible therefore to arrange the
canonical books into a list showing their comparative
age during the period from the time of the Buddha to
that of Asoka.?

10. Not one of these twenty-nine Pali books has
been, so far as we know, translated into Sanskrit.
When some Buddhists, notably the Sabbatthivadins
(to be henceforth known as Sarvastivadins), began to
write in Sanskrit about the time of Kanishka, they
wrote new works, or made new anthologies. These
sometimes had titles imitated from the titles of the
Pali books; and the anthologies, whether in prose or
verse or both, contained some of the selections included
in the Pali anthologies with similar names. But they
were new books.

11. Their historical value is all the greater on that
account. It is the differences we want to know about.
What changes did they make in doctrine or discipline,
and why ? It is waste of time to speculate without
the texts. And especially we want a complete edition of
all the Sarvastivadin works (except more story books—

they can wait). T. W. RHYS DAVIDS

January, 1921.

1 See, for Instance, Mrs. Rhys Davids’ Buddhist Psychology

(Quest Serles), pp. 140-200; and cf. the list given in Rhys
Davids, Questions of Milinda I, xlvi. ff.

2 See Buddhist India, p. 188.
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INTRODUCTION

TO THE

PATIKA SUTTANTA.

THIS Suttanta 1s concerned really with only two topics,
firstly that of mystic wonders, and secondly that of the origin
of things. The former has been dealt with much better and
more fully in the Kevaddha ;! the latter, here treated quite
curtly and by way of appendix only, 1s tully discussed below

in the Aggaiiia. | | |
The treatment here 1s clumsy. It 1s no doubt intended

to be both humorous and edifying. But the humour 1s far
removed from the delicate irony of the Kevaddha and the
Aggaiifia. The fun i1s of the pantomime variety; loud, and
rather stupid. It 1s funny perhaps to hear how a corpse gets
slapped on the back, wakes up just long enough to let the cat
out of the bag, and then falls back dead again; or how an in-
competent medicine-man gets stuck fast to his seat, and
wriggles about in his vain endeavours to rise. But this sort
of fun would appeal more strongly to a music-hall audience,
or to schoolboys out for a holiday, than to those who are
likely to read it in this volume. And the supposed edifica-
tion 1s of the same order. As an argumentum ad hominem,
as propounded for the enlightenment of the very foolish
Sunakkhatta (and this 1s just, after all, what 1t purports to
be), 1t may pass muster. Whether it can have appealed to (or
was even meant to appeal to) wiser folk 1s very questionable.
One gets rather bored with the unwearied patience with which
the Tathagata 1s here represented as suffering fools gladly.
And 1t 1s difficult to bear with an author who tells stories so
foolish merely to prove that the Tathagata 1s as good a
magiclan as the best, and who has the bad taste to put them
into the mouth of the Tathagata himself. Not only in style
and taste does this Suttanta differ from the others. In
doctrine also 1t 1s opposed to them. The wonders in which
the peoples of India, in the sixth century B.c., believed were
not very different from those so easily, at the same period,

I Above, I, 272-27q.
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believed in Europe. The mental attitude regarding them
was, I venture to think, not at all the same. In-the West,
though the other view was also found, the prevailing belief
was that such wonders were the result of the interference of
some deity suspending, or changing, the general law, the
sequence of things that generally happened. In India,
though this view was sometimes held by some, the pre-
valling belief was that such wonders (whether worked by
humans, gods, or animals) were in accordance with law. In
a word, they were not miracles. There 1s a tendency to
make little of this distinction, but it 1s really of wvital
importance. It i1s the difference between Animism and what
I have ventured to call Normalism, the exact contrary of
Animism.!

The early Buddhists did not deny the occurrence of such
marvels; on the contrary, they accepted them in the
Normalistic sense held by most of their more cultured
compatriots. But they held them in low esteem. The
Kevaddha makes the Master say :

It 1s because I see danger in the practice of such mystic
wonders that I loathe, and abhor, and am ashamed thereof.2

And he 1s there represented as maintaining that the real
wonder, the one he advocates, 1s the wonder of education—
a thesis then set out in detail, and set out, in all probability,
for the first time in the history of the world.

So at Digha III, 112, 113 (translated below), a distinc-
tion 1s made between such wonders as are ignoble and those
that are noble (Ariyan). The former are all the wonders
worked by the unconverted, or the worldly. The latter is
the wonder of self-mastery.

Then again there 1s a special rule in the canon law:

You are not, O Bhikkhus, to display before the laity the
wonders of Iddhi, surpassing the power of ordinary men.
Whosoever does so shaﬁ)be gullty of a wrong act (dukkata).3

Yet in this Suttanta we have the Master, who 1s said in
the Vinaya to have laid down this rule, represented as doing
the very thing he denounces in the Rule as a wrong act.

We have before us then a case, not only of divergence in
doctrine, but of complete contradiction. What does it
mean ? It is partly a question of time, partly a question of
individual eccentricity, and partly a question of toleration.
Our Suttanta can scarcely have grown up in the community

1 Journal of the Manchester Oriental Soclety, 1915,
¢ Above, I, 278, .
3 Vinaya II, 112 ; translated in Vinaya Texts 111, 31I.
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after the period in which the Rule just quoted became acknow-
ledged in the community as valid. Now the occurrencein the
Ru?e of the technical term dukkata (wrong act), a term not
found in the Patimokkha, shows (for the reasons’ given by
Oldenberg in the Introduction to his edition of the text) that
the Rule in question belongs to the third and latest stage in
the evolution of the Canon Law. We must allow, at least, two
or three generations after the death of the Buddha for this
evolution. During that interval different individuals in the
community held different views as to the powers of magic.
No one believed in miracles in the European sense of that
word. But there were a number of individuals who thought
it edifying to ascribe the power of magic, and to ascribe it 1n
ever Increasing degree, to the Buddha and his most famous
disciples. The view of the more intelligent ; the view that
ultimately, in great measure, prevailed; and so far as'we can
judge, the view of the Buddha himself, was the view put
forward in the Kevaddha and allied passages. But the
other view was also held by weaker vessels. And when the
anthology called the Digha was put together, its editor, or
editors, included not only both old and new, but also stories,
legends or paragraphs embodying views divergent and even
opposed. We are not entitled on these facts to suppose that
the Patika Suttanta was either later or earlier than the
Kevaddha. Both may have been already current in the
community when the Digha was edited, and the editors may
have been tolerant of whichever of the opposing views they
did not share; or they may have thought the story should
go in, as it clearly implied how very siﬁy Sunakkhatta was,
and how deplorably weak were the views he held.

The word Arahant 1s, in this Suttanta, applied by
Sunakkhatta to three persons—rveligieux of the baser sort,
devoid, 1n all that we are told about them, of the essential
qualities of the Arahant as laid down in the Nikayas. He 1s
simply not using the word in the Buddhist sense at all. The
expression 1s pre-Buddhistic. It is used, for instance, in the
Brahmana of the Hundred Paths of kings and priests, not
apparently with any ethical connotation, but simply as
people entitled to receive gifts and respect, and who are apt to
be very angry if these be not forthcoming.! It 1s here an
honorific title, used of worldly people of distinguished posi-
tion. It might be freely rendered Right Honourable, but

e e ———

1 Sat. Br. (S.B.E.) 111, 4, 1, 3, 6, 8.
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really means worthy or entitled to receive gifts. In our
Suttanta it 1s applied by Sunakkhatta, who rejects the new
movement of reform, to ascetics as such merely on account
of their self-mortification (tapas).! It might be rendered His
Worship (that is, worth-ship) or His Reverence. In this he
has the devas on his side. They are represented as saying
of one become emaciated by voluntary starvation that he 1is
like in appearance to an Arahant.? Now the dear devas
were not considered as very bright, except in their outward
form. They were intellectually on a level with the chorus
in a Greek play, or with the man in the street of the modern
journalist, but they talk, no doubt, the language of men, and
we may take 1t that at the time of the rise of Buddhism
the word Arahant had come to be popularly applied, not only
to priests and kings, but also to ascetics.®

As in so many other cases, the leaders of the new move-
ment adopted the current term, but poured, as 1t were, new
wine 1nto the old bottle by using it with a new connotation.
They tried the same plan also with the old term Brahmin,
and then they failed ; vested interests were too strong for
them.4

In this particular case they succeeded. Seldom or never
in later writings do we find the word in its old sense. It has
the reformed meaning only—viz., that of a man who has
reached the end of the Ariyan Path and has the consequent
knowledge and sense of emancipation.® And as a conse-
quence of this we find alongside of the old derivation (from
arahati, to be worthy of) all sorts of tanciful and purely
exegetical explanations. So at Majjhima I, 280 the word 1s
connected with araka, distant, because all evil dispositions
are far from the Arahant, and the Visuddhi Magga® and the
Abhidhana Padipika Sici (s.v.) give a number of others of
the same kind. |

Arahant, in the new sense, thus differs from the ancient
usage in connoting not worldly position or the outward
signs of asceticism, but a radical change of heart, and an
alertness of intellect so 1ngrained that it amounts, at times,
to Intuition. There are many passages in the oldest texts

1 See the passages referred to above, 11, 208-311.
2 Majjhima I, 245. Cf. Pss. of the Sisters, p. 130.

3 Ye loke arahanto. See Samyutta II, 22o0.

4 See above, Vol. I, p. 141.

6 Majjhima III, 76. Comp. Samyutta III, 161; IV, 175-
252,

6 P. 1981.
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giving the details of this i1deal state.! The post-canonical
history of the word 1s a striking testimony to the decline of
the faith. The later writers, whether in Pali or Sanskrit, do
not know any contemporary Arahants. For them Arahants,
whether laymen or not, existed only in the good old times.
We have seen above? how the Buddha, just before his death,
in the talk with his last convert, gives utterance to the hope:
May the brethren live the perfect life, that the world be not
bereft of Arahants!

According to the view of Buddhist writers, the world has
been bereft of Arahants for more than two thousand years.
But the Buddhist Messiah is to come and then there will be
Arahants again.3 \

There arises out of this a further question: Who, in the
oldest period, could be an Arahant? The answer 1is:
Anyone—men or women, old or young, lay or religienx.®
There 1s a statement in the Milinda (p. 264) that Whoever
has attained, as a layman, to Arahantship, one of two courses
1s possible to him, and no other—either that very day he
enters the Order, or he dies, for beyond that day he cannot last.

No confirmation of this has so far been found in the
Nikayas. But there 1s an adumbration to such a doctrine in
the Katha Vatthu (IV. 1) when the objector has decidedly
the best of the argument against the Thera-vadin. The latter
depends on a statement put into the Master’s mouth in the
Majjhima :

‘ There 1s no layman who, without putting away the bonds
that bind laymen, obtains after death the end of ills.’®

But this 1s a very different matter and 1s no answer, as
pointed out by the objector, to the fact that examples are
given of laymen who become Arahants. When laymen had
experlenced the mental change called becoming an Arahant,
the natural result, under the conditions prevailing in North
India in the sixth or fifth centuries B.c., would be that he

— - — - -— —— ——— g - — — PR —

I See R. O. Franke in Appendix II to his Digha Nikaya
(Leipzig, 1913), a translation Into German of selected portions ot
the Digha. ‘

2 Vol. 11, p. 167.

3 Digha III, 76. .

4 For examples of lay Arahants see Vinaya, I, 17; Sam-
yutta V, 94 ; Anguttara III, 451 ; Kathi Vatthu 267. Compare
the Comy. on Theragatha (Pss. of the Brethren, 234, a boy
seven years old), and on Theri-Gatha 64 (a girl seven years
old); Dhp. Comy. I, 308; Jat. I1I, 229; Milinda 11, 57, g6,
245,

6 Majjhima I, 433.
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would become a religieux. And this may have been sufficient

reason for such opinions as those expressed in the Katha

Vatthu and the Milinda having, in the course of centuries;
grown up.

We talk now of the Buddha, and have scarcely begun to
be familiar with the term Arahant. In the old days these
were so closely allied that they really gave expression to two

facets of the same jewel. Every Buddha (awakened one)
was an Arahant. Every Arahant was buddha (awakened).!

T. W. R. D.

——

1 Samyutta I, 169, 200; III, 83 f.; Sutta-Nipiata 186, 590; .

Udana 1, 5; Sum. Vil. 1, 43; and the passages quoted above,
II, 1-3.
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seated, Bhaggava the Wanderer spake thus to the
lexalted One:

Some days ago, Lord, a good many days ago,
Sunakkhatta of the Licchavis' called on me and spake
thus : [ have now given up the Exalted One, Bhaggava.
] am remaining no longer under him (as my teacher).
Is the fact really so, just as he said ?

It is just so, Bhaggava, as Sunakkhatta of the
Licchavis said.

Some days ago, Bhaggava, a good many days ago,
Sunakkhatta the Licchavi, came to call on me, and
spake thus: Sir, I now give up the Exalted One. 1
will henceforth remain no longer under him (as my
teacher). When he told me this, I said to him : But
now, Sunakkhatta, have | ever said to you: Come,
Sunakkhatta, live under me (as my pupil) ?

No, Sir, you have not.

(3] Or have you ever said to me: Sir, I would fain
dwell under the Exalted One (as my teacher) ?

No, Sir, I have not.

But if I said not the one, and you said not the other,
what are you and what am I that you talk of giving up 7
See, foolish one, in how far the fault here is your own.®

4. Well, but, Sir, the Exalted One works me no
mystic wonders surpassing the power of ordinary men.*

Why, now, Sunakkhatta, have I ever said to you:
Come, take me as your teacher, Sunakkhatta, and I
will work for you mystic wonders surpassing the power
of ordinary men?

You have not, Sir.

Or have you ever said to me: Sir, I would fain take
the Exalted One as my teacher, for he will work for

1 His story 1s sketched above (I, 199).

2 therally, being who, whom do you gilve up? that is, con-
sidering your want of position in the matter, how can you so
talk? So also at M., I, 428.

3 Yavan ca te ldam aparaddham. See D. II, 198;
M. 111, 160.

¢ Tddhi- patihariya. ‘See above, I, 272-9, for a statement
of the doctrine on mystic wonders.
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me mystic wonders beyond the powers of ordinary
men ?

| have not, Sir.

But if I said not the one, and you said not the other,
what are you and what am I, foolish man, that you
talk of giving up? What think you, Sunakkhatta?
Whether mystic wonders-beyond the power of ordinary
man are wrought, or whether they are not, is the object
for which I teach the Norm this: that it leads to the
thorough destruction of ill for the doer thereof ?

[4] Whether, Sir, they are so wrought or not, that
1s indeed the object for which the Norm is taught by
the Exalted One.

If then, Sunakkhatta, it matters not to that object
whether mystic: wonders are wrought or not, of what
use to you would be the working of them? See,
foolish one, in how far the fault here 1s your own.

5. But, Sir, the Exalted One does not reveal to me
the begmnmg of things.1

Why now, Sunakkhatta, have I ever said to you:
Come, Sunakkhatta, be my disciple and 1 will reveal
to you the beginning of things?

Sir, you have not.

Or have you ever said to me: I will become the
Exalted One's pupil, for he will reveal to me the
beginning of things ?

Sir, I have not.

But if I have not said the one and you have not
said the other, what are you and what am I, foolish
man, that you talk of giving up on that account 7 What
think you, Sunakkhatta? Whether the beginning of
things be revealed, or whether it be not, is the object
for which | teach the Norm this: that it leads to the
thorough destruction of ill for the doer thereof ?

S - - s e ——

! Na...aggannan pafinapetli. Aggaifia, meaning
priority in tlme, space or merlt, 1s by the Comy. defined here
as loka-pannatti, revelatlon of the world, and, i1n the
Agganfna Suttanta below, as lokuppatti, the geneslis of the
world.
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Whether, Sir, they are revealed or not, that 1s indeed
the object for which the Norm is taught by the
Exalted one.

5] If then, Sunakkhatta, it matters not to that
object whether the beginning of things be revealed, or
whether it be not, of what use to you would it be to
have the beginning of things revealed ? See, foolish
one, in how far the fault here is your own.

6. In many ways have you, Sunakkhatta, spoken my
praises among the Vajjians,® saying®: Thus is the
Exalted One; he is an Arahant fully awakened ;
wisdom he has and righteousness; he is the Well-
Farer®; he has knowledge of the worlds; he is the
supreme driver of men willing to be tamed ; the teacher
of devas? and men ; the Awakened and Exalted One.
[n such wise have you been wont, among the Vajjians,
to utter praise of me.

In many ways have you, Sunakkhatta. spoken the
praises of the Dhamma among the Vajjlans: Well
proclaimed bv the Exalted One is the Dhamma as
bearing on this present life, not involving time,° in-

.. —

1 Vajji-game, literally, in the village—i.e., says the Comy.
of the Vajjian-rajas .(free men) at Vesali.

2 The following three paragraphs are the stock passages for
the description of a Buddha, his Dhamma, and his Sangha re-
spectively. See A. VI, 57; S. 1V, 41 etc.

3 Sugata. It is curlous that this, after Buddha, the
awakened, should be the epithet most frequently used as a name
of the founder of Buddhism. That is so, both in the anclent
texts and in the more modern commentarles See above,
1, 242-5, 265. See also below, Chap. II, § 7 f.; Suttanta XXXI,
S 6 etc. : ; Sutta-Nipata Comy. I, 43.

¢ We judge that while the word deva is applicable also to
Conceptlons of divinity, its essentlal meaning, in Indian literature,
is rather that of other-world nature than of superhuman nature.
We in the next world are deva’s. Spirit alone can roughly
and Inadequately parallel this wide denotation. See I, 115, 7. 1.

5 The definitions of akalika by Buddhaghosa elsewhere
and Dhammapila hardly justify our previous renderings of

this word. See Kindred Sayings, I, 15, n. 2; Pss. of the
Brethren, 314, 7. 1.
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viting all to come and see,! to be understood by every
wise man for himself. In such wise have you been
- wont, among the Vajjians, to utter praise of the
- Dhamma.

In many ways have you, Sunakkhatta, spoken the
praises of the Order among the Vajjians: Well are
they trained, the Order of the Exalted One’s disciples,
even the four branches thereof. The eight classes of
individuals® well trained in uprightness, in principles
and in courtesy. This Order should be respected and
revered ; gifts should be given it, and homage ; for it
1s the world’s unsurpassed field (for sowing) merit. In
such wise have you been wont, among the Vajjians,
to utter praise. of the Order.

[ tell vou Sunakkhatta, I make known to you
Sunakkhatta, that there will be those that shall say
concerning you thus: Sunakkhatta of the Licchavis
was not able to live the holy life under Gotama the
recluse. And he, not being able to adhere to it, hath
renounced the discipline and turned to lower things.

[6] Thus, Bhaggava, did Sunakkhatta of the
Licchavis, addressed by me, depart from this Doctrine
and Discipline, as one doomed to disaster and purgatory.

7. At one time, Bhaggava, | was staying among the
Bumu's. Uttaraka is a village of theirs, and having
dressed early one morning, | afterwards took my bowl,
put on my robe, and went into Uttaraka for alms. Now,
at that time, a cynic there, Bandylegs the Khattiya,®
was wont to behave like a dog, walking on all fours,*

. S-S . e ———— T p—r e ——

1l Ehi-passiko: come-see-ish.

2 The branches are brethren and sisters, laymen and lay-
women. The elght classes refer to the four Paths and four
stages of Frultion—i.ce., the spivitual condition of the four branches.

3% Kora- khattlyo kukkura-vatiko. Buddhaghosa
explalns kora as a nickname, having the feet turned in. See
M. I, 387; Nett1 gg; Jat. I, 389, and compare Rh. D.’s
Buddhist India, 24s5.

4 Catukuntiko as in M. I, 79. The Comy. reads catu-
konthiko, which it paraphrases by catusanghathito,
and explalns by walks, resting the knees and elbows on the earth.
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or sprawling on the ground and taking up food,
whether hard or soft,. with his mouth only (without
using his hands).

Sunakkhatta, seeing him act thus, thought: How
truly admirable does he look, the holy man, the recluse
creeping on all fours, or sprawling on the ground,
taking up food, whether hard or soft, with his mouth
only. Then I, Bhaggava, knowing what was in his
mind, said to him: Do you, O foolish man, confess
yourself as following the son of the Sakiyas ?

What does the Exalted One mean, Sir, in [7] saying
this to me?

Did you not think, Sunakkhatta, as you looked at
that naked Cynic, Kora the Khattiya, on all fours,
sprawling on the earth, taking up his food, whether
hard or soft, with his mouth only: How admirable
were it to be a holy man like that?

Yes, lord, I did. What then! Does the Exalted
One begrudge Arahantship in others 7!

Nay, foolish man. 1 begrudge in no one Arahant-
ship. It is only 1in you that this vicious opinion has
arisen. Put 1t away. Let 1t not become a lasting
source of harm and 1ll to you. This naked cynic, Kora
the Khattiya, whom you, Sunakkhatta, fancy so
admirable an arahant, will die seven days hence of an
epilepsy,? and dying he will be reborn as one of the
Kalakaiijas,® the very lowest of the Asura groups. As
dead, he will be laid out on a heap of birana grass in
the charnel field. You might go up to him, if you wish,
and ask him: Do you know your own destiny, friend
Kora? Perchance he will reply: I know my own

et ——— A —— e S — — S ——————— e e o S e e e S

1 The Comy. paraphrases by ma annassa arahattan
hotuti—May no one else (except me and mine) be Arahants.
Arahant in common non-Buddhist usage was simply holy man.
(Dhp. A. 1. 400; Psalms of the Sisters, 130).

2 Alasakena: is this a negative of lasika, the synovial
fluld (p. 100)?

3 On these see Vol. 11, p. 289:

The Kalakanjas all
Of fearsome shape. . . .
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destmy, frlend Sunakkhatta There are Asuras called
Kalakafijas, the very lowest of the Asura groups—
'tis among them | am reborn.

8. Thereat, Bhaggava, Sunakkhatta of the Licchavis,
went up to the cynic, Kora the Khattiya, and spake
thus to him: Friend Kora the Khattiya, the Samana
Gotama has declared that on the seventh day hence,
the naked ascetic, Kora the Khattiya, will die, and
dying [8] he will be reborn as one of the Kalakaiijas, the
very lowest of the Asura groups. As dead, he will be
laid on a heap of birana grass in the charnel field.
Wherefore, friend Kora the Khattiya, you should par-
take of food with great moderation; you should drink
liquids with great moderation; so that the word of the
Samana Gotama may prove wrong. Then Sunakk-
hatta, so firmly did he disbelieve the Tathagata, counted
up the seven days one after another; but, Bhaggava,
on the seventh day, Kora the Khattiya died of an

epilepsy, and dying was reborn as had been foretold ;
and as dead, was laid out as had been foretold.

9. Now Sunakkhatta heard, Bhaggava, that Kora
the Khattiya lay dead in the charnel field on a heap of
birana grass. And he went thither where the corpse
was lying, and thrice he smote the naked ascetic with
his hand, saying: Do you know, friend Kora the
Khattiya, what has been your destiny? Then Bhaggava,
Kora the Khattiya, rubbing his back with his hand,
raised himself up and said: I know, friend Sunakkhatta,
what is my destiny. Among the Kalakaiijas, the very
lowest of the Asura groups—there am I reborn.. So
saying, he fell back supine.’

10. T'hereupon, Bhaggava, Sunakkhatta the Licchavi

came to me, and saluting me, sat down beside me. So

P e g

! It may be Interesting to mention the Commentator’s sus-
pended judgment on this welrd occurrence: A corpse is not
capable of rising up and speaking. It spoke by the power of the
Buddha. The Exalted One either brought back Kora the
Khattiya from the Asura-womb (or form of birth, yon 1), or

he made the body speak. For the range of a Buddha is in-
calculable.,
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sitting, 1 spake to him thus: What think you,
Sunakkhatta ? Has it happened to the cynic, Kora
the Khattiya, even as I declared to you, or otherwise ?

It has happened to him even as the Exalted One
declared to me, not otherwise.

9] What think you, Sunakkhatta ? This being so,
has a mystic wonder by power beyond that of ordinary
men been wrought, or has it not ?

Surely, sir, this being so, such a mystlc wonder has
been wrought

And is it then to me, you foolish man, who have thus
by power beyond that of ordinary men, wrought a
mystic wonder, that you say: Sir, the Exalted one
works me no miracles with his superhuman gifts?
See, foolish man, how far you have committed yourself.

Thus, Bhaggava, did Sunakkhatta of the Licchavis,
addressed by me, depart from this Doctrine and Dis-
cipline, as one doomed to disaster and to purgatory.

11. At one time, Bhaggava, I was staying at Vesal,
in the Great Wood, at the Gable Hall. Now at that
time there was a naked ascetic residing at Vesali, named
Kandara-masuka,® and great was his gain and his fame
in the Vajjian home. He had vowed and taken upon
himself seven rules of life, to wit: So long as I live 1
will be of the Naked Ascetics, I will put on no garment ;
so long as I live, I will be a devotee, devoted to a life
of chastity ; so long as | live, I will maintain myself by
spirituous drink and by flesh, eating no rice-broth or
gruel; I will never go beyond the Udena shrine on the
east of Vesali ; the Gotamaka shrine on the south ; the
Sattamba shrine on the west, [10] and the Bahuputta
shrine on the north. It was because of his having laid

A S p—— P A i — e —————— —— i e ————— .

1 Five miracles, reckons the Comy.: The date of death fore-
told; the 1llness ; the rebirth ; the blrana -bler Indicated; the
5peak1ng corpse.

2 The MSS. give the name also as Kalara- and Kalara-
mattaka and -matthaka and -matthuka and -masu-
kha, but it has not, so far, been met with elsewhere
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14. Now Sunakkhatta heard that Kandara-masuka,
the ascetic, had died (as I had foretold). ‘Thereupon
he came to call upon me, and saluting me, he sat down
beside me, and I spake to him thus: What think you,
Sunakkhatta? Has it happened to the naked ascetic,
Kandara-masuka, even asldeclared to you, or otherwise ?

[t has happened to him even as the Exalted One
declared to me, not otherwise.

What think you, Sunakkhatta? This being so, [12]
has a mystic wonder by power surpassing that of
ordinary men been wrought, or has none been wrought ?

Surely, Sir, this being so, such a mystic wonder has
been wrought.’

And is it then to me, you foolish man, who have thus
by power surpassing that of ordinary men, wrought a
mystic wonder, that you say: Sir, the Exalted One
works no such mystic wonder. See, foolish man, how
far you have committed yourself.

Thus, Bhaggava, did Sunakkhatta the Licchavi,
addressed by me, depart from this Doctrine and Dis-
cipline, as one doomed to disaster and to purgatory.

15. At one time, Bhaggava, | was staying there at
Vesali, in the Great Wood, at the Gable Hall. Now
at that time, the naked ascetic, Patika’s son,* was
residing at Vesali, and great was his gain and his fame
in the Vajjian home. He held forth thus in the Vesali
assemblies :

‘Both the Samana Gotama and I affirm that we have
insight. Now it becomes one who affirms this to show,
in virtue of his insight, mystic wonders, by his extra-
ordinary gifts. If the Samana Gotama would come
half-way, I would meet him half-way. Then we could
both work a mystic wonder by our extraordinary gifts.
[f the Samana Gotama work one such mystic wonder,

1 Seven mystic wonders, says the Comy.—viz., of prophecy :
one for each of the seven rules broken by the ascetic, as predlcted

2 In Jat. I, 389, the Buddha is sald to have been staying in
Patika’s Park during the Kora episode. Cf. also Jat. I, 77.
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[ will work two. If he work two, I will work four[138].
[f he will work four, 1 will work eight. Thus, to
whatever extent he may perform, 1 will perform
double.

16. Then, Bhaggava, Sunakkhatta the Licchavi
came to call on me, and saluting me, sat down beside
me. And so seated, told me all this. And when
he had thus spoken, Bhaggava, I said to Sunakkhatta:
Incompetent, Sunakkhatta, i1s the naked ascetic,
Patika’s son, to meet me face to face, if he with-
draw not those words, if he put not away that idea,
if he renounce not that opinion. If he thinks that,
holding to those words, to that idea, maintaining that
opinion, he would come to meet the Samana Gotama,
his head would split asunder.

17. Let the Exalted One take heed to what he says.
Let the Wellfarer take heed to what he says.

[14] What mean you, Sunakkhatta, that you say this
to me ?

It may be, sir, that the Exalted One's words convey
an absolute statement respecting what would happen,
In any case, to Patika’s son, should he, as such, come
to meet the Samana Gotama. But Patika’s son might
come in an altered shape! to meet the Exalted One, and
that would render the Exalted One’s words false.

18. Now, Sunakkhatta, would a Tathagata utter any
speech that was ambiguous ?

Well now, Sir, is it by the Exalted One’s own dis-
cernment that he knows what would happen to Patika's
son were he to meet the Samana Gotama face to face;
or has some deva announced this matter to the
Tathagata ?

[ have both discerned it in my mind, Sunakkhatta, and
a deva has also announced it to me [15] For Ajita,
general of the Licchavis, who died the other day, has
been reborn in the realm of the Three-and-Thirty. He
came to me and declared this to me: Shameless, Sir,
1s the naked ascetic, Patika’s son ; a liar, Sir, 1s Patika’s

A~ — — bl - i e —

! He might, explains the Comy., assume an 1nvisible body, or
the shape of a lion, or tiger, etc.
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son. He made this statement concerning me among
the Vajjians: Ajita, the general of the Licchavis, is
reborn in the Great Purgatory. But I am not reborn
there, sir; I am reborn in the realm of the Thirty-and-
Three. Shameless 1s Patika’s son, Sir, and a liar;
iIncompetent is he to meet Samana Gotama face to face,
if he withdraw not those words, if he put not away that
idea, if he renounce not that opinion.™ If he thinks that,
holding to those words, to that idea, maintaining that
opinion, he would come to meet the Samana Gotama,
his head would split asunder. Thus, Sunakkhatta,
have I both discerned this in my mind, and a deva has
also told it me. Now Sunakkhatta, when I have gone
to Vesali on my round for alms, and have dined, and
am on the way back, I will go to Patika’s son’s Park.
Tell him, then, Sunakkhatta, whatever you think right.

[16] 19. Then I, Bhaggava, having dressed early, and
taken my bowl and robe, entered Vesali for alms. And
after my meal, as I returned, I went into Patika’s son'’s
park for siesta. Then, Bhaggava, Sunakkhatta the
Licchaviy, in a great hurry, went into Vesali, and went
to all the most distinguished of the Licchavis and told
them saying : Friends, that Exalted One, on returning
from his round for alms, and after dining, has gone to
Patika’s son’s park for siesta. Come forth, sirs, come
forth. There is going to be wonder-working by the
superhuman gifts of admirable recluses. Then those
most distinguished among the Licchavis thought: Is
that so? Come then, let's go. And wherever there
were eminent brahmins and wealthy householders of
position," who had become Wanderers or brahmins of
different sects, there he went (and told them the same
thing, and they also determined to go). [17] So,
Bhaggava, those eminent Licchavis and distinguished
brahmins and wealthy householders of position, now
Wanderers or brahmins of different sects, all repaired
to the park of the naked ascetic, Patika’s son. And

A ——— e —

1 Necayika; nicaya, storing up. Ang. v, 149, 304.
Neither at D. I, 136, nor here does Buddhaghosa give any help.
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they formed an assembly of several hundred, nay, of
several thousand persons.

20. Now Patika’s son heard that all these people
were come out and that the Samana Gotama himself
was sitting, during siesta, in his park, and hearing of it,
fear came upon him and trembling and creeping of the
flesh. And thus afeared, agitated, and 1n dread, he

went away to the Tinduka Pollards, the Wanderers’
Park.

Then that company, Bhaggava, heard that he had
gone thither in a panic, and they charged a certain
man, saying: Come, my man, go to the Tinduka
Pollards and find Patika’s son, the naked ascetic, and
say this to him: We have come out, friend Patika’s
son ; there are come out many distinguished Licchavis
and brahmins and wealthy householders, and various
teachers among brahmins and recluses. And the
Samana Gotama himself is sitting, during siesta, In
your reverence's park. You, friend Patika’s son, have
delivered this speech in the assembly at Vesali: Both
the Samana Gotama and | afirm that we have insight.
Now one who affirms this is fit, in virtue of his insight,
to show mystic wonders with his superhuman gifts [18 |.
I[f the Samana Gotama would come halfway, I would
meet him halfway. There we could both work mystic
wonders by our superhuman gifts. And whatever
number of mystic wonders he may work, I will work
twice as many. Come forth then half-way, friend
Patika’s son; the Samana Gotama has come all the
first half and i1s seated in your reverence's park for
siesta.

21. Very good, said that man, consenting, and he
went to the Tinduka Pollards, the Wanderers’ Park,
found Patika’s son, and gave him the message. When
this was told him, Bhaggava, the naked ascetic,
Patika's son, saying: I am coming, [19] friend, I am
coming, writhed about then and there and was unable
to rise from his seat. Then said the man to him:
How now, friend Patika’s son? Are your hams stuck
to your seat, or is your seat stuck to your hams?® You
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say: | am coming, friend, | am coming, yet you
writhe about and are not able to rise from your seat.
And though this was said to him, Patika’s son repeated:
I am coming, friend, I am coming, but only writhed
about, unable to rise.

22. Now when the man recognized Patika’s son’s
discomfiture, hearing his words and seeing his in-
capacity, he went to the assembly and told them,
saying : The naked ascetic Patika's son seems dis-
comfited. He says: | am coming, friend, I am
coming, but he only writhes about as he sits and is
unable to get up.

At these words, Bhaggava, I said to the assembly :
Incompetent, friends, is the naked ascetic, Patika’s son,
to meet me face to face, if he withdraw not those words,
if he put not away that idea, if he renounce not that
opinion. If he thinks that, holding to those words, to
that idea, maintaining that opinion, he would come to
meet the Samana Gotama, his head would split asunder.

(Here ends the first chapter for recitation.)

2. 1. Thereupon, Bhaggava, a certain councillor of
the Licchavis rose from his seat and addressed the
meeting : Well then, gentlemen, wait a while [20] till
I go and see whether I am able to bring the naked
ascetic, Patika’s son, to this assembly. Then that
councillor went to the Tinduka “Pollards, the Wan-
derers’ Park, found Patika’s son and summoned him to
attend, even as the first messenger had done, ending
with these words : Come forth, friend Patika's son. If
you come we will make you the victor, and cause the
Samana Gotama to lose.

2. And Patika’s son, Bhaggava, responded as before
[21], even when the councillor rallied him as the first
messenger had done.

3. Now when the councillor recognized the ascetic’s
discomfiture, hearing his words and seeing his inca-
pacity, he came to the meeting and told them, saying :
The naked ascetic, Patika’s son, seems discomfited.
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He says : I am coming, friend, I am coming, but he
writhes about as he sits and is unable to get up.

And when he had thus said, Bhaggava, 1 spake to
the meeting and told them again : Incompetent is the
naked ascetic, Patika’'sson . . . (as before, p. 17,3 16.)
Even if it occurred to my noble friends the Licchavis:
Let us bind Patika’s son with thongs and drag him
hither with ox-yokes, Patika’'s son would break those
thongs. Incompetent 1s the ascetic, Patika’'s son to
meet me . . . (etc., as before).

4. Thereupon, Bhaggava, Jaliya, pupil of Wooden-
Bowl! rose from his seat and spoke thus to. the
meeting : Well then, gentlemen, wait awhile till I go
and see whether I am able to bring the naked ascetic,
Patika's son, to this assembly. Then Bhaggava,
Jaliya, Wooden-Bowl's pupil, went to the Tinduka
Pollards, the Wanderers' Park, found Patika’s son, and
summoned him to attend (even as the councillor had
done [22], and with the same results).

5. Now when Jaliya, Wooden-Bowl's pupil, recog-
nized the ascetic’'s discomfiture, he spake to him thus:
Long ago, friend Patika’s son, thisidea occurred to the
lion, king of the beasts:* What if I were to make my
lair near a certain jungle, so that in the evening [ could
issue from my lair, and stretch myself and survey the
landscape, and thrice roar a lion’s roar, and go forth
towards the cattle pastures. 1 could slay the pick of
the herd of beasts, feast on a continual diet of tender
flesh, and get me back to that same lair. Then the
lion, friend, chose his lair, and (did according to his
desire [ 24]).

7. Now, friend Patika’s son, there was an old jackal
who had continually thriven on the remains of that
lion’s food, and was stout and strong, and it occurred

I See Dialogues I, 202.

2 Not without interest is the commentator’s remark : There are
four kinds of lilons—the grass lion, the black, the tawny, and the
hairy (kesava) llon. The last is the greatest and is the kind
here meant.
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to him:* Who am I, and who is Lion, king of the beasts?
What if I were to choose my lair near a certain jungle,
so that in the evening I could issue from my lair, and
stretch myself and survey the landscape, and thrice
roar a lion’s roar, and go forth towards the cattle
pastures? [ could slay the pick of the herd of beasts,
feast on a continual diet of tender flesh, and get me
back to that same lair. Now, friend, that old jackal
chose his lair and (did according to his desire). And
coming forth in the evening and stretching himself, and
surveying the landscape, he thought : Thrice will I roar
a lion’s roar, and thereat he roared a jackal’s howl, a
vulpine howl. Would you compare a vile jackal's howl
with a lion’s roar?? Even so, you, friend Patika’s son,
living among the exploits ° of the Wellfarer, feeding
on food left over after the Wellfarer has been served,
fancy you can reach up to those who are* Tathagatas,
Arahants, Buddhas Supreme! Why, what have
wretched Patika's sons 1n common with Tathagatas,
Arahants, Buddhas Supreme ?

8. Now since Jaliya, Bhaggava, was unable, even by
this parable, to make the ascetic leave his seat, he
went on

[25] The jackal on himself reflecting deemed :
The lion I'! I am the king of beasts!
And so he roared—a puny jackal's whine,
For what is there in common 'twixt the twain—
The scurvy jackal and the lion’s roar?

Even so do you, friend Patika’s son, living among

S —— ——— Y - P e S~ T —w—,,

1 Because of his asmi-mano is the comment—his I-am
concelt. o

> On the 1dlom ke ca . .. ke ca (cf. M. IlI, 209) the Comy.
has ko ca ... ko pana...sigalassa ca sihanidassa
ko sambandho t1i adhippayo. The Papanca Stdani has
no Correspondlng comment.

% Comy.—i.e, on the lakkhana’s, on the religlous achieve-
ments of the Sugata in the threefold tralnlng

¢t Asidetabban. Comy.: This term coverlng many things
is spoken as if there were but one.






https://www.forgottenbooks.com/join

24 XXIV. PATIKA SUTTANTA. D. iii. 2, 27.

Supreme. What have wretched Patika's sons in
common with rivals of Tathagatas, Arahants, Buddhas
Supreme ?

11. Now, Bhaggava, since Jaliya was unable, even
by this parable, to make the ascetic leave his seat, he
went back to the meeting and told them, saying : The
naked ascetic, Patika’s son, seems discomfited. He
says: I am coming, friend, I am coming, but he
writhes about as he sits, and is unable to get up.

12. And when he had thus said, Bhaggava, I spake
to the meeting as before: Incompetent is the naked
ascetic, Patika’s son, to meet me face to face. ... If he
thinks that . . . he could come to meet the Samana
Gotama, his head would split asunder. If it occurred
to my noble friends, the Licchavis: Let us bind
Patika’s son with thongs{27]and drag him hither with
ox-yokes, Patika’s son would break those thongs.
Incompetent is he to meet me face to face . . . if he
could come, his head would split asunder.

13. T'hereupon, Bhaggava, I taught, and incited, and
aroused, and gladdened * that company with religious
~discourse. And when 1 had so done, and had set
-them at liberty from the great bondage,? had drawn
forth eighty-four thousand creatures from the great
abyss,? | entered on jhana by the method of flame, rose
into the air to the height of seven palm trees, projected
a flame the height of another seven palm trees, so that
it blazed and glowed ; and then I reappeared in the

Great Wood, at the Gabled Hall.
Then, Bhaggava, Sunakkhatta, the Licchavi, came

to call on me, and saluting, he sat down beside me. To
him, so sitting, I said: What think you of it,
Sunakkhatta? Has it fared with Patika’s son as I

declared unto you, and not otherwise ?
It has fared with him even as the lord, the Exalted

One, declared unto me, and not otherwise.
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1 On this formula cf. Kindred Sayings I, 140, 7. 4.

2 Of the Kilesa’s. Comy.: Cf. Bud. Psych. Ethics, p. 327.

S Mahavidugga—i.e. of the four Floods. Comy. Ci.
A. 1,35, nadi-vidugga.
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- What think you of it, SunakkHatta ? If 1t be even
so, has a mystic wonder through superhuman gifts been
wrought, or has none been wrought?

Verily, Sir, it being even so, a mystic wonder
through superhuman gifts has been wrought indeed.

Even so do you, you foolish man, say of me [28]
working mystic wonders by superhuman gifts: The
lord, the Exalted One, works no mystic wonder with
his superhuman gifts. Behold, O foolish man, how
far you have committed yourself.

Thus, Bhaggava, did Sunakkhatta the Licchavi,
addressed by me, depart from this Doctrine and Dis-
cipline, as one doomed to disaster and to purgatory.

L _ _ p—

14. The ultimate beginning of things,! [ know,
Bhaggava, and I know not only that, but more than
that.2 And while I know that, I do not pervert it.*
And as one not perverting it, I even of myself
have understood that Peace,” the which realizing, a
Tathagata can fall into no error. There are, Bhaggava,
certain recluses and brahmins who declare it as their
traditional doctrine, that the beginning of things was the
work of an overlord, of Brahma? To them have I gone
and said : Is it indeed true that the reverend teachers
declare it as their traditional doctrine, that the begin-
ning of things was the work of an overlord, of Brahma ?
And they,so questioned, have answered : Ay. And then
[ have said : But how do the reverend teachers declare
in their traditional opinion, that the beginning of things
as the work of an overlord, of Brahm& was appointed ?
They, so asked by me, were unable to go any
further into that matter, and i1n their contusion they

1 Agganna-——l e. according to the Comy., lokuppatti-
cariyavamsa: the history of the genesis and course of the
world. See above p. g, . 1.

2 Uttaritara—i.e. starting from virtue and concentration, I
know even up to omnisclent Insight. Comy.

> By way of craving, oplnlon and concelt. Comy.

4 Nibbuti, which Buddhaghosa explains by kilesa-

nibbina.
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asked it of me as a counter-question. To whom I,
being asked, have made answer :

15. There comes a time,' friends, when, sooner or
later, after the lapse of a long epoch, the world is
dissolved and evolved. When this takes place, beings
have mostly been reborn in the World of Radiance.
T'here they dwell, made of mind, feeding on rapture,
radiating light from themselves, traversing space, con-
tinuing 1n beauty, and thus they remain—for a long,
long period of time. ;

Now there comes also a time, friends, when, sooner
or later, this world-system begins to re-evolve. When
this happens, the abode of the Brahmas appears, but
it is empty. [29] And some being or other, either
because his span of years has passed, or because his
merit 1S exhausted, deceases from that world of
Radiance,? and comes to life in the abode of the
Brahmas. And there also he lives, made of mind,
feeding on rapture, radiating light from himself, travers-
Ing space, continuing in beauty; and thus does he
remain for a long, long period of time. Now there
arises in him, from his dwelling there so long alone, a
dissatistaction and a longing : Oh, would that other
beings too might come to join me in this place! And
just then, either because their span of years had passed,
or because their merit was exhausted, other beings fall
from the world of Radiance and appear in the abode
of the Brahmas as companions to him; and in all
respects, they lead a life like his.

16. On this, friends, that being who was first reborn
thinks thus: I am Brahm3, the great Brahma, the
Vanquisher, the Unvanquished, the All-Seeing, the
Disposer, the Lord, the Maker, the Creator, the Chief,
the Assigner, Master of myself, the Father of all that
are and are to be.® By me are these beings created.

1 Ct. Vol. I, p. 30. |

2 This, the Abhassara-devaloka, ranked, in the cosmogony
adopted (or put forth) by Buddhism, as the third celestial stage
above that of the Great Brahmai devaloka.

> See Vol. I, pp. 31, 281.
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And why is that so? A while ago I thought: Would

that other beings too might come to this state of being !
Such was the aspiration of my mind, and lo! these
beings did come.

And those beings themselves who arose after him,
they too think thus: This worthy must be Brahma,
the great Brahma, the Vanquisher, the Unvanquished,
the All-Seeing, the Disposer, the Lord, the Maker, the
Creator, the Chief, the Assigner, Master of himself,
the Father of all that are and are to be. By this
Brahma have we, good sirs, been created. And why
is that so? Because he, as we see, arose here first,
but we arose after him.

130] 17. On this, friends, that being who first arose
becomes longer lived, handsomer, and more powerful,
but those who appeared after him become shorter
lived, less comely, less powertul. And it might well
be, friends, that some other being, on deceasing
from that state, should come to this state [on earth].
So come, he might go forth from the household life into
the homeless state. And having thus gone forth, by
reason of ardour, etfort, devotion, earnestness, perfected
intellection,! he reaches up to such rapt concentra-
tion, that with rapt mind he calls to mind his former
dwelling-place, but remembers not what went before.
He says thus: That worshipful Brahma, that great
Brahm@ the Vanquisher, Unvanquished, All-Seeing,
Disposer, Lord, Maker, Creator, Chief, Assigner,
Master of himself, Father of all that are and are to be,
he by whom we were created, he 1s permanent, constant,
eternal, unchanging, and he will remain so for ever
and ever. But we who were created by that Brahma,
we have come hither all impermanent, transient, un-
stable, short-lived, destined to pass away.

Thus was appointed the beginning of things which
ye, sirs, declare as your traditional doctrine; to
wit, that i1t has been wrought by an overlord, by
Brahma

—

S ammi-manasikairan—ararecompound of two familiar
terms.
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And they have said. Even so have we heard, friend
(Gotama, as the reverend Gotama has told us.

But I, Bhaggava, know the beginning of things. . .
and have understood that Peace, which realizing, a
Tathagata can fall into no error.

18. There are, Bhaggava, certain recluses and
brahmins who declare it as their doctrine, that the
beginning of things wasowing to a debauch of pleasure.!
T'o them have | gone and said: Is it indeed true that
the reverend teachers declare it as their doctrine, that
the beginning of things was owing to a debauch of
pleasure ? And they, so questioned, have answered,
Ay [31] And then have I said: But how do the
reverend teachers declare in their traditional opinion,
that the beginning of things as being due to a
debauch of pleasure was appointed? They, so asked
by me, were unable to go any further into that matter,
and in their confusion they asked it of me instead as a
counter-question. lTo them, I, on being asked, have
made reply :

There are, friends, certain spirits called the
Debauched-by-Pleasure. For ages they pass their
time in mirth and sport of sensual lusts. In conse-
quence thereof their self-control is corrupted, and
thereby those devas decease from that state.

Now 1t might well be, friends, that some being or
other, on deceasing from that state, should come hither,
and that, having come hither, he should go forth from
the household life into the homeless state. As a
recluse he might . . . acquire the power of recollecting
his previous birth, but not what preceded it.* And he
would say to himself: Those worshipful spirits who
are not debauched-by-pleasure, they have not, for ages,
passed their time in the mirth and sport of sensual
lusts. Hence i1s their self-control not corrupted.
Hence they decease not from their estate, but are

1 Khidda-padiasika-malakan. Comy.: Cf. Part I,
p. 32; Part 11, p. 291. . ' |

2 This 1s told verbatim as the preceding episode, § 17. Com-
pare also above Vol. I, pp. 32, 33. |
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permanent, constant, eternal, unchanging, and will so
remain for ever and ever. But we who were pleasure-
debauched, we did pass our time for ages in the mirth
and sport of sensual lusts, whereby our self-control
became corrupted, so that we deceased from that
estate, and are come to this form of life impermanent,
~ transient, unstable, short-lived, deciduous. Thus was
appointed [32] the beginning of things which ye
declare as being due to a debauch of pleasure.

And they have said : Even so have we heard, friend
Gotama, as the reverend Gotama has told us. But I,
Bhaggava, know the beginning of things. . . and
have understood that Peace which, realizing, a Tatha-
gata can fall into no error. ,_

19. There are, Bhaggava, certain recluses and
brahmins, who declare as their traditional doctrine,
that the beginning of things was owing to a debauch
of mind. To these have I gone andsaid : Is it indeed
true that the reverend teachers declare 1t as their
traditional doctrine, that the beginning of things was
owing to a debauch of mind? And they, so questioned,
have answered : Ay. And then have [ said: But how
do the reverend teachers declare, in their opinion, that
the beginning of things as being due to a debauch of
mind was appointed? They, so asked by me, were
unable to go any further into that matter, and in their
confusion they asked it of me instead as a counter-
question. To whom I, being asked, have made
answer :

There are, friends, certain spirits called the De-
bauched-in-Mind."! For ages they burn with mutual
envy ; hence their thoughts regarding each other
become depraved. Hence their bodies become feeble
and their minds imbecile. They decease from that
estate. Now it might well be, friends, that some being
or other, deceasing from that estate, should come
hither, and being hither come, should go forth from the
household life into the homeless state. As a recluse

il

1 Cf. Vol. I, p. 33, . 1.
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he might . . . acquire the power of recollecting his
previous birth, but not that which went before. And
he would say to himself : T hose worshipful devas who
are not debauched in mind, they have not for ages
been burning with mutual envy. Hence their thoughts
regarding each other have not become depraved.
Hence have their bodies not become feeble, nor their
minds imbecile. Those devas [83] decease not from
that estate, but are permanent, constant, eternal, un-
changing, and will so remain for ever and ever. DBut
we who were debauched 1n mind, we did pass the time
for ages burning with mutual envy, whereby our
thoughts about each other became depraved, our bodies
feeble, our minds imbecile. And we have deceased
from that estate and are come hither, impermanent,
transient, unstable, short-lived, deciduous. '1'hus was
appointed the beginning of things which ye declare
as being due to debauch of mind.

And they have said: Even so have we heard,
friend Gotama, as the reverend Gotama has told us,
but I, Bhaggava, know the beginnings of things .
and have understood that Peace which, realizing, a
Tathagata can fall into no error.

20. There are, Bhaggava, certain recluses and
brahmins, who declare it as their doctrine, that the
beginning of things was by chance.* To them have I
gone and said : Is it indeed true that the reverend
teachers declare i1t as their traditional doctrine, that the
beginning of things was by chance? And they, so
questioned, have answered, Ay. Then have I said to
them : But how do the reverend teachers declare that
the beginning of things by chance, which you teach,
was appointed ? They, so asked by me, were unable
to go any further into that matter, and in their con-
fusion they asked it of me instead as a counter-
question. To whom, I, being asked, have made
answer:

There are, friends, certain spirits called Unconscious

—-
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1 Cf. Vol. I, p. 41 : Fortuitous Originists.





https://www.forgottenbooks.com/join

32 XXIV. PZ&TIKA SUTTANTA. D. iii. 2, 35

———-—-—-—n—-. i

But this, Bhaggava, I have not sald What I do
say is this : Whenever one attains to the stage of de-
liverance, entitled the Beautiful, one is then aware
"T'1s lovely |

[35] But it is they, lord, that are all wrong, who
impute to the Exalted One and to his bhikkhus that
they err. So delighted am I with the Exalted One
that I believe he is able so to teach me that I may
attain to and remain in the stage of deliverance,
entitled the Beautiful.

Hard is 1t, Bhaggava, for you, holding, as you do,
different views, other things approving themselves to
you, you setting different aims betfore yourself, striving
after a different aim, trained in a different system,® to
attain to and abide in the deliverance that is beautiful.
Look therefore to it, Bhaggava, that you foster well
this faith of yours in me.

[f, Sir, it be hard for me, holding different views,
other things approving themselves to me, I setting
different aims before myself, striving after a different
aim, trained in a different system, to attain to and abide
in the deliverance that i1s beautiful, then will I, at least,
foster well my faith in the Exalted One.

These things spake the Exalted One. And Bhagga-
vagotta, the Wanderer, pleased in heart, took delight
in his words.*

(The Patika Suttanta is ended.)

AR — - R — ke R

1 Cf. Vol. I, 254. The Comy. refers also to this parallel in the
Potthapida Suttanta.

2 Buddhaghosa judges that this was merely affected apprecia-
tion. But we are not told anything of the later history of
this man.



[36] XXV. UDUMBARIKA SIHANADA-
SUTTANTA.

(7/e Lion's Roar to the Udumbarikans.)
ON ASCETICISM.

THUs have | heard :

1. The Exalted One was once staying near
Rajagaha, on the Vulture’s Peak. Now at that time

there was sojourning in Queen Udumbarikd's Park
assigned to the Wanderers the Wanderer Nigrodha,’

together with a great company of Wanderers, even
three thousand. Now the householder Sandhana went
forth in the afternoon from Rajagaha to call on the
Exalted One. Then it occurred to him: It is not

timely to call just now on the Exalted One ; he will be
in retirement. Nor 1s 1t the hour for calling on the
brethren who are practising mind-culture ; they will be
in retirement. What if I were to go to Udumbarika's

Park and find out Nigrodha, the Wanderer ? And
Sandhana did so.

2. Now at that time Nigrodha the Wanderer was
seated with his large company, all talking with loud
voices, with noise and clamour, carrying on childish®

SE— N iy ke - — ——— e

1 Pronounce Nigré’dha. The conversation reported in this
Suttanta is referred to above, I, 239.

® Tiracchana-kat ha 11terally animal-talk, but the adjec-
tive ‘animal’ as applied to ‘talk is meaningless to Europeans.
Brutish, brutal, beastly would all be literal, but very bad render-
Ings. The fa,ct is that the mental attitude of Indlans towards
anlmals is quite different from our own. They regard animals as
on a lower plane Indeed than men, but different (not in kind),

only in degree. They take for granted the very real relationship
between men and animals which we fail to realize, and often

deny. The phrase animal-talk is therefore untranslatable. Bud-
dhaghosa (Sum. 1, 89) says, not leading to heaven or to emancipa-
tion. This is good exegesls of the whole passage, but throws
little light on the exact connotation of the particular phrase
animal-talk. It was translated above at I, 13 by low, and at
I, 245 by worldly. Neither of these gives the exact force of the
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talk of various kinds, to wit: tales ot kings, robbers
[37] and state officials ; tales of armies, panics, and
battles ; talk about foods and drinks, and clothes, beds,
garlands, and perfumes ; talks about relatives; talks
about carriages, villages, towns, cities, and countries ;
talks about women ;' talks of heroes; gossip from

street-corners and the places for drawing water ; ghost-
stories ; desultory talk; speculative talk on the world

and the sea; on existence and non-existence.
3. And Nigrodha the Wanderer saw the householder

Sandhana approaching in the distance, and called his

own company to order, saying: Be still, sirs, and make
no noise. Here is a disciple of the Samana Gotama

coming, the householder Sandhana. Whatever white-
robed lay disciples of Gotama there be dwelling at
Rajagaha, this Sandhana is one of them. Now these

good gentlemen delight in quiet; they are trained in
quiet ; they speak in praise of quiet. How well it were
1, seeing how quiet the assembly is, he should see fit
to join us. And when he spake thus, the Wanderers

kept silence.
4. Now the householder Sandhana came on to where

Nigrodha the Wanderer was, and exchanged with him

the greetings and compliments of civility and courtesy,
and sat down beside him. So seated, Sandhana said to

Nigrodha: Different is the way in which these
reverend Wanderers, holding views of their own, talk
when they have met and are come together, from the
practice of the Exalted One. They talk with loud
voices, with noise and clamour, carrying on childish

A .
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original, which must be akin to childish. For as the child is to
the man with us now, so then in India (only one stage removed)

was the animal to the man.
1 Here the Sinhalese MSS. again (as above I, 13) omit

purisa-kathan—talk about men, the Siamese and Burmese

modern printed editions Inserting it. Probability is all on the
side of the Sinhalese. From the male standpoint, a4/l the other

subjects are about Ourselves, dlrectly or Indirectly, i.e. in relation
to this or that; itthi-kat ha is about Ourselves in relation to

women. Hence to add talks about men is entirely redundant
and a later gloss.

el
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talk of various kinds (to wit . . [38] on existence
and non-existence). But the Exalted One haunts the
lonely and remote recesses of the forest, where noise,
where sound there hardly is, where the breezes from
the pastures blow,' yet which are hidden from the eyes
of men, suitable for self-communing.

5. And when Sandhana had spoken, Nigrodha to
him made answer: Look you now, householder, know
you with whom the Samana Gotama talks?  With
whom he holds conversation? By intercourse with
whom does he attain to lucidity in wisdom?? The
Samana Gotama’s insight is ruined by his habit of
‘'seclusion. He 1s not at home in conducting an
assembly. He is not ready in conversation. He is
occupied only with the fringes of things.® Even as a
one-eyed cow that, walking in a circle, follows only the
outskirts, so is the Samana Gotama. Why forsooth,
householder, if the Samana Gotama were to come to
this assembly, with a single question only could we settle
him ; yea, methinks we could roll him over like an
empty pot.

[39] 6. Now the Exalted One heard with his clair-
audient sense of hearing, pure, and surpassing that of
man, this conversation between Sandhana the house-

holder and Nigrodha the Wanderer. And descendmg
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1 Vijanavatani. Both reading and meaning are doubtful
See Rhys Davids’ Quest of King Milinda I, 30; E, Windisch,
Mira und Buddha, 242; H. Oldenberg, Vinaya I, 367. The
epithet is usually applied to a residence for members of the
Order, but it is also applicable to a place of meditation. Both
must be near enough to the homesteads for the confidence neces-
sary to peace of mind, and yet far enough off to be free from
disturbance. The first part of the word may well have been
orlglnally from vrjana, as Buddhaghosa’s explanation from
jana seems very forced.

*Cf. M. I, 82, 175; 1II, 209. Veyyattiya=vyatti-
bhava. By way of reply and rejolnder with whom? says
Buddhaghosa. The word is not in Childers, but see Majjhima I,
82, 175; II, 208 9. Perhaps we should render lucidity and
wisdom.

Antamantani eva sevati. Perhaps: ‘so he keeps
apart from others, in solitary places.’
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from the Vulture’s Peak, he came to the Peacocks’
Feeding-ground on the bank of the Sumagadha® and
there walked to and fro in the open air. Then
Nigrodha saw him thus walking, and on seeing him he
called his company to order, saying : Be still, sirs. and
make no noise. The Samana Gotama is walking to
and fro in the open air at the Peacocks’ Feeding-
ground, by the bank of the Sumagadha. Now this good
gentleman delights in quiet, speaks in praise of quiet ;
how well it were if, seeing how quiet the assembly is, he
should see fit to join us. If the Samana Gotama should
come to this assembly, we might ask him this question ;
What, lord, is this religion of the Exalted one wherein
he trains his disciples, and which those disciples, so
trained by the Exalted One as to win comfort, acknow-
ledge to be their utmost support and the fundamental
principle of righteousness ? =

When he had said this the Wanderers kept silence.

7. Then the Exalted One went up to Nigrodha the
Wanderer, and Nigrodha spake thus to him: Let the
lord the Exalted One approach. Welcome is the lord
the Exalted One! Long has the lord the Exalted One
taken ere deciding on this step of coming hither. May
it please the lord the Exalted One to take a seat. Here
1S one ready.

The Exalted One sat down on the seat made ready,
and Nigrodha, taking a low seat, sat beside him. To
him so seated the E xalted One spakethus: Onwhat talk,
Nigrodha,areyehereand nowengaged asyesit together,
and what conversation between you have | interrupted?

[40] Thereupon Nigrodha replied to the Exalted
One and said : Lord, we have just seen the Exalted

1 A lotus- pool or tank in the park. Cf. M. II, 1; A. I, 291;
V, 326 as to the Peacocks’ Feeding-ground in the same park

2 Ajjhasayam adibrahmacariyam. Cf above, 11,
p. 262, n. 2. (The reference has there, by a printer’s error and
our overSlght been made to refer to § 10, Instead of to § 12, 1. 4.)
In the present connexion the Comy. paraphrases ajjhaisayam
by uttama-nissaya-bhautam, and idibrahmacari-
yam by The Ariyan Path termed the anclent brahmacariya

(holy life).
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One walking in the open air at the Peacocks’ Feeding-
ground, by the Sumagadha, and seeing him thus, we
said: If the Samana Gotama should come to this
assembly, we could ask him this question : What, lord,
1s this religion of the Exalted One, wherein he trains
his disciples, and which those disciples, so trained by
the Exalted One as to win comfort, acknowledge to be
their utmost support and the fundamental principle of
righteousness ?

Difficult is 1t, Nigrodha, for one of another view, of
another persuasion, of another confession, without
practice and without teaching, to understand that
wherein | train my disciples, and which they, so trained
as to win comfort, acknowledge to be their utmost
support and the fundamental principle of righteousness.
Come now, Nigrodha, ask me a question about your
own doctrine, about austere scrupulousness of life:! in
what does the fulfilment, in what does the non-fulfil-
ment of these self-mortifications consist ?

When he had said this, the Wanderers exclaimed
loudly, with noise and clamour: Wonderful, sir!
Marvellous is it, sir, the great gifts and powers of the
Samana Gotama in withholding his own theories and
inviting the discussion of those of others'!

8. Then Nigrodha bade the Wanderers be quiet, and
spake thus to the Exalted One: We, lord, profess
self-mortifying austerities ; we hold them to be essen-
tial ; we cleave to them. In what does the fulfilment,
in what does the non-fulfilment